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FOREWORD 


BY 

Prof. Dr, B. L. Atreya, M, A., D. Litt., Darshan- 
Acharya, Kt. C.K.T., University Professor of Philosophy 
and Head of the Departments of Philosophy, Psychology 
and Indian Philosophy and Religion, Banaras Hindu 
University. 

The Puranas are still a mystery to the Scholars of 
Indian Thought, Although they claim to expound the 
truths revealed in the Vedas and have built systems of 
Cosmogony and Cosmology, and described the history 
and cycles of Creation and dissolutions of stars, beings 
and non beingSj their statements are not yet intelligible 
to modern scholars, simply because they are in the 
language of myths and symbols. 

It is expected of Modern Indian Scholars to perform 
this task to the satisfaction of the thinkers of the world. 
It is, however, unfortunate that hardly any Indian 
Scholar has successfully performed this task. 

My esteemed and highly gifted friend Shri Swami 
Sudarshana Ananda has, however, dared to cut the gordian 
knot by writing the present book on the Origin of 
Creation. Swamiji hails from the Himalayas, the 
eternal abode of the Rishis. He has thought much, 
meditated much and discussed much before writing this 
book. With his indefatigable energy he has delivered a 
number of lectures, and discourses before the learned 
assemblies like the Indian Philosophical Congress and 
invited criticism on his views before publishing the 
book. 

Swamiji has unravelled the mysteries of the Vaidic 
and Pauranio lore and has given in this book, on the 
basis of intution and illumination, certain theoties about 
the origin of Universe and man, which will stand the 









INTRODUCTION, 


The tendency of the public, in general, to day, is 
becoming more and more faithless and leading towards 
disbelief and distrust in the Sacred Literature, worship 
of God, prayers and in the acts of charity. 

There is no love for God and Godly Nature, even 
for the relatives, brothers and parents, their love is 
fading fast, with their approach to the selfishness and 
materialism. 

In the former ages people used to live for others’ 
sake, served others and wished good for others. In the 
service of others th'ey found salvation and got all that 
they wanted. 

They found themselves fed, by feeding others and 
clothed, by clothing others. Hence, they lived a happy 
life. There was a true brotherly feeling then, among 
men. But to-day, people live only for themselves and 
have become too much selfish. There is not that degree 
of fatherly, motherly, brotherly, neighbourly and so 
on, love now, v/bich was found some years before, and 
as the consequence thereof people live an unhappy 
and uncontented life, to-^day. 

But Why is it so? The reasons for all this are 

Lack of Religious Education :—Firstly, there is no 
such place, where people can get themselves acquaint¬ 
ed, at least, with the essential fundamentals of a True 
Religion. 

Secondly, the bulky nature of the Religious books 
and their being written in Sanskrit have debarred the 
masses from reaching and getting ipto tlienij 



2. Lack of iinderstafldmg the Trath about the $ cred 
Literature— 

There has been a wrong approach, by the va ous 
commentators and the sectarian leaders to the Sj ired 
Literature, The former have misunderstood t em, 
hence gave wrong interpretations, and the latter ave 
invented many biflfercating paths, by twisting, sqt lOJs- 
ing and changing their original meanings to s rve 
their own interests. This has naturally, divided the 
masses in various sects. 

This is the case with all the great Religions of the 
world, which are treading on different paths. 

3. Wrong conceptions about the Sacred Literature-- 

There has been a great departure, from the 
original meaning and purpose of a True Religion ind 
the Religious Books, during the past two thou tnd 
and odd years. 

In the first place, they are not correctly ur er- 
stood, even, by the great commentators, so they 1 tve 
wrongly interpreted them. 

Secondly, the majority of the Pandits and the 
religious heads are the blind followers. They n /er 
try to dive deep into the deep recesses of the Sa red 
Literature, and try to understand their real mean' .gs 
and purpose. They cannot explain why and h< v 
of^ any fact mentioned therein to the full satisfac on 
ot any objectioner, or a questioner. Hence, it rosu ted 
into disbelief in the Sacred Literature. 

And as the result of these short comings, tl 3 re 
^ave crept up many unscientific and unreligioiis fc ms 
of rites and rituals, customs and manners, varic les 
of idols of worship, as well as, various metboch of 
worship. 
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4. And above all this the main reason, why the 
people are becoming more and more irreligious is the 
lack of patronage of the Religious Institutions, by the 
Central Government, and the lack of arrangements for 
the Religious Teachings and Preachings. 

5, Last, but not the least, is the lack of Research 
and investigation work into the Sacred Literature, on 
scientific basis. 

These and many other things made a sort of an 
appeal to my mind to do the needful and contribute 
my mite towards their removal. So, since the year, 
1922, I took upon myself the task of the quest of Truth 
and the True meanings of the Vedas, the Puranas, the 
ITpanishads and the Geeta, and by the end of the year 
1942, all this together with the plan of manifestation 
and Creation from the unmanifest, with different layers 
and spheres, Lokas and Stars was revealed to me by 
the Gracious Lord. 

Having known it I noted it down and began to 
lecture in schools and colleges on the new and true 
meanings of each stanza of the Sacred Literature and 
demonsrate it by a graphic and picturous illustrations 
on black boards. 

Among many others, I was given a patient hearing 
and approval by the late lamented Brahmarshi Pandit 
Madan Mohan Malaviyaji Maharaj, in the year 1944 and 
45, Mahamahopadhyaya Pandit Gird bar Sharma Shastry, 
with twenty other professors and members of the 
Education Committee of Rishikul, Kankhal, in 1945, 
Dr. Bhagwandas, in 1945, Mahamahopadhyaya Dr. 
Gopinath Kaviraj, M A., D. Liit, Dr. B. L. Atreya, M.A., 
D. Litt. Head of the Philosophical Department 
Banaras Hindu University, in 1947, and 1948. Sir 
vS. Radhakrishnaii, December 1947, the then Vice 
Chancellor of the Banaras Hindu University, the 
Aachaaryaas of the various sects, including Shree 1-008 
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Jdgat Guru Shree Shankaracharya of Jyotirpeethaa 
dheesha and the Shaaradaa Peethaadheesha, at th 
Ardha Kumbhi Magha Mela, Prayag Raj, 1948. 

APPROVAL AND RECOMMENDATIONS 

All of them not only appreciated my lectures bu 
emphasised the need of compiling and publising then 
also. Some of them gave in writing too, out of whicl 
two letters are given herewith, in brief. 

1. “ Maha-Mahopadhyaya Dr. Gopinath Kavira 

M.A., D. Litt writes :— 

“ I have been highly impressed with the researcl 
work done, in the Arya Sacred Literature, on th< 
“Origin of Creation ” by Swami Sudarshaaa Anandaje( 
Maharaj, with whom I have had the privilege of having 
a personal discussion on the true interpretations oj 
some of the more obscure points, in our sacred literature 
I found his interpretations illuminating and convin 
cing” and Sri Swami Sivanaiida Sarcaswati, Rikhikesh 
writes :— 

Recently I had an occasion to skip through Shree 
Swami Sudarshanandji’s research work in its manus 
cript. Apart from the originality and vividness ol 
exposition the hypothesis in itself can throw a flood ol 
light into the darker and concealed corners of our ancieni 
scriptural knowledge. In its capacity to give us a 
satisfactory explanation to many of the erstwhile 
mooted points of controversy, the theory propounded 
by the Swamiji merits all our admiration and support. 

In this way I have been lecturing and showing my 
notes to professors and scholars of many Universities 
and also read a paper on Vaidic theory of Creation”, 
before the 22nd Indian Philosophical Congress, held at 
the Banaras IJindu University, in December, 1947? 



The present volume is the revised and enlarged 
edition of the same paper. This volume is only an 
introductory one, to the many volumes that will follow 
its publication. When each Puraana, Upanishad, Veda 
and the Geeta will be interpreted, with quite a new, but 
True style, and each stanza will be shown and explained 
by a graphic and pictural illustrations. 

This task is very great indeed, so help and co-opera¬ 
tion of the retired philosophers. Scientists, Mathemati¬ 
cians, Sanskrit Scholars, and Religious Heads is 
earnestly sought. 

This English edition is ment for the English 
knowing Readers. 

Another edition of this book in Hindi and Sanskrit 
is being published for the Hindi and Sanskrit knowing 
public. God willing, its translations, in other languages 
too, will follow soon. 

Bangalore, 

SUDARSHAKA ANANDA 

Dated the 22nd Feb, 1950. 



F^REF^AC^ 


The subject of Creation is a vasSt one. It is ih 
Ocean of knowledge, itself. With the Origin of Creatio 
is also the origin of all the Sciences and the variou 
branches of knowledge. Our Rishees and Munees of th 
Hoary past, the days of glory of the glorious Arya 
civilization, traced out this Origin, through the help o 
their Devine Vision. They dived deep into the un 
fathomable recesses of Nature, and made it known t 
others, through very simple hymns, and stanzas. 

They found, in the Nature, itself, a lot of materis 
proofs for the system, nature and process of Creatior 
Such as, the lotus, the face of an elephant, th© Peeps 
tree, the egg; especially of a hen, the kite, th© gandei 
goose, the peacock, the cock, the man, the fruits, th 
flowers, and the seeds of all the serials go to show th 
plan, the process and th© nature of Creation, both in th 
subtle and the gross forms. 

They revealed a true picture of the cosmography 
in the topography of Nature. After copying it froi 
Nature, they put them before the public in the shap 
of a Temple of Lord Shiva, Shivalaya, other temple? 
Devalayas, the picture of Lord Gajaanana, Goddes 
Lakshmeeh, standing on a white lotus in the middl 
of two elephants, Shesha Shaayee Vishnu Bhagawaai 
Padma Naabha, Vaaniana, Aumkaara, the symbol c 
Swastika, the white lotus flower, Sudarshana Ohakr? 
the Drum, Trishoola and th© peepal tree. 

They put them in the form of Vedas, the Upan 
shads, the Puraanas and rituals, I'ites, custom, 
festivals and holidays, all of which directly or indirectl 
deal, treat, explain and indicate the Science of Creatio 
and the Process of Manifestation, from the unmanifes 
ftnd the Science of Astronomy* 





One Origin :—In this way, with the origin and 
process of manifestation and creation of stars of the 
universes are the origins of the Vedas, the letters, the 
figures, the colours, the letter form of the syllable 
“Aum ”, Aumkaara, Gaayatree, Saavitree, Saraswatee, 
Gangaaji, Gajaanana, Swayambhoo, Eeshvara, God and 
the Man. 

So that, it may be said that there is one, and only 
one Origin of all of them, and other things too. 

Because of a dark period that intervened, in between 
the Vaidic and the Pauraanic period, and again in 
between the Pauraanic period and the period of some 
thousand and odd years before, there has been a great 
departure from the main purpose of the original writers 
of the Sacred Books. This is why, many misleading 
commentaries have come into vogue; and much 
unscientific matter has been interpellated in the bodies 
of the original scriptures. 

Under the circumstances, there has arisen a dire 
necessity of discriminating, eliminating and delating 
such interpellations, out of them, once for all. 

The time has come, when a synthetic attempt has to 
be made to understand and explain the Puraanas. the 
Upanishads, the Geeta and even the Vedas. 

Hence, the need, to start a Ue^Orienlation Institute 
at Bangalore, which has an equitable climate, through* 
out the year. 

When the Arya Sacred Literature is interpreted 
literally, scientifically and correctly it reveals the Truth 
about the True knowledge, the Knowkdge of God, and 
the Knowledge of the Manifesta ion and creation, their 
different layers and spheres, with the measurements of 
their respective lengths and breadIhSj the cycles of 
Evolutions and Involutions. 
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1*0 know the process of creation is to know tl 
nature of Matter and Spirit. And to trace back tl 
Origin of Creation is to reach the Ultimate Realit 
Therefore, the subject of creation is explained in tl 
body of this book, through various processes, on tl 
basis of various sacred books, giving a clear idea aboi 
the Truth of their true meanings. 

Some light is also thrown on the new methods ( 
true interpretations. The following are a fe 
examples:— 

1 “ Aum ” is not a mere sound, as is taken i 
mean by many. It has all dimensions:—shape, siz 
length, breadth and thicknesss, known Aumkaara. 

2 The Vedas deal, purely, with the science < 
creation, cosmogony, cosmology and cosmograph; 
The stars are called Devas, so the book that deals wit 
them is called Veda, the “ Knowledge of God ”, or god 

3 Hiranyaaksha—was not a demon, but that it is 
Geological secret, a gravitational phenomenon, and 
name given to the pull, or gravitation power of tl 
molten matter, inside the earth. 

4 Varaaha—The word ‘'Varaaha” does not mea 
boar or pig, but it means the “ Great Day ” or a ver 
long day, 

5 “Hlranyagarbha" As a rule, every star is Hiranyi 
garbha, as it has all the three properties of ‘‘Hiranyj 
garbha ”, light, fire and gold. 

In Rig V eda, the word “ Hiranyagarbha ” is use 
for “Mahesa Loka” and in Upanishads ” Hiranya 
garbha Chaitanya State ” is taken for the subtle fornr 
of manifestations. 

6 Brahinaanda—The word Brahmaanda should nc 
be used for Vishva, the universe, Brahmaanda is on 



and only one, in the whole space ; whereas, the tini- 
verses are 100. 

7 The word Brahma or Brahman—is taken to mean 
Eeshvarah, by many, but it indicates clearly and beyond 
doubt that Brahma is the name given to the Atomic 
state, which pervades in 58 digits, or the state, which 
pervades from 64 to 55 digits of miles in distance. It 
is grown, from the unmanifest state to the state of 
subtle forms of manifestations, known as Aumkaara, 
or Brahma or Eeshwara. 

‘ Brahma” is Atom, the sprout, from which grow the 
universes, and their stars, as the trees grow, from the 
seeds. ‘‘Brahma” is not Eeshvarah, but “Brabmee” 
is Eeshvara. In the same way, as “Padma” is a lotus, 
but “Padmee” is the Lord “Padma-Faabha” and 
“Padmaa” is Lakshmee, as Haama and l^aamee, Deha 
and Dehee. The former represents the physical body 
and the lattter, the spiritual, or the soul aspect. 

8 Stars and Gods—From the sipriiual point of view, 
the stars are called Devas and Gods, and from the 
material point of view, they are called the Lokas, 
worlds and stars, the luminous and firy balls, that 
twinkle at night in the sky. 

9 Gods—The reference to the personified Gods, 
and the various attributes given to thezn are nothing, 
but glorifications of the supernatural powers, which 
the stars posses and exercise, at every second, in the 
form of cosmic rays, energy, attraction, repulsion, 
upheaval, too much of rains and no rains, at all, and 
so on. 

10 Aswini, Bharani etc.,—are the 27 constel¬ 
lations, or the 27 divisions of the Zodiac, measured by 
the daily march of the moon, and not the wives of the 
moon. These names are assigned to a star or to a 
group of stars in the sky, along the Zodiac and the 
milky-way. 
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11 Like the moon, Jupiter’s wife was Taaraa, t 
stars. Hence, there arise no question of her elopemen 
as both the moon and the Jupiter move in the Zodi 
made of stars. These stars are far more greater ai 
farther than them. Neither stars are wives, nor the i 
planets are husbands. 

12 (a) Brahmaa is a star and its energy is call I 
Saraswatee. 

(b) The word Dhaataa—denotes 39 digits and t i 
word Saraswatee also denotes 39 digits. Dhaataa i 
one of the names of Brahmaa Star, which is at , 
distance of 39 digits of miles from here. Henc , 
Dhaataa and Saraswatee belong to the same Brahm i 
star. Dhaataa is the name given to its gravilalton poiL • 
and Saraswatee is the name given to its cosmic enei'i , 

(c) Saraswatee—is not the daughter of Brahma , 
but it is the cosmic energy of the Brahmaa star, hen( , 
it is its part and parcel, or Its better half, as Paarv! i 
is of Mahesha and Lakshmee of Vishnu. 

(d) These Brahmaa, Vishnu and Mahesha are t 3 
stars and Lokas, and not as beings with hands and fe , 
riding on birds and bulls. 

13 The Marriage of Lord Shiva and Paarvati—is n t 
an actual fact, in the wordly sense, but it is an al - 
gorical representation of the mixture of the t' d 
aspects, Spiritual and the Material and the result f 
the mixture is the manifestation and formation f 
Aurakaara, which resembles the face of an elephai , 
Gajaanana, the creation of Prakriti or Paarvati. 

14 The blinding of Shukraachaarya indicates the de e 
and time of complete radiation of light and heat of t e 
Venus, which till then was a self lighted star. 

15 Influence of the stars—The rise and fall of. 1 
men, great and small, good and bad, that are born a 
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this earfcb, from time to time, chiefly depend upon the 
influence of the various aspectarians, formed by the 
stars, Not only, do they influence the human beings, 
but the animals, the plants and the minerals also. 

16. Aslita Diggaja, Eight Elephants at Eight corners of 
the Earth. There are no elephants at the eight corners of 
the earth to hold it fast, having the names as Viroopaak- 
sha and others. It is the gravitation power of the stars 
like the sun, Mahesha Loka and Aumkaara, which is 
given the name of Viroopaaksha. They arc also called 
the Dik-Paalas, the controller and sustainers of the 
heavenly bodies from all the 10 corners, or directions. 

17. How stars are held up in the space:—The stars are 
held up and sustained in the space by the force of air, 
caused by their speed, as well as, by the force of gravity 
and law of relativity. 

18. (a) The system of creation of the stars -is similar 
to the formation of rains from the vapour, tlie child in 
the womb of the mother and the creatiou of a tree from 
a seed. 

(b) . A would be world and even an universe is 
hidden in an atom just in the same way, as a tree, in a 
seed. 

(c) . The formation of an Atom, from one or more 
electrons and a proton, very closely resembles the 
primary and the secondaries of any subsy^-stem. 

(d) . The science of figm\s and digits is directly 
derived from the process of manifestation as well as 
creation of a system and the subsystems of an universe, 
and from the number of major secondaries, in each 
subsystem. 
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19 ** Viroopaaksha'' is the Gravitation Power—It wa 
known to the Vaidic Rishees, who gave it the names o 
Viroopaaksha, Aadhaara Shakti and Hiranyaaksha. 

20-(a) The Great Deluge is due to the motion o 
Polaris. 

(b) Change of Polaris—With respect to the magneti 
south pole there will bo no change, but with respect t 
the Geographical and magnetic North Poles of th 
Earth, the Polaris makes a complete circle in nearl 
27,00,00,000 years, when both the magnetic south pel 
and the geographical north pole coincide only one 
and the earth is turned round topsy turby, twice in on 
revolution of Polaris, so the great Deluge too take 
place twice in one revolution. 

21 Oscillation of Epuator—It takes place with tf 
motions of the sun, the Rishi star and the Polaris. 

22 The flying mountains were the pieces of tl 
crusts, like the iceburgs, formed here and there on tl: 
surface of the Earth, when it began to cool, for tl 
first time, some 10,00,00,00,00,000 years before. 

23 Pralaya—The word Pralaya is taken to mea 
the burning of the bodies into ashes. But it is not s 
It is rather the obsorption of the heavenly bodies ini 
their primaries. They are absorbed turn by turn ar 
one by one from the first secondary to the last, ar 
from the last primary to the first, when the primarie 
too, become secondaries, in turn. 

24* Collision of the stars—As the system of creatic 
of stars of the universes is an orderly, rhythmica 
systematical and a well regulated one, so there is r 
possibility of a collision of any two heavenly bodie 
at any time in any case, and at any rate. 

25, The Blueness of the sky is due to the presenc 
of the 10 Aumkaaras and the subtle forms of manifest! 



tions all around us, having the brilliance of billions of 
suns, 

26 The Dark spots in the sun are due to the obsorp- 
tion of the first planet, the predecessor of Mercury. 

27. The universe as a whole is contracting. 

28 Kotl, Kaksha and Angula denote the digits of 
distance—In the Upanishads they have used the words 
Kakshaa, Angula and koti to denote the ditits of 
distance. They have measured every thing in terms of 
digits and put them in words, that show the time of 
formation of atoms, molecules, particles and of stars 
out of them, because, science and mathematics can not 
spare, even the Supreme Spirit, from being measured. 
So to show the long distances digits are given in the 
body of this book; as the use of light years too falls 
short of expression. 

30 Definition of God—To define God we must take 
the aid of the material aspect. Without Material 
Aspect, God is Nothing. And Nothing is Nameless. 
Therefore, it is necessm-y to take the aid of the 
multifarious names and forms to glorify the glories of 
the glorious Lord. Hence the knowledge of creation is 
necessary. 

30 (a) The Truth about the Sacred Literature.—Each 
stanza of a Puraana, Upanishad and Veda, which cannot 
stand a scientific and rational criticism and come out 
ever more glittering as gold from the fire, is not the 
original one, and hence, should be discarded and removed 
from the body of the Scripture. 

(b) To move with the change of time—It is not necess¬ 
ary that one should go on sticking to the old traditions, 
such as, drinking the salile water of a well, dug by one’s 
father, even, when one has powers to dig another well. 
It is of course an unwise and cowardice act. One should 
adapt hintself to the changing conditions^ 
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(o) Revolutionsfug the Religions outlook. All tl 
dogmatic, views and the blind faith must go, no\ 
Everything must be tested first by soientifioall 
mathematically and logically, and then accepted, 

31 A hint for the readers—In the first place it 
better that one should have philosophical trend of min 
with a religious back ground, faith, devotion and a fir 
determination to acquire the “ True Knowledge 

Secondly, the most essential qtialification of j 
earnest reader of a book of this type, should be th 
before commencing to read it, one must loosen on( 
hold on all crude and hastily adopted notions, and oi 
should prepare oneself for the unprejudiced admissii 
of any fact or statement, which is supported 1 
scientific and logical arguments. Though, one may fii 
them for some time against one’s already form 
notions, yet, it is possible that after a due consideratio 
and in due course of time, one may be able to reali 
the Truth itself- 

3£ (a) Let us take it for granted, that the read 
is a qualified one and is anxious to read and follow 
than to raise objections. A willing mind will not on 
save the trouble of piling arguments to convince hi) , 
but it will also facilitate his actual progress. 

(b) It is better to persue a straight and defmi i 
course, from the very beginning, than to be constant ^ 
stepping aside, involving into perplexities, every nc ^ 
and then. 

33 (a) It is possible, that no two minds will reoei j 
it in one and the same way and with the same ze , 
because different heads have different views. B b 
“ Where there’s a will, there’s a way*’, so a willing a I 
inquisitive mind will grasp it, more easily; than ^ 
critic and unwilling mind, 
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(b) It does not mean, however, that one should 
blindly follow a thing, without understanding it. But 
to acquire the full benefit of the “ Knowledge of God'\ 
there must be faith, Religious zeal, devotion and love for 
God. 

(c) I am, always ready to explain and make it easy 
to be understood by any one, who may be desirous to 
understand it, by demonstrating and explaining each 
stanza, through a Black Board, 

34. We are trying to publish a series of books, 
magazines, pamphlets and leaflets, on the true meanings 
and interpretations of the sacred Literature for the 
use of the public. 

It will not be out of place to add here, that there 
is a belief among the Religious Heads and the top most 
Scholars of India, that by the Grace of the Lord the 
present publication will revolutionise the Philosophical 
and Religious outlook of xhe whole world ; and that it 
washes off the blot imposed, so far by the critics of the 
Puraanas, on Indian Culture and Tradition. 

In order to avoid the confusion in the pronuncia¬ 
tion of the Sanskrit and Hindi words used in this book, 
the first G vowels of the Devanaagari script are 
represented by: — 

“a”, ‘‘aa”, “ee”, “u” “oo*', 

^ m % i ^ ^ 

Such as the words and are shown as Eaama 

and Ramaa, the words as and are shown, as 

Brahma and Brahmaa, and so on. Although, the use of 
‘"aa”, “ce”, and ‘ oo” looks somewhat aukward, yet, as it 
clea'^ly shows the distinction, between the said words and 



avoids the confusion, so it has been introduced, 
purposely. Similarly, the word shown as 

“Ganesha"' and the word is shown as “Rishi**, and 
80 on. 

To avoid writing the names of the Upanishads 
every now and then, only the numner of page of the 
Upanishad is gi^en. These numbers of the pages are 
given from the book containing 108 Upanishads, printed 
at the “ ISTirnaya Sagar Press, Bombay ”, of which the 
whole text contains 563 pages. 

Use of Digits:-— 

Among the many known methods of expressing the 
lengths of great distances, and bringing the vast space 
within the compases of measurements, the method of 
using the digits is found to be the best and easiest, as 
the use of light years, too, to express great distances, 
is found short of expression, rather all the more 
complicating and confusing one. 


SUDARSHANA ANANDA 
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^ o 

Mookam Karoti Vaachaalam, 
Pangumlanghayate Girim 

Yat kripaa Tamaham Vande 
Parmaananda Maadhavam. 

Our Salutations to the Lord Supreme. By virtue of 
Whose presence is caused the excitement to motion and 
action in the material aspect, Prakriti, which is both 
dum and cripple. 

As Prakriti is ‘ Jad the inert matter, inactive, idle 
and motionless, so without the help of the Spiritual 
Aspect it cannot do any thing. 

Therefore, the expression that “Mookam Karoti 
Vaachaalam” means that through the presence of 
“ Maadhavah ”, the Spiritual Aspect, Prakriti (Nature) 
is seen as if playing, smiling and speaking, through its 
variegated nature, colour, blooming variety and modifi¬ 
cations of multifarious shapes and sizes. 

And the expression “ Pangum Langhayate Girim ” 
means - this inert matter which is by nature motionless 
and inactive is seen ever in motion, active, changing, 



4 CEEATION f'ART 

multiplying and having multifarious forms at evei 
second only by virtue of the presence of the Supren 
Self, Maadhavah. 

The word ‘ Maadhavah ’ is used for the Spiritu 
Aspect, which pervades iu 66 digits; and the woi 
“Padmaa” used for Prakriti, the matter, which ah 
pervades in 66 digits, so Maadhavah sets in motio 
Padmaa and the manifestation starts. 


NOTE:—Though, the people explain this stanza in a different wa 
giving very simple meanings. Such as, ** Our Salutations i 
that Lord Supreme, Known as “ Maadhava ”, by Whose Grat 
the dum speaks and the lame walks and even crosses the mom 
tains”; yet the high purpose and aim of the Author oftt 
Stanza are as explained before. 
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If 

iifor I 

!! 

S. Aadaavaadi Pitaamahasya Neyama 
Vyaapaara Paatre Jalam. 

Pashchaat Pannaga Shaayinobhagavatah 
Paadodakam Paavanam. 

Bhooyah Shambhu Jataa Vibhooshana 
Manir Janhormaharsheriyam. 

Kanyaa Kalmasha JSfaashinee Bhagavatee 
Bhaageerathee Bhootale. 

May the Holy Gangaji of the Devine origin, Bless us. 

This sacred water of the Holy Gangaji, in the 
beginning of the creation was once in the pot, the equi¬ 
librium state of matter, high up in the Highest Heaven. 
During the course of manifestations as the creative 
matter manifested into the subtlest subtler, subtle and 
Jess subtle forms, respectively, this water too was pre¬ 
sent in each of those states, in some form or other. So 
the Gangajal is said to have come down through the 
various stages of the manifestations to the present one. 
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As the'unmanifest is in one-fourth part of th 
Whole Space and this one-fourth is called the (Paada 
feet, therefore, this sacred water of the Gangaji wa 
once the Purest (Paadodakam) Water of His feet. 

Then this sacred water of the Gangaji adorned th 
mound of hair of Lord Shambhoo. 

The word Swayambhoo indicates 67 digits, ‘Sham 
bhoo’ 59, ‘Vibhooshana’ 58, Manih 59 and the wore 
‘Maheshwara' denotes 55 digits, which is the distanot 
of Aumkaara, the subtle forms of manifestations 
And these subtle forms of manifestations in the 
Brahmaanda very closely resemble the growth of haii 
in the Brahmaanda, the head and the whole spread-oui 
of Aumkaara from Saakslii Ohaitanya state to Hiranya- 
garbha Ohaitanya state taken together forms the mound 
of hair of Lord ^Swayambhoo*. 

That is to i^ay, the unmanifest or the spread 
out of matter from 67 to 64 digits represent “Swayam¬ 
bhoo*’, whereas the Saakshi, the Eeshvara Ohaitanya 
and the Hiranyagarbha Ohaitanya states represent 
“Shambhoo**, or the mound of hair over the head 
of Swayambhoo. Because, the space from 64 to 
54 digits is also called the Brahmaanda, or the head; and 
just as, on the head of the human beings the hair grow, 
similarly over the Brahmaanda or the head of Swayam¬ 
bhoo groNv the subtle forms of nianifestatlons, known as 
Aumkaara, which resemble the growth of hair; and,the 
Viraata Ohaitanya State represents the long tail of hair,< 
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Therefore, Swayambhoo, Shambhoo, Vibhoo-Shana 
and Manih represent the unmanifest, the subtle forms 
of manifestations, their resemblance like Aumkaara, or 
the mound of hair and glittering brightness of the so, 
formed nebulous state of matter, respectively. 

The words Janhoh or Janhuh indicate h5 and 57 
digits and the word Maharsheeh indicates 61 digits? 
whereas all these digits indicate the distance of Aum¬ 
kaara, and with the creation of Amukaara the Gangaji is 
also created, therefore it is called the daughter of the 
Aumkaara, the Janhu Risheeh. Similarly the name 
Bhaageerathee has a great Significance. 

Moreover, there are three stages of manifestations 
(a) Aadhyaatmic, (6) Adhi-Daivic and (c) Adhi Bhautic. 

(a) Therefore, in the Aadhyaatmic stage, ‘'Sway¬ 
ambhoo” is the Gangadharah (holder of the Gangaji) in 
His mound of hair. This is more appropriate, because 
the thing from which Gangaji flows must be stationary, 
so, Swayambhoo, represents the unmanifest, which is 
motionless and the flow of the manifestations is given 
the simile of the Gangaji. That is the formation of the 
shape and size of Aumkaara, through the subtle forms 
of manifestations, is given the simile of the mound of 
hair, and the Viraata state is given the simile of the flow 
of the Gangaji. 

(5) In the Adhi Daivic stage, the Mahesha Loka 
represents Swayambhoo, and the milky way represents 
the Gangaji as it is also called the “Aakaasba Gangaa”. 
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(c) In the Adhi Bhautic stage, the Holy Mount 
Kailaas and the Himaalayaas represent Swayambhoo, and 
the stream of water flowing out of the glaciers of 
Gangotree at the Gaumnkha is the Gangaji called. 

Eventually, even today the highest mountains and 
their snow-clad peaks are considered to be the embodi¬ 
ment, or a personification of Mahesha. As the Sveia 
Bweepa, the Alkapuri, the glaciers of the riveis 
Alakanandaa and Bhageerathee and a part of the moun¬ 
tain Gandamaadan, north of Badrinath comprising nearly 
50 square miles, is still considered to be the abode of Lord 
Mahesha, Hence th© simile of the *‘Sharabhoo Jata- 
Vibhooshanamanih” still holds good and retains its 
original meaning, without the slightest change. 

That is to say, in the nebulous form of the creative 
matter this water was also one of its constituents in 
some form or other, and in the cooled condition that very 
water is changed into snow and ice. In the nebulous 
form it was seen in the form of gassy flames tossing 
high and low, over the surface of the body of this earth* 
when it was as a star, 13,50,00,00,00,000 years before* 
Whereas, now the same -water is seen as snow and ice* 
covering its high mountains. And as the nebulous form 
of the V^iraata Ohaitanya state is the source of the 
creation, so the snow, white and bright as the nebulous 
form, now serves as the source of the Gangaji and other 
rivers. 

Similarly, the words Janhooh, Maharshee and 
IBhageerathee are the indicator of the subtle forms of 
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manifestations between 51 and 64 digits, which alsa 
prove the descending down, stage by stage of the Gangaji 
from the Highest Heaven. 


FTR3fl If 

’Timfif I! 

S. Brahmaandam Ixhandayanfee Harashirashi 
Jataa Valli midlaasayantee, 
Svarlokaadaapatantee Kanakagiriguhaa Ganda 
Bliailaaskhdlantee, 

Kshonee Prislithe Lutliantee Durita Chaya 
Chamoor Nirhharam Bhartsayantes, 

Paatliodhim Poorayantee Suranagara S arit 
Paivanee Nah Punaatu. 

This stanza very beautifully clears it all the more 
that Gangaji descended down, stage by stage, from 
the unmanifest to the subtlest, subtler and subtle states 
of matter, in the Highest Heaven; known as Brahma- 
anda, having broken through its various layers and 
spheres. These layers and spheres of the material 
aspect from the subtlest form of manifestation to the 
grossest one h^ve different names such as Swayambhoo, 
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Shamblioo, Vibhooslma, Manih, Maheshvara, Mabesba, 
Rudra, Visbnu, Brahmaa, Indra, Prajaapati, Dbruva, 
Rishi, Aaditya and so on. 

Through the gradients of these various forms of 
manifestations the Gangaji’s water descended down 
from the Viraata Loka, through the different heavens 
of the universe, first in the nebulous form and later on 
as water, the vapour, the clouds, the rains, the s nows 
and the halestones. And in due course of time the water 
of rains swelled up into rivers, which went on carving 
their courses from their sources right upto the sea; and 
consequently, the valleys the nxountains and the 
plains came into being. 

In this way the Gangaji flows in the plains and 
washing the sins of the people, who take a sip from 
it and a dip into it, reaches the sea every second filling 
it with burdens of water. 

So formed the Gangaji, the Devine river of the Devine 
origin and purity may purify us and our minds and soul too. 

The most important point to be noted here is this 
that these two stanzas are not explained litterally, and in 
the light of Aadhyaatmic, Adhi Daivic and Adhi Bhautic 
creation. The former two stages are totally neglected* 
and the words, Aadau ” and ‘'Aadi—Pitaamaha*’, 
which mean *‘In the beginning of the creation, the first 
great grand father, the Lord Creator, Himself/* are not 
explained at all. All the commentators have translated 
it only to mean Brahmaa Loka and nothing else, Sxmi- 
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larly, the word Brahmaanda is taken to mean this earth, 
which is in correct. For further details see Chapter 
VI, part IV of this Volume. 


LAKSHMEE AND THE CREATION 


rsf 'Toi: h 

4. Prithvee Menu Ranuh Payaamsi Kanikaah 
Phalgiih Sphullinggo Laghuh. 

Tejo Nis-Shvasanam Mariit Tanii Taram 
Eandhram Susooksham Nahhah. 

Kshudraa Rudra Pitaa Maha Prahhritayah 
Keetaah Samastaah Suraa. 

Drishtaa yatra Sa Taarako Vijayate 
Shree Paada Dhoolee Kanah 

May Goddess Lakshmee, the Devine Power, Bless us. 

Triumph, be bestowed unto that Blessed and Greatest 
than the biggest star, the star-like particle of the dust 
of the feet, (one-fourth part) of Shreeh (Prakriti), in 
comparision to which the biggest of the stars of the 
whole universe, like Mahesha Loka, Rudra Lokas’ 
Vishnu Lokas, Brahmaa Lokas and others taken together 
look as an insignificant a thing, and the other minor 
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stars (Gods) seem as microscopical germs, the whole sky 
appears as a very small hole, the mighty wind as an 
ordinary breath, the fire as a mere spark, the ocean as a 
particle of water, and the Earth as an atom. 

This is a true picture of the magnanimity of the 
one-fourth part of the whole space, known asShree 
Paada”. It can be imagined from the insignificant 
position of the whole universe compared to it, as to how 
great it would be. The universe, which has a diameter 
of about 49 digits of miles has no value and place to be 
represented on a peice of paper, wherein we draw the 
three circles to represent the Space occupied by the 
Supreme Self, the Unmanifest and the Manifest. 

Here, the words “ Shreeh Paada ” do not mean the 
actual foot of Shreeh, Lakshmee, Prakriti or Maya, but 
it means the one-fourth part of the ivhole Space, having a 
radius of 67 digits of niiles. It is also called ‘‘ the Mahat 
Brahma”, the equilibrium or the unmanifest state of 
matter. This is the “Paada”, foot, or rather one-fourth 
part of (Parameshvara) the Supreme Self, which is said 
to be always adorned by Lakshmee. Meaning to say, in 
the one-fourth part, there, ever exists the material 
aspect, Prakriti or Lakshmee and the supremo self exists 
in the whole space. 

This idea is beautifully cleared by the photo of 
“ Vamana-Avatar a ” the representation of the Supreme 
Self as a Dwarf. Vide Part IV Chapter VII. 
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This “ Shreeh Paada” supports and corroborates the 
entence “ Paadosya Visvaa Bhutaani ”, of “ Purusha 
lukta”. Vide Chapter VII of this part. 

That is to say, this one-fourth part, in which Shreeh 
esides permanently is the same one-fourth part, in which 
>oth the unmanifest and the manifest exist, perma- 
lently. And this ‘ Shreeh ’ is nothing but “ Prakriti 
herefore^ Geeta Ch, XIII stanza 19^ “Prakritim Cha 
Wusham Chaiva Viddiyanaadi Ubhau Api.” Both the 
Spiritual, (in the whole space) and the material, (in the 
me-fourth part) aspects are ever in existence side by 
ide, from time beginning-less and shall remain there, 
Ls such, till the time endless. 


GAAYATREE AND THE CREATION. 

I 


5. Moolaadhaaraat Hutvahakalaa 

Mishritam Bhoorhhuvah Svah. 
Brahmasthaanaat Paramagahanaat 
Tatsaviturvarenyam. 
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Bhargo Devah Sliashfkala Magee 
Bheemald Divya Roopana 

Dhiyoyonah Paramamritam 

Prachodayaat Nah Param Tat. 

May Gaayatree the Mother of Creation Bless ns. 

From the (Mooladhara) root, high up in the Highest 
Heaven, where exist the three constituents, gramas, 
Rajas and Sattva) of matter; or Bhooh, Bhuvah and Swali; 
or solid, liquid and gas; or earth water and fire, in 
the equilibrium state; and (Brahmasthaanaat,) from the 
unmanifest state begins the subtlest form of manifest¬ 
ation for the first time, when manifests the first ray of 
light,* the sacrificial flame, through the process of 
combustion of the combustible matter. It goes on 
adding more and more mass, as it proceeds on and on, 
from the subtlest form to the subtler and subtle one. 
This flow of matter, automatically gives rise to the 
formation of the shape, size length, breadth and thick¬ 
ness of ‘‘Aumkaara*’ 


*FOOT*NOTEj—T his is the first Rik, Richaa, th*^ ray of lij^ht, which in 
Ri^veda is called the whip, the Swastikaa, ‘Akaarasya Poorva 
Roopam”, the first form of the letter ‘A’, and it is the origin of 
every thing,. 


For ‘Swastikaa' See at the end of Ch. IV. 
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That '‘Aumkaara”, which is bright and shining like 
1 e Sun and pleasant like the Moon, is worth accepting^ 
£ id upon that glorious form of Aumkaara we meditate 
£ id contemplate. That Almighty Lord, Aumkaara, 
^ hich is the source of all manifestations and the end of 
€ 1 of them; and in whom alone exist everything, 
( dstant and non-existant, manifest and unmanifest, 
1 iliberated and liberated ones; in whom exist both 
' ^idya and Avidya, Para and Apara”, Spirit and matter. 

lat Blissful Higher-Self may cause, direct and guide our 
i tellect, in the right manner, towards the righteous path. 

The seven Lokas are the Sapta Vyaahritayah of 
i aayatree:—Bhooh, Bhuvah Swah, Mahah, Janah, Tapah 
i id Satyam, which correspond to the Earth, the Moon 
( r the Antariksha, Ether), the Sun, the Rishi Loka, the 
. hruva Loka, the Prajaapati Loka and the Satya Loka. 

Out of the 14 Lokas, the four Chaitanya states are 
] jpresented by “Aumkaara” and this “ Aumkaara ”iS 
^presented by ‘ Satya Loka’. Because “ Aum” is “ Sat 
^er existing. And because the other Lokas:—Mahesha, 
udra, Vishnu, Brahma and Indra, fall out of the way 
t Heavens, the direct North, so they are left out. 

The 14 Lokas are Bhoor Loka, Aaditya Loka Rishi 
oka, Dhruva Loka, Parjaapati Loka, Indra Loka^ 
rohmaa Loka, Vishnu Loka, Rudra Loka, Mahesha 
oka, Viraata Loka, Hiranyagarbha Chaitanya Loka, 
eshvara Chaitanya Loka and Saakshi Loka. 

“Misritam Bhoor, Bhuvah, Swah” means the mixture 
: the matter of the three (Grunas) constituents. 
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In this way the matter is found in sets of three forms 
Hence it gives rise to the three circles and many oth 
too, so we shall start with the one circle, two circles ant 
the three circles theories of creation and manifestation 
so that it may be easier and simpler to be understood b] 
every one. 

In this chapter which is only a benedictory one 
hints have been given about the Root place of the matter 
which is high up in the Highest Heaven, where i\ 
remains in the unmanifest state, and we have also got 
some hints about the subsequent stages, layers ani 
spheres, in which the matter undergoes; and the idea of 
the one fourth part of the whole space, in which matter 
exists, in the unmanifest state, known as the“Moola 
Prakriti,” and the space covered by the manifestations 
and creations of the stars of the various universes, 
known as the i\th part of the whole space, and so on, 
which gave rise to three spheres: one, the outermost of 
the unmanifest, the other of the subtle forms of 
manifestations, and the third one of the gross forms of 
manifestations; so we shall use these hints as the foundation 
stones of the mighty structure, we want to build and difim 
them one by one through the spheres and circles of various 
numbers. The readers are requested to mark patiently 
the developments of manifestation and creation. 
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Tlie Trivrit karana formula ”, or tke ‘‘ three circles 
t eory 

1. The whole space is limited within the three 
< mcentric circles, the innermost, central and the 
i itermost. 

2. The ratio proportion of the area of the space en- 
^ osed within these three concentric circles is A, and 
■ and their radii have the ratio of 1, 2 and 4, in length. 

3. Within the innermost circle is a Great Void that 
used for the movements of the stars of the universes. 

4. The space enclosed within the central circle is 
1 © space assigned for the matter when it remains in the 

' luilibrium state, “ Saamyaavasthaa Prakriti.” 

5. The outermost circle covers the whole space and 
. filled up by the Supreme Self, “Purusha’’. 

6. These three circles are explained in various ways 
1 the Geeta, the Upanishads and the Purushasookta of 
Ligveda. They contain the seed and the secret of 
nowledge; and all that is sung in the Yedas, the 
^uraanas and the Upanishads. 

7. These three circles represent the Trinity of 
leeva Eeshvara and Parmeshvara, or of Brahma, Mahad 
5rahma, and Para Brahma,or of Antaraamaa, Aatmaa and 
^aramaatmaa, or of Erahmaa, Vishnu and Mahesha, or of 
Idhyaatmic, Adhidaivic and Adhi Bhautic Creation, or 
)f Jeeva, Maayaa and Eeshvara, and so on, 

9 _ 
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ONE CIRCLE THEORY. 

There is One, without an equal 
‘‘Eeshaavaashya Midam Sarvam. Eeshopaoishad.'’ 

O Take for granted that the whole space 
is this much, and it is all pervaded by the 
Supreme Self. This is called, one circle 
theory”. 

Question :—Is the space pervaded by the Supreme Self, in 
a triangular, square or a circular form? 

Answer: —Yes, the Supreme Self is pervading the whole 
space, in a circular form, completely filling 
it without a gap. 

Proof :—‘^Akhanda Mandalaakaaram Vyaptamyenacharaa- 
charam”. Tat Padam Darshitam yena 
Tasmai shree Guruvenamah. I Scripture). 

That Supreme Self, which pervades and fills up the 
whole space including “Gharaacharam” both the mcwiiifest 
and the unmanifest is^Akhand”, filling it without a 
gap and is ‘ Mandalaakaara ”, pervading in a circular 
manner. 

Two Circles Theory. 

There are two, “Prakriti and Purusiui”, or the 
material and the Spiritual Aspects. 
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Poornamadah Poornamidam Poornaat 
Poorna Mudachyate. 

Poornasya Poorna Maadaaya 
Poornameva-avashisyate. 




That (All pervading) is full, and this 
f ] (which lies within it) is full; or that greater 
J circle of the Supreme Self is full and the 
smaller circle of Prakriti, which lies within 
is full. If we take away this inner circle, the outer 
le, or the remainder will still remain as a full circle, 
hat is, the changes in the material aspect make no change in 
le Spiritual Aspect. 


This is called the “Two Circles Theory”, of the material 
tid the Spiritual Aspects, or of Prakriti and Purusha as¬ 
sets, respectively. This is further supported by the 
, :anza 19 of the Geeta, Chapter XIII. “Prakritimeha 
urusham Chaiva Viddhyanaadi Ubhau Api”. That is 
oth the spiritual and the material aspects are beginn- 
igless and endless. Though the Prakriti is there, yet, 
) long as it is in an equilibrium state there is no motion, 

^ ad unless there is motion, there is no action and, without 
stion there is no manifestation, and when there is no 
. lanifestation, there is no Creation. The Supreme Self 
’ hich fills up the whole space is as Pure Bliss, in the f th 
art of the space and in one fourth part there exists 
le material aspect in the epuilibrium state. Vide 
< aapter VII of this part. 
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The Three Circles Theory. 



There are three : Piirusha, Prakrit! and 
Jeeva, or Eeshvara, Maayaa, and Jeeva, ot 
the Supreme Self, the unmanifest and the 
manifest. 


TheGeeta Ch. XV Sts. 16 & 17. 

Dmau Imdii Furushau Loke KsluinislicJiauLshord Era Cha, 


Ksharah Sarvaani Bhootaani 

Kootastho Akshara Uchyate. 16. 


Uttamah Purushastvanyah Paramaatnieti Udaa Hritah 
Yo Lokattrayamaavishya Bihharnjavyaija Eeshrarah. 17 

There are two kinds of beings, the perishable and 
the imperishable. The Perishable is the manifest and 
the Imperishable is the unmanifest. 

But apart from these two kinds of beings, there is 
the third Purusha, the Highest Self, called the Supreme 
Spirit, Who as being the Imperishable one, pervades and 
sustains all the three worlds. 


Here the three worlds are taken to mean the three 
kinds of creations :— Adhyaatmic, Adhi-Daivic and 
Adhi Bhautic, or the Spiritual, the divine, and the 
material. 


XJpanishad P. 125. 11-5-1. “Dve Akshare Brahma 
Pare Twanante Vidyaa-vidye Nihite yatra Goodhe. 
Ksharam Tvavidyaa Hyamritam TuVidyaa Vidyaavidye 
Eeshate yastu So-Any ah.” 
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In the Infinite Para-Brahman are hidden the two 
idyaa and Avidyaa. The destructible is the Lower 
N fcure, “Avidyaa, and the Indestructible is the Higher 
N ture, Vidyaa, but the Lord who governs them both, 
is luite apart from them. 



This is called the three circles theory 

And the same is corroborated by tho 
stanzas 4 and 5 of Ch. VII of the Geeta. 


1 loomiraapo Analo Vaayuh Kham Mano Buddhirevacha 
jt hamkaara Yateeyam Me 

Bhinna Prakriti Pashtadhaa. 4, 

^ poreyarnitastvmyam Prakritim Viddhi Me Paraam 
^ leva Bhootaam Mahaa Baaho 

Yayedam Dhaaryate Jagat, 5. 

That is, His Lower Nature, the material aspect, is 
< ght fold, and the Higher Nature is the Spiritual Aspect, 
j part of which acts as soul of the beings and sustains 
le three worlds, and the other part is known as the 
upreme Self, the pure Bliss “Amritam Divi”. 


Upanishads. P. 451:—“Trividhah Purusho Ajaayata: 
.atmaa, Antaraatmaa Paramaatmaa Cheti”. 


That is the Supreme Self Himself became known 
srith the three names : Antaraatmaa, Aatmaa and Para- 
naatmaa, or the High Soul, the Higher Soul and the 
iighest Soul. That is the portion of the Supreme Self 
hat falls within the sphere of the gross forms of mani« 
‘estations, in the l/16th part of the whole space is called 
Antaraatmaa, the portion that falls within the sphere- 
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of the subtle forms of manifestations, or the form of 
Aumkaara in the 3/16th part of the whole space is called 
“Aatmaa”, and the portion which falls within the 
unmanifest that ever remains there in the unmanifest 
state is called “Paramaatmaa’", the Highest Self. This is 
nailed the three circles theory, pure and simple. 

3rd Circle—The Supreme Self, Paramaatmaa, known 
as Addhyaatma is pervading all around in the whole 
belt of the “Paramavyakta” or the unmanifest state, in 
the 3rd circle. 

2nd Circle—The Supreme Self, known as Aatmaa, 
Eeshvara and “Aum” is pervading in the 2nd circle; or 
helt, where the formation of 10 Aumkaaras is simul¬ 
taneously going on, all around the belt of the Brahaanda. 

1st Circle.—The Supreme Self, known as Anta- 
raatmaa and Pratyagaatmaa, or the individual soul is 
pervading in the 1st circle, where the formation of the 
stars of the 100 universes is simultaneouly going on 
from the 10 Aumkaaras, of the Brahmaanda. 

The two circles: 2nd and 3rd are layering one 
over the other, like the two motor tyres of the two 
different sizes, big and bigger, respectively, having a 
void in the centre for the use of the gross forms of 
manifestations. 
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The oOowing tao!e shows the three circles and toe different 
names of hoth the Spiritual and the material 
aspects in them. 

Table 

IN' THE SPIRITUAL ASPECT. 


1. The inner 
' circle 

2. The central or 
the outer circle. 

3. The outer¬ 
most circle. 

Antaraatmaa 

1 

Aatmaa. 

Paramaatmaa 

1. Adhi Daiva, 
Soul of the stars 
planets, worlds, 
Gods or Devas. 

2. AdhiBhoota 
the individual 
soul of beings 
“ Jeeva 

1. Addhyaatma, 
the Higher Self, 
Soul of the Brah- 
maanda taken as 
a whole. 

2. Aatmaa Soul 
of 10 Aumkaaras 
taken individu¬ 
ally. 

The High¬ 
est self the 
Supreme self, 
the pure Bliss 
and so on. 


Notes to the above Table. 

The 3rd circle pervades in 67 to 64 digits. 
The 2nd circle pervades in 64 to 51 digits. 
The 1st circle pervades in 51 to 1 digits. 
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“B” IN THE MATERIAL ASPECT. 

II. 1. BRAHMAANDA | 2. Transcendent 


(a) Prakriti or (b) Vikriti 

Pradliaana } Paramavy. 

I V ai k aa rik a- akta, the ever 
Saatnya-Avas- AvastiiaaVyakta, u n m a n i f es t 
thaa.Laya-Avas-i Ksliara or niani- state of matter. 
thaa,MahatBrali-' fest. 
m a, A vy ak t a, A k - 

shara, or the (i). Subtle forms 
unmanifest or— of manifestations 
equilibrium state Aumkaara, Brah- 
of matter. ma, or Aham- 

kaa-ra. 

(ii). Gross forms 
of manifestations 
as stars and 
cooled bodies. 

Totes to the above Table. 

IL 2. The Transcendent pervades in 67 to 64 digits. 

1. The Brahmaanda exists between 64 and 54 
digits. 

1-a. Prakriti (in equilibrium state) exists from 67 to 
51 digits. 

1-b. Vikriti (the manifestation) exists in between 
64 and 51 digits. 

1-b, i. The subtle forms of manifestations exist in 
between 61 and 51 digits. 

1-b, ii, The gross forms of manifestations exist in 
between 51 and 1 digits, 
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1 )RMATI0N OF AUMKAARA AND THE CREATION 

' tie formation of Aumkaara is through the material 
aspe therefore first it is to be known as to what the 
matt r is and how it manifests? ^So we shall begin with 
the ] imeval nature of the matter known as Prakriti. 

. Prakriti:—The word Prakriti literally means 
Natl ‘e, or the automatic outcome of the action of mixture 
of a 7* kind, or the last natural state of matter to which 
it re irns in the end, and from which it manifests, in the 
begi ning of a cycle (Kalpa). It also means (Swabhaava) 
natr e. 

Iji the sense of Creation:—It has been given many 
nan s in conjunction with the Spiritual Aspect, such as, 
Mat 3r, Maayaa, Delusion, Power, Energy, Shaxti 
Paa ratee, Lakshmee, Saavitree, Gaayatree, Sarasvatee 
and o on. 

Some call it Maayaa, some Paarvati, and others 
call t Lakshmee. In the Vedas and Upanishads it is 
knc rn as Gaayatree, Saavitree and Sarasvatee. But 
acti illy, it is the nature, power, or energy caused by the 
pre mce of God, which creates and regulates the material 
wor s, the power of growth, the established law and order of 
thin s of the universe, the qualities of anything which make it 
whi it is, constitution, conformity to Nature, Truth or Reality, 
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inborn mind, character, instinct or disposition of the matter o{ 
Sattva, Rajas or Tamas quality or Guna. 

Prakriti, the unmanifest first pervades in 51 to 67 
digits in the equilibrium state ; and during the course of 
manifestation, from 65 to 67 digits. It remains in the 
Paramavyakta state, or in that unmanifest state, which 
ever remains there as unmanifest, from 51 to 64 in the 
subtle and the subtlest forms of manifestation and from 
1 to 51 in the gross forms of manifestation. 

2 The three coustitutuents (Gunas) 

The matter, commonly known as Prakriti, Pradhaana 
^or Paramavyakta, when it is in the equilibrium state 
has three constituents, dispositions, nature, quality, or 
Cruaas. That is, the matter has three kinds of naturev 
‘Colour, quality and spheres. 

As regards to the nature it is either negative or 
positive, and either electric or magnetic. 

As regards to the colour it has three colours, white, 
Ted and black. Up. P. 134, 141 &363. 

As regards to the quality, it is of Sattva, Rajas and 
Taraas qualities, or good, medium and bad, or lightest 
lighter and light, or Divine, mixed and Demonic, or 
Daivee, Manusee and Aasuree nature or qualities, 
respectively. 

As regards to the spheres they lie in layers one 
^over the other, as Tamas, Rajas and Sattva, light, lighter 
‘Und lightest, or high, higher, and highest, respectively. 
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These are the qualities of matter and not the matter itseli. 
At any places and in many cases, even in Upanishads the 
qua ties {Sattva, Rajas and Tamas) of matter are taken for matter 
itse , Therefore to clear this confusion the following names and 
defi itions are ^iven. 

(a As Gunaas :—The matter has three Gunas, dis- 
positic IS or constituents. 

Geeta CL VII St. 14. 

Dalvec Hye^ha Gunamayee Mama Maayaa Duratyayaa. 

G, CL XIV St. 5. 

Satt'i m Rajas Tamo Iti Gwnaah Prakriti Sambhavaah, 

P ikriti, commonly known as the Divine Illusion 
'{Maaj a), has three (Gunas) dispositions, Sattva, Eajas 
•and T imas ; and 

G. CL VII St. 13. 

Tribhi Guna Mayairhhaavai Rebhih Sarvamidam Jagat. 

A L sorts of manifestations are only due to these 
three ispositions of matter. 

{I As Dhaatu. The matter of these three consti¬ 
tuent! is also called (Dhaatu) metals. “Trayo Vaava 
Dhaai vah Yaduta, Sattvam, Rajas, Tama Iti’MJp.p. 130* 

T at is there are three kinds of metals, elements 
or Dh atus, known as Sattva, Rajas and Tamas. 

(< . As Tantoos—Sometimes, the matter is also called 
{Tant o) tissues. 

“ ’"astoorna Haabha Iva Tantu Bhih Pradhaanjaih’% 
Up. p 126.—That is God has spread out the network of 
the u iverses, made up of the stars, which in turn, are 
made ip of the tissues of the three constituents of 
^matte , like the web of a spider. 
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{d). As Annani:—In “Purusha Sookta”, the mattei 
of the three constituents is known as “Annam”, th 
food grains. “Yadannenaati Rohati”. That is Aumkaara 
or Purusha, grows out of the matter of the three consti. 
tuents, known as “Annam”, the food grains. 

(e). As Aushadhayah:—In Vedas, sometimes, th 
matter is called as “Aushadhayah,” medicines. As ij 
Rig Veda, Jataapaatha “Oshadhayah Sam, Sam Osha- 
dhayah”. 

And in Rig Veda, Pancha Sandhipaatha, "Osha' 
dhayah sam, sam, sam, sam, Oshadhaya”. These sii 
words indicate the six bents of the flow of matter ; ani 
these six bents are the six “Kukshee” the curves or tie 
“Shadvidhaa Gaayatree”, the six forms of the flow oi 
matter. That is the matter during the course of its flow 
mixes and remixes six times (3x3x3x3x3x3). 

3. The Order of the Three Constituents. 

In the equilibrium state the matter of these three 
constituents lie in layers one over the other, or one 
outer the other, in the order of Tamas, Rajas and Sattva, 
so that they form a sort of belt, or an egg like formation, 
having a void in the centre. Due to its egg like shape, 
this belt of (Trakriti) matter, is called the “Brahma- 
anda”, the egg like form. 

The three constituents of matter, though are com¬ 
monly spoken of in the order of Sattva, Rajas and 
Tamas, yet the correct order would be from the inner 
circle to the outer one, as we are in the innermost part, 
such as Tamas, Rajas and Sattva. 
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4. Jrahmaaiida—Up. p. 317;— Brahmaanda Sva- 
roopam ^ukkutaandaakaaram Mahadaadi Samashtyaa. 
kaaram Andam, Tapaneeyamayam, Tapta Jaamboonada 
Prabha i, Udyata Eoti Devaakaraavam, Moola Prakri- 
tyaa Pr iveshtitam”. 

Th t is, the Brahmaanda is made up of the subtlest 
forms c the manifestations, it is hot like the sun, and 
bright 3 the boiling gold or like the glow of billions of 
rising ! ms. It is ever surrounded by the unmanifest, 
Moola rakriti, that ever remains there in the outer¬ 
most p -t beyond Vikriti, from 65 to 67 digits. 

U] p. 126. “Enavritam ISTitya Midam Hi Sarvam 
Tenesl tarn Karma Vivartateha”. 

T1 it is one who is always surrounding and perva¬ 
ding tl ) whole space, by Him alone is set to motion the 
“Brah la Chakra”, or the belt of Prakriti, the equili¬ 
brium tate of matter. Because the presence of God is 
respom ble of excitement to motion and action in the 
equilil ium state of matter. 

5. “ Ashtau Vikritayah ” — Ghana Paatha, Rig 

Veda, lew Volume P. 792—The eight fold manifestations 
(Vikril I and the Nine Circles. 

asam Trivritam Trivritamekaikam Akarot’’ 
Up. p 59. 

T at is, when the whole frame of the Brahma¬ 
anda’ s set to motion, the three circles of the matter of 
the tl ee constituents automatically, change into nine 
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circles, each having three circlen. Thus starts h, 
process of manifestation, known as ‘"Vikriti". 

These nine circles are the famous Nava Aavarr of 
Mahaavidyaa Shakti. Out of these nine circles k 
process of manifestation goes on, only in eight cin 
because the last or the 9th circle ever remains there m 
the unmanifest state. 


Eig Veda, New Volume P- 792, The ‘TThanaPaaf ” 
or the ‘Tancha Sandhi Paatha” represents the proc )S 
of creation or the mixture of the atoms of the mattei f 
the three constituents (Sattva, Eajas and Tamas). 


The same process of mixture of the matter of e 
three canstituents is also copied by the great Grammar i 
Panineeh. | 

“Ashtaadhyaayee, 1-4-109” Parah Sannikarsh i 
Sanhita”, 


“Gunaanaam or Varnaanaamatishayitah Sannidh 
Samhitaa Sanjnaa Syaat”. 


That is when the matter of different constituent 
or the letters come into contact with each other, the 
are said to mix or unite. 


Therefore, the three circles of Tamas, Eajas an 
Sattva change into 9, through motion and action, whic 
change the matter from equilibrium state (Samya 
Vasthaa) to manifestation, (Vaikaarika-Avasthaa). Du 
to the nature and colour of the adjacent circles of Sattva 
Eajas and Tamas having black, red and white colours, res 
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pectively, and by their mixture in more or less proportion, 
there come into being 9 kinds of layers and spheres. 

It shows the real and the rhythmical process of 
creation or manifestation. The Art of singing and 
Dance with various poses and postures is also a true 
copy of the process of creation. 

6. The Process of mixture :*~-"Tattvasya Tattvena 
Sametya Yogam”, Up. P. 126 

Thus when the belt of (Prakrit!) the equilibrium 
state of matter is set to motion, then the matter of the 
two adjacent constituents begins to mix. 

First it mixes in the order of 1 ^'plus 1, 2 plus 2, and 
3 plus 3. 

‘'Ekena Dwaabhyaam Tribhir Ashtabhirvaa”, Up. 
P. 126. 

Secondly, it mixes in the order of 1 plus 2, 2 plus 3. 

Thirdly, in the order of 1 plus 2 plus 3. That is all 
the three constituents get mixed. 

How as the three constituents have joined so 3 is 
taken for their mixture, 2 for the mixture of either of 
S plus E, or E plus T, and 1 for any one of them. 


*NOTE;—Here I stands £cr Tamas, 2 for Kajas and 3 for Sattva. Or 
“T” stands for Tamas, “R” for Rajas and “S” for Sattva. 
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So the fourth order of their mixture is 3+ 2=5 qi 
TES + SR == TRSRS and again 5+3 = 8. 

Thus from the unmanifest state of niviiter of [le 
three constituents the act of manifestation beg is, 
slowly but steadily, and in the long run, by le 
mingling and remingling of the matter of the tl se 
constituents, the various forms of manifestations ci le 
into being. 

7. The 7 Colours—The colours of the three cc s- 
tituents, Sattva, Rajas and Tamas are wjbiite, Red id 
Black, respectively. Up. P 134 & 363* 

Out of the 9 circles, of manifestation, there cc e 
into being the 7 colours by the mixture of the colo s 
of the adjacent circles. 

Why only 7 colours ? Because the 1st circle has e| 
same colour as has the 2nd and also the 9th circle 1 s 
the same colour as has the 8th, so there remain oi y 
7 circles, out of which are produced the 7 colours. 

8. The creation of Numbers and figures:—The n e 
circles including the circle of the void in the cen b 
make up the numbers 1, 2, 3, 4, 5, 6, 7, 8, 9 and 0, a i 
their figure forms of the Deva NTaagari Script are forn 1 
from the letter form of the syllable 

9. The formation of four Chaitauya States, the co • 
pouent parts of Aumkaara —As the last or the 9th ciri 3 
remains unmanifest for ever, so the manifestati i 
goes on only in eight circles, when out of th€ j 
eight circles, the four states, the charges state, t 3 
atomic state, the molecule state and the particle or t ) 
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nebulous state come into being, each state comprising of 
the two circles. The corresponding names of these four 
states are, Saakshi, Eeshvara, Hiranyagarbha and 
Yiraata chaitanya states, respectively, Paingalopanishad 
P. 363. 

8. The Charges State of matter.—The unmanifest is 
called the state of charges, “Shuddha Buddha Swaroopa- 
manantaananda, Saudaamineeparama Vilaasam”. '‘Tada- 
khanda Divya Tejomandalaakaaram, Paramaananda 
Saudaaminee ISTichayojvalam’b Tripaada Vibhooti 
Naaraayanopanishad, 54, P. 321. 

That is in the unmanifest state of matter there is 
nothing but blissfull state or a state of electric charges 
only. 

9. Formation of Aumkaara. Through the formation of 
the four subtle forms of manifestations called the 
charges (of electrons and protons), Atom, Molecule 
and particle states, the letter form of the syllable 

Aum” comes into being. And from the last point of 
the Viraatachaitanya state are being created the stars 
of the universes. 

10. Creation from Aumkaara.—‘'Aumkaara Prabhavaa 
Devaa, Aumkaara Prabhavaa Svaraah. Aumkaara 
Prabhavam S ar v a m Trailokyam Sacharaacharara.’* 
Dhyaana Vindoopanishad, 41. St. 16. P. 245. 

That is, the Gods (stars), the vowels and all 
movables and immovables are created from Aumkaara. 
From the physical body form of Aumkaara are 
'created the stars and from the letter form are made out 
3 
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the letter forms of the vowels of the Deva Nagan 
Script. 

Thus through the manifestation of matter there come into 
being one to all things :— 

(a) The formation of the letter form of the syllable 
"‘Aum'’, which is said to be spreading over 10, 12 and 36 
digits from 51 to 61, 52 to 64 and 51 to 67 according to 
different Xlpanishads. 

(b) The creation of 7 and many other kinds of 

I colours. 

(c) The creation of 10 numbers and the 10 figures 
through the formation of the letter form of the syllable 
*'Aum’k 

(d) The formation of letters of the Devanaagan 
script, from the letter form of the syllable ‘‘Aum"* 

(e) The Mne Goddesses (Nava Durga), Nava 
Aavarna and the nine circles, 

(f) The 10 Mahaavidyaas, Shaktees or energies of 
10 kinds. 

(g) The 10 Aumkaaras are being formed simulta- 
niously in the whole Brahmaanda, or all round the belt 
of Prakriti. 

(h) The creation of the form of Lord Gajaanama, 
birds, trees, flowers, man etc,; 

(i) The creation of the four councillors of the Soul 

aspect, Manas Buddhee, Chitta and Ahamkaara. ^ 
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(j) The formation of Gaayatree. Saavitree and 
Sarasvatee. 

(k) The formation of Swastikaa. 

(l) The formation of the four Vedas. 

(m) The creation of the three worlds Adhyaatmic, 
Adhi Daivic and Adhi-Bhautic. 

(n) The creation of the 14 lokas and so on. 

11. Veda Trayee. With the process of creation, mani¬ 
festation and formation of the subtle forms as atoms and 
molecules etc., is the creation of the first three vedas» 
Bik, Yajus and Saama. 

(a) BIK :— The formation of the first ray of light 
through the Sacrifice or the combustion of the atoms of 
the two Gunas, Sattva and Eajas and their combustible 
matter. It represents the Eeshvara Chaitanya state^ 
which exists between 59 and 61 digits, both numbers are 
inclusive. 

(b) YAJUS :— Is the sacrifice or combustion of the 
atoms of the combustible matter of the three Gunas. It 
represents Hiranya-garbha Chaitanya state which exists 
between 56 and 58 digits, both numbers are inclusive. 

(c) SAAMA:— Is the fine and the sweet sound 
produced by the motion and flow of the mixed matter of 
the three Gunas. It represents Viraata Chaitanya state. 
Vide Up. P. 363 and chapter V of this part. These are 
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the subtle forms of manafeslations. They are even 
microscopically invisible. 

(d) ATHARVA. The fourth Veda represents the 
universe, the gross forms of manifestations os the 
heavenly bodies or stars. G. Ch: X\ , fet. I. 


SWASTIKAA 


The Present form of 
is not a correct one. 

pted form adopted by 
ally, its form was this 

devine vision by the seers 
and future. 


Swastika or 

It is rather a currun 
the people. Origin, 
as seen, through the 
of the past present 




It is the first Ray of Light originated at the first 
mixture of the matter of the two constituents, Sattva 
and Rajas. Its first motion was like a whip. In 

Rig Veda X, 125—1—5, and X, 129—5, much 1 is 
■sung about it. 


Prom this Ray of Light is copiedithe short 

R‘(—/ T, or ‘‘Rakaarasya Poorva Roopam”, 
which adorns the head of a letter ; as in the 
case of the word “Dharina”. 


form of 


Later on it took the form of "A-kaarasya Poorva 
Roopam’', when it extended to both sides of the 

sphere of the Brahmaanda. 

In the long run when the manifestation started in 
the whole Brahmaanda, there came into being, -n n 
such forms, throughout the sphere of the OuO 
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Brahmaanda. And out of these many forms, only two 


are taken and put cross 
‘‘ Swastikaa ” 



to make 


This is called the first stage of manifestation or the 
formation of '‘Tanmaatraas,” the preliminary and the 
Primeval cousal forms of the elements of the matter and 
the letters. And this very “Swastikaa”, in the long 
run gave rise to the formation of the letter form of the 
Syllable “Aum”, or “Aumkaara”. 

This is why, very great importance is attached to 
the letter forn-S : 

Similarly, as the first subtlest form of manifestation 
is the “atom” and this atom is known in the Upanishads 
as “Manih” (like a glowing diamond) and this diamond 
or “Manih” can be represented by a dot (*). The 
same is the case with the short sound of the letter ‘m’^ 
which is also represented by a dot ( ‘ ) and put 

over the head of a letter^ as (^) ‘Kam’ for ^^‘Kam.’ 

Therefore, the two forms “—” and ( ’ ) are the 
first and the foremost forms of the manifestation. Hence 
the word “Raama formed by the said two forms 


and the vowels 3" gained the im¬ 


portance and Sanctity both; so it is used as the best 
“Mantram,” the sacred word to be recited and meditated 
upon, next to Aumkaara or “Aum”. 
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THE VAIDIC THEORY OF CREATION 

The Process of Creation is systematic and orderly. 

The vaidic literature is full of narrations about e 
'Creation. It has an unfathomable treasure, and i s 
treasure speaks of the inexhaustible Treasure of Nati 
which is known as Ritam, Amritam and Satyam. 

Ritam is the name given to the last unmanifest st e 
which pervades in 65 to 67 digits of miles in dep i, 
Amritam is the name given to Mahad Brahma or to tl t 
unraanifest state of matter from which the inanifestali i ^ 
starts. It pervades in 62 to 64 digits and Satyam is 1 e 
name given to the subtle forms of manifestations wh x 
■spread out in 51 to 61 digits. 

Through these subtle forms of manifestations 3 
formed the shape, size, length, breadth and thickness E 
Aumkaara. It is also called the “Maha Jalaugha”, t 3 
Great Ocean of the subtle forms of manifestations whi i 
spread out from 51 to 64 digits, or which is situat 1 
between 51 and 64 digits of miles in depth. “Parai - 
Avyakta ”, the unmanifest that ever remains there 5 
such is called Ritam. 

This is the Treasure (Nidhi) mentioned in tl 1 
Atharva Veda 10/23, Mandal 4/23/27. 
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“ Yasya Traya-Strimshat Devaa Nidhim 
Rakshanti Sarvadaa. 

Nidhim Tam Adya Ko Veda Yam Devaa 
Abhi Rakahatha. 

Yasya Traya Trimshat Devaa Ange 
Gaattraa Vihhejire. 

Taanvai Trayas-Trimashad Devaaneke 
Brahma Vido Viduh 

That is, the Treasure, which is being projected by 
the Gods from all directions and stratagic points, that 
'Treasure and the 33 Gods can only be known by one, 
who knows the process of manifestation, formation of 
Aumkaara and the last unmanifest state of matter. 


Rig Veda, i0-90-1/3 

1. Ritam-Cha Satyam-Chaabheeddhaat 
Tapsodhya-j aayata. 

Tato Ratrya.jaayata Tatah Samudro 
Arnavah. 

■2. Samudraa Darna Vaadadhim Samvatsaro 
A j aayata. 


Ahoraattraani Vidadha, vishvasya Mishato 
Vashee. 
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S. Sooryaa Chandra-masau Dliaat(ni-yaiha 
Poorva Plakalpayat, 

Divamcha Prithiveem Ch,(t-<intariksh(ii 
Maihosvoh. 

’’Ritam” is tlie 'Taram Avyakta'’ the unmanifes 
that ever remains there in the unmanifest state, fror 
65 to 67 digits. 

“Satyam’—is the subtlest form of manifestation 
which is ever going on, and through which is formed tin 
letter form of the syllable Auin. “Tapasa’^ is the act oi 
rehabilitation and recharging of the decomposed matter 
when it returns to the sea of the anmanifest. Anc 
because it takes a very long time to attain the same 
state or quality of possessing heat and light again, so 
this act is compared to ‘‘Tapasa”, very ardous and severe 
penance. 

Now there is a great jump from the subtle forms of 
manifestations to the earth, and from the time of for¬ 
mation of atoms to the time of radiation of the light and 
heat of the earth, hence the dark body of the earth is 
compared with the night, Tato Ratryajaayata. 

As soon as the light and heat of the earth were 
finally radiated from its surface, there came into being 
the formation of the crust, just in the same way as a 
red hot charcoal, begins to change into ashes, gradually, 
though the fire still remains there in the charcoal, 
underneath the ashes. The same is the case with the cool¬ 
ing of the earth, or of all the heavenly bodies. 
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After the formation of the crust, there came into 
being the formation of water from the condensation and 
mixture of the two gasses, hydrogen and oxygen in the 
ratio of ‘'2h : 0”. By and by this water got accumulated 
into the low lying regions, when in due course of time 
it swelled up into a sea and ocean. Hence, “Tatah Samudra 
Darnavadhim”, 

And because the earth can receive, at a time, the 
light and heat of the Sun, only in the half portion of it, 
so there came into being the days and the nights, 
^‘Ahoraatraani Vidadha”. 

The rotationary motion causes the days and nights, 
and the revolutionary motion causes the year, ‘‘Samvat- 
saro Ajaayata” then came into being the year. 

Thus came into being the sun, the earth, the moon, 
the heavens and the heavenly bodies, the space in between 
them all, “Antariksha” and the great space, sky or ether, 
just In accordance to the premeditated plan of the Lord Sus- 
tainer, Dhaata. 

Dliaata—Every Primary is the sustainer of its system 
though, yet, here it is used for Brahma Koka, or Star. 
Premeditated, because everything and specially, the 
cycle of creation and dissolution takes place intime, and 
will happen always in time, and at the same appointed 
time, regularly and automatically, without a stop. 
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The Process of Creation As Mentioned in Paingalopanighad 

1. Sadeva Saumijedamagra Maaseet. Tat Nitya- 

muktam, Avikriyam Safyajnaanaa- 
nandam Pari Pooriiam, Samudanam 
Ekameva-Adviteeyam Brainna.* 

First there is one, without a second, the ever 
existing, always free from all sorts of manifestations, it 
is continuously one. This is the Paramavyakta state of 
matter or the unmanifest that ever remains there in the 
■unmanifest, state, from 65 to 67 digits, both inclusive. 
The portion of the Supreme Self, that falls within this 
■state of matter is called by the names of the Highest 
•Self, the Highest Bliss Paramaatmaa, Parameshvara 
Adhyaatma and Param-Brahma 

2. Tasmin Maru Shoohikaa Sthaanu Sphati- 

kaadau Jalaraupya Purusha rehhaadi- 
vat Lohita, Shuhla, Krishna Guna 
Mayee Guna Saamyaa, Nirvaachyaa 
Moolaprakritiraaseet. 


FOOT NOTE: Here tlie word Bralima is used for Parara, Bralima 
^the Paramavyakta, the unmanifest or tke Charges state. 
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In some portion "of the Supreme Self is ever in 
existence the material aspect (Moola Prakriti) in the 
equilibrium state. This matter (Prakriti) has three 
colours, Red, White and Black. These three colours of 
the matter in the equilibrium state remain dormant 
(Unmanifest). It exists there as if in non-existant 
condition, because it is there only, in the formless and 
shapeless condition. It is like the dazzling light caused 
by the bright sun shine, in a desert, or the glow of a 
diamond, or the brightness of the apparent sheet of water, 
caused by the sun shine in a desert, which of course 
is not the real water, but a false appearance of 
water called mirage. This state of matter (Moola 
Prakaiti) is the root cause of the Creation. In the 
equilibrium state (Saamyaa or Laya-Avasthaa) it is said 
to be existant and non-existant both, (Sat, Asat, 
and Anirvachaneeya). 

S. Tat Prati Bivibitam Yat, Tat Saalcshi Chaitanya 
Maaseet. 

Sa Punar viler it im Praopya Satvodrikta — 
Avyaktaakhyaa Varana Shaktiraaseet, 

A portion of the Supreme Self that automatically 
comes within this state of matter is given the name of 
“Saakshi Chaitanya”. In the equilibrium state of matter, 
in due course of time, through the presence of God, there 
Comes a stimulous to excitement and motion; when the 
process of manifestation starts for the first time. 
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The matter of the three constituents in the unmanh 
fest state, remain in layers like circular [belts- 
layering one outer the other, in the order of Tainas, 
Rajas and Sattva, Black, Red and White, respectively. 
During the course of manifestions all of these three 
circles equally receive the stimulous to excitement and 
motion, hence first they change into 9 circles, because 
of the change in their nature caused through the 
influence of the adjacent circles and their qualities and 
colours. 

Therefore, out of these 9 circles, excluding the 
outermost circle the rest of the eight circles change 
into four circles, on account of the similarity of the 
properties of each set of the two adjacent circles. Thus 
there come into being, five circles in all. L of the 
unmanifest, 2. the Saakshi Chaitanya, 3. the 
Eeshvara Chaitanya, 4. the Hiranyagarbha Chaitanya 
and 5. of the Viraata Chaitanya state. 

4. Tat Pratibhnbitam Yat Tat Peshvara Chaitanya 
Maaseet, 

Sa Swaadheen Mo ay ah Sarvajnah Srishti Sthiti 
Layaanaam Aadikartaa^ jagat Ankiu' RooyO' 
Bhavati. Swasmin Yileenavi, Sakalam Jagat 
A avirbhavayati. Pra^7n Kanna Vashaadesha 
Pato Yatvat, Prasaariiah Pramd Karvia. Ksha- 
yaat Punah Tirobhaavayati Tasmin-neva Akhi- 
lam-Vishvain Sankochitapati'at Vartate. 

During the course of manifestation, the sphere 
where Sattva predominates, the portion of the Supreme 
Self is called the Eeshvara Chaitanya, 
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This Eeshvara Chaitanya, commonly known as 
Atomic sphere is the independent Lord, Omniscient, the 
first Lord Creator, the first Lord Sustainer and the first 
Lord Absorber or destroyer of the Creation, becomes 
the first sprout of the creation. 


NOTE:- That is the Atomic state o£ the stars o£ the universes 
came into bein^. The words “Praani Karma Vasaat”. Here the 
word Praani is not taken to mean as the beings, but that it 
means the non beings, the worlds and the stars of the universes. 

At the end of the cycle of creation and dissolution, 
•all those universes that had been destroyed and abosrbed 
by the sea of the unmanifest, rather, those universes 
which had returned before to the unmanifest, they 
begin to reappear, once again, first in the subtle forms 
of manifestations in the Atomic State. 

According to the deeds of the beings, this universe 
is once spread out like a sheet and again at the expiry 
of the deeds is rolled up like a sheet. In this unmanifest 
and the subtlest form of manifestation, the Atomic state, 
exist the universes as if in the rolled up condition, as 
cloth in bales. 

'5. Eeshaadhislithitaavai'ana Shaktito, Rajodriktaa Media- 
daakhyaa, Viksliepa Shaktiraaseet Tatprati 
Bimhitam Yat Tat Hiranya-Garhha-Chaitanya 
Maaseet. Sa Mahat Tatvaahhimaanee Spashta 
Aspashta Vapurhhavati. 

Within the sphere of the Eeshvara Chaitanya, in 
the 4th circle, where Rajas predominates, the matter is 
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called the '‘Mahat Tattva’’ or “ Mahad Brahma” or 
“ Mahaan ” and the portion of the Supreme Self that 
comes within this sphere is called the ‘‘ Hiranyagarbha 
Chaitanya”. In this state also the matter is still in the 
invisible condition, but it may be supposed to bo visible 
sooner or latter. Hence it is called both invisible and 
visible form of matter. 

6, Hiranya-garhhaadlieeshthita Vikshepa Shalditah, Tamo- 

dviktaa Ahankaradbhklhcia Sthoola SIuddiracL^et, 
Tat Frafibmibitam Yat Tat Viraaia Chaitanija^ 
maaseet. Sa Tat Abhimaanee Spashfa Vapuh 
Sarva Sthoola Paalako Vishmih Pradhaana 
Funisho Bhavati, 

Within the sphere of the Hiranya-garbha Chaitanya 
and under the influence of this state of matron, in the 
5th Circle, where Tamas predominates, there comes into 
being the Sthoola state of matter, known as nebulous 
form or particle form, and the portion of the Supreme 
Self, that falls within the sphere of this circle becomes 
known as ‘‘ Viraata Chaitanya^’. 

In this state the matter becomes visible and this 
Hebulous state of matter becomes the original causal 
form of all the stars of the universes. This Nebulous 
form is called the “Viraata Purusha,’’ the Pradhaana 
Purusha, Vishnu, who is the Lord of Creation, Aum- 
kaara. 

7. Viracijo Adhi Foorusha, Sojaato Atijarichyata. 

{Furusha Sookta) Hiranya Garbhah Samavarta- 
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taogre, Bhootasya Jaatah Path Reka Aaseet. Pig 
Veda X-121-P Sa Maheshah Tadaajnayaa Sarvain 
Vishvam, Paataijati, Vishvasthaani Samasta 
Ai^daaiii Tena Vina Spanditam Chestitum Vaa 
Na ShekiiJ/. Pang, up. 

From the last portion of Viraata, the nebulous form 
of matter is created the first born heavenly body, praised, 
as Hiranyagarbha, in Eigveda, as Adhipoorushah, in 
‘Purusha Sukta’, Mahaa Rudra, Mahaavishnu, Lokaa- 
dhaara, VishvadhaaraandMaheshain the Puraanas. This 
Mahesha Loka, through its gravitation power controls, 
holds and sustains all the stars of the whole universe. 
This is why all the stars of the universe cannot go out of its 
fold, and move at randum. or do anything, without the power 
of Mahesha Lcka. 

S. Sarvojnesho Plaaijaaleslia Samanvito Vyashti Beliam, 
PravisJuja Taijaa Mohito Jeevatvam Agamat, 
Sthoola SaJcshuni Kaarana Shareera Tray a 
Tadaainnjaat, Kartritva Bhoktritvam Agamat, 

A portion of the Omniscient and Omnipresent 
Supreme Self, having been enveloped within the mani¬ 
festations of the material aspect, and being over influ¬ 
enced by it forgets its real nature and becomes known 
as the individual soul, and as such it remains there 
permanently and perpetually enslaved. As it identifies 
itself with all the three forms of manifestations, the 
causal, the subtle and the gross, it also acts as the doer 
and the enjoyor. 
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P. Jaagrat Swapna Sushupii Moorchhaa Mdntna Dharmi 
YuUo Ghati Yantra Vat Udrtghiio Jca/fo AInta 
Jva Kidaalckakra. Nijaaijena Paribhrautateeti, 

This (Jeevaatmaa) individual soul goes on rest 
lessly, waking, dreaming, sleeping, fainting and 
dying, like the clock machine and just as the lump 
of clay goes on wheeling round and round with the 
wheel of the pot maker, which when once set to motion, 
goes on wheeling round and round for a long time. 
Similarly the beings when once come into the fold of 
the material aspect undergo the endless cycles of births 
and deaths. 

10. Aatmaanam Rathinain Viddhi Shareeram Ratha 

Mevacha. Buddhim tu Saar at him Viddhi Manah 
Pragrah Mevacha. Indriijaani Pldijcumijaahiih 
Vishayaansteshugocharaan. A a tm endr iija Mano 
Yuktimi Bhoktetyaohur Maharshaijah. 

This individual soul is like the owner of a chariot, 
the body is the chariot, the intellect is the chariotor, the 
mind is the 1 eigns, the 10 senses are the 10 horses and 
the object of the senses are the roads, on which this 
soul with the aid of the senses and the mind goes to 
enjoy the objects of the respective senses. Paing : Adhy: 
4. St. 1 and 2. 

11. Idam jnaanam Idam Jneyam Tatsarvam Jnaatu 

Michchhati. Api varsha Sahasra-Ayuh Shaas- 
tvaantain Naadhigachchhati. Vihaaya Shaas- 
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trajaalaani Yatsat/jcfin Tat Upaasyataain. 
Up, p, 367 , 

Aatmaamtijam Tadamjat Sarvani Mittheti, "'AuinU 

This much is the knowledge and this much is the* 
knowable object; but if one wants to iearn all the 
scriptures, one cannot reach the end of them, even if 
one may live for thousands of years. Therefore, leaving- 
all the net-works of the scriptures, only the real thing 
the Truth should be acquired. The essence of the scrip¬ 
tures is this that Aatmaa, the soul aspect is Real and the 
rest is unreal. Paing: Adhy: 4. St. 16/17. 



The Vaidic Theaory of Creation. 


PARTI. CREATION CHAPTER Vl|, 


“PURUSHA sum” AND THE CREATION. 

Rig: Veda. 10-90-1/16. 

“Sahasra Sheersliaa Purushaa Sahasraaksha, 
Sahasrapaad”. 

‘Purusha’, ‘Aumkaara’, the Almighty God, Eeshvara 
the Higher Self, Lord Creator, Who manifests into so 
many forms, the miriads of stars of the universes is said 
to have innumerable heads, eyes, hands and feet, etc,, 

That is every heavenly body is one head and so many 
heavenly bodies are so many heads of Purusha 
{Aumkaara). 

'“Devaa Yadyajnam Tannwaanaa Avadhnan Purusham 
Pashum”. R. V. 10-90-15. 

The Purusha (Aumkaara) is said to be the 
animal to have been sacrificed by the Gods in the be¬ 
ginning of the Creation. 

Devaas, the stars came out of the body of 
Aumkaara iust in the same way as the rains come out 
■of the clouds. 

The secret underlying this sacrifice is this that at 
the sacrifice of one state of manifestation another state 
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is created. So under tMs very principle the stuble 
forms of manifestations, which make up the body form 
of the syllable “ AUM ” or Aumkaara, in the long run, 
and in due course of time, change and become manifest 
as gross forms of manifestations, such as the stars 
<Gods). Therefore, at the cost of “Aumkaara” or at the 
sacrifice of “ Aumkaara ”, the “ Purusha ”, the stars of 
the universes come into being, like the rains from the 
^clouds. 

How the question arises that, when the subtle form 
•of Aumkaara is exhausted, after creating the stars, or 
•after being manifested into the gross forms of stars of 
the universes, there remains nothing behind, as 
Aumkaara , in the same way as the clouds are seen no 
more in the sky, after the rains. Hence it (Aumkaara) 
should not be called indestructible, immutable, unchange- 
•able or ever existing and so on, rather it should be 
•called Destructible and changeable. 

The answer to this question or objection is this that 
•as there is no end of the clouds, so long as there exist 
the sea and the sun to evaporate the water, no matter 
whatever the interval may be in between the two 
successive rains in any part of the world; but the rains 
and the clouds are ever in exxstance with the existance 
of the sea and the sun. As a rule, wherever the sun 
moves there the rains follow. 

In the Northern Hemisphere the rains fall just 
•after the summer season, because the sun is there. In 
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the same way the rains fall in the Southern Hemisphere 
when their summers are there. The winter rains are 
exceptions to this law. But the Summer Rains do come 
under this law. 

As the Ocean of Matter is inexhaustible, due to the 
cycles of creation and dissolution like the cycles of 
rains, so the formation of Aumkaara is ever in existance. 
Hence it is said to be indestructible, immutable, un¬ 
changeable and so on. 

Bhoomin Vishvato Vrittvaa 
Atyatisthad-Dashaan^ulani\ 10-90-1, 

That “Purusha"' (Aumkaara), the state of the subtle 
forms of manifestations in the Brahmaanda, exists sur. 
rounding all around the gross forms of manifestations, 
the universes, from all sides, and the depth of the 
(Aumkaara), subtle forms of manifestations is ten digits 
of miles in distance. 

This distance is also corroborated by Tripad Vibhooti 
Raaraayanopanishad. AdhyaG. ‘Brahmaanda Swaroopani 
Iti, Kukkutaandaakaaram Mahadaadi—Samashthyaa 

Eaaram Andam Udyat Koti Divaakaraabham.Anda 

Bhitti Vishaalam, Sapaada Koti Yojana Prarnaanani, 
Ekaika Aavaranam Tathaiva 

That is, the subtle form of manifestation is spread- 
out all around in the shape of an egg of a hen, which 
has the brilliance and lustre more than that of the 
billions of tribillions of the suns, and has a depth of— 
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<12500000 X 2 X 4), 1000900000 miles. This is the 

thickness of the crust, or the shell of the egg^ 
Brahmaanda. And just as there is the space for matter 
inside the shell of an egg, so there is the space 
inside the Branmaanda, which is used for the gross forms 
■of manifestations of the material aspect, the 100 
universes. Each universe occupying 49 digits of miles 
of diametrical distance of the space. 

^Tunisha Eoedam Sarvcun Yat Bhootam Yachcha Bhaa-^ 
vijarn, Utaamy'itatoasyeshano YadamienaaWRohati. 
R. F. 10-90-^,2r 

This Purusha, (Aumkaara) is ail and all. From 
Aumkaara alone emanate forth the manifestations of 
the past, present and the future time. Also see P. 278 ; 
Naarada Parivraaja-Kopanishad & Page 245, Dhyaana 
Vindoopanishad. 

This ‘‘Aumkaara” is the Lord Creator, the Lord of 
the Gods, which grows out of the (Anna) material 
•aspect R.V. 10—90—2. 

''Etaavdjn Asya Mahimaato Jaayaanshcha Purusha’'. 

''Paadosya Vishvaa Bhootaani Tripaadasya-Amritam 

Divi' KV. 10-90-3, 

Such is the greatness of the so born Purusha (Aum¬ 
kaara) that in one fourth part of it exist the subtle forms 
of manifestations ; from 51 to 61 digits, and unmanifest* 
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that pervades between 62 and 64 digits, and the thret 
fourth part of it ever remains there in the unmanifesl 
state, “Amritam Divi”, between 65 and 87 digits. 

KOTE : the unmanifest state that pervades between 62 and 64 dibits is 
that state, wHcb changes into subtle forms of manifestations and is 
called Mabat Brabma, whereas the unmanifest, which pervades 
from 64 to 67 dibits is that state, which never manifests and ever 
remains there in the unmanifest state. 

Here the words “Amritam Divi” have a greater 
significance than explained above. The reptition of this 
very sentence in the next stanza, further makes it 
clearer than the first stanza. That is, the fii’vSt stanza 
indicates “Purusha” representing the whole space as 
“Vamana Avatara” the Highest Self, pervading in 6? 
digits; and the second stanza indicates the “Purusha” as 
*'Adhyaatma” the Highter Self pervading in 64 digits. 
Hence the meaning of the previous stanza will be that 
in one fourth part of the Highest Self exist both tha 
subtle forms of manifestations from 51 to 61; and the 
unmanifest from 62 to 64; whereas the 3/4th is the pure 
Bliss, that pervades from 65 to 67 digits. 

''Tripaadoordhvavividait Purusha, Padosyehaa, Bhavat 
PunaK\ Tato Vishvain Vyakrcumiat Baashanmm' 
shane Ahhi. R.V. 10-90-4. 

The three-fourth part of this Purusha, (Aumkaara) 
remains ever, in the subtle forms of manifestations from 
51 to 61 digits, and in the 1/4 part starts the process of 
the gross forms of manifestations, the creation of stare 
and the formation of the universes. 
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There is a pun on the word “Punah” which further 
clears the above noted suggestion. That is, in the first 
place the three fourth part of the Hightest Self is 
‘Ture Bliss” (from 65 to 67) and in the 1/4 part exist 
both the subtle forms of manifestations (from 51 to 61) 
and the unmanifest (62 to 64); and in the second place, 
“Punah”, again, in the 1/4 part of the 1/4; or in the 1/16 
part of the whole space exist the gross forms of mani¬ 
festations from 1 to 51 digits, and in the 3/4th part of 
the l/4th, or in the 3/16th part of the whole space, ever 
exsit the subtle forms of manifestations (from 51/61) and 
the unmanifest that undergoes manifestations and exist 
in between 62 and 64 digits. 

To clear it further it may be added here that the 
word “Amritam Divi” indicates 64 digits, which is also 
the distance of the Adhyaatma and Pradhaana, so it is quite 
clear that the space of Pure Bliss is beyond 64 digits^ 
which means beyond the subtle forms of manifestations 
or from 64 to 67 digits. Therefore the 3/4th part of the 
whole space belongs to the Supreme Self in the un¬ 
manifest state and only l/4th part belongs to the un¬ 
manifest and the manifest in the subtle forms, from 51 
to 64 digits, and the gross forms of manifestations that, 
exist from 1 to 51 digits. One universe takes 49 digits 
and 100 universes take 100 times 49 digits, or 51 digits. 

As soon as the process of the manifestation starts, 
the matter begins to pour forth, as it grows from the- 
subtlest form to the subtler, subtle less subtle and so on; 
and ultimately, changes into a nebulous one. 
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^'Tasinaat Viraadajamjata, Viraajo Adhi Poorushah, 
Sajaafo Ah/a Bichyaia, Pashchaat Bliooini Math. 
puraK\ R.V, 10-90-5. 

From that continuous flow of matter came into being 
the last nebulous form known as “Viraata”. And from 
the last point of Viraata, the stratus like form, was born 
the first heavenly body, known as “Adhipoorushah”, or 
the “Hiranya Garbha”. This first born heavenly body 
attracted all the other stars that followed it, by means 
of its gravitation power, in such a way, that the net work 
of stars of an universe came into being and this earth of 
ours or the planets were the last to be born, 

‘^^Vedaaha metam Purusharn Mahaanfam Aaditya Vaniam 
Tamashah parastaaV\ R. V. 10-90-18. 

The Vedas tell us, “Know those that the Purusha 
(Aumkaara) is of very great size and is as bright and 
shining as the sun.” It resides beyond the darkness, 
which prevails there in-spite of the presence of the 
myriads of the stars, having diameters of 20 and even 
22 digits of miles in length. The word “Adityah” itself 
indicates the digits of miles of distance of Aumkaara, 
i. e., 56 digits, and this figure “56” falls in between 64 and 
51 digits, which is the distance of the expanse of 
“Aumkaara”, the subtle forms of manifestations. 

Thus “ Purusha Sookta ” deals directly with the 
Creation, and proves the three circles theory. Purusha of 
“Purusha sookta” is no more than “Aumkaara”, the 
Incarnating, Lord Himself. 
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The sages of the ages gone by, who were the seers 
of the past, present and future, could see through their 
divine vision, from one end of the space to another. This 
is why they have been able to draw a true picture of the 
cosmogony and the cosmography, through the verses and 
hymns sung in the Vedas, the Upanishads and the 
Puraanas, 

The Treasures of Ihis Sacred Knowledge lie hidden in 
their deep recesses. They are to be unlocked and revealed 
with a divine vision, faith and truthfulness of purpose. 

There are a thousand proofs of the orderly system 
of creation in the Vedas and the Upanishads. 

The origin of creation of the stars, the beings, the 
science of letters, figures and colours etc is one and the 
same. The TTaturehas shown it by practical proofs, in the 
ordinary course of the daily life, by various means and 
ways, as to how the subtle form of manifestation 
(Aumkaara) is represented by the gross forms of mani¬ 
festations and how both the subtle and the gross forms 
of ‘Aumkaaras’ are again represented in the world 
through the formations of the various plants, seeds, 
trees, birds, animals and the human beings. In short 
everything and everybeing is a copy and photo of 
^‘Aumkaara”, in some cases one Aumkaara oi the diibtle 

form and in some cases both of the subtle and the gross 
forms. 

The orderly system of creation, as is propounded in 
the Vedas and the Upanishads is also corroborated by 
the dictionery meanings of the following four words^ 
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1. The word Cosmogony indicates the theory of the 
origin of the universe and its inhabitants. 

2. The word Cosmos means that the world or the 
worlds of the universe are set in order and that order 
is a systematic one, as a whole. Such as, the greatest star 
is followed by the greater ones and the greater ones are 
followed by the great ones. Similarly, the groat ones are 
followed by the small ones, the small ones are followed 
by the smaller ones, and the smaller ones are followed 
by the smallest ones, and so on. 

3. The word Cosmology means the science of the 
construction, make up, or the systea atic and the orderly 
arrangement of the systems and the sub-systems of an 
universe or the universes as a whole, or a treatise 
dealing with the creation and structure of the systems 
of the universe and the sub-systems of an universe, in 
an orderly and systematic procedure. And this treatise is 
the Veda. Therefore, Cosmology means Veda. 

4. The word Cosmography means the science of the 
constitution of the systems of the universes, as a whole, 
as well as of each system of universe and the sub¬ 
systems, and the sub-systems of sub-systems of an 
universe and the detailed description of their constitution 
both individually and collectively. And such descriptions 
are all given in the Vedas the Upanishads, the Geeta 
and the various other philosophical treatises. 

Hence it follows that it is a decided fact that the system 
of creation, or the manifestation from the unmanifest is a 
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systematic, orderly, harmonical, rhythmical and organized oue. 
So the stars are well regulated, controlled, sustained and 
maintained by some fixed laws, whether in the form of 
gravitation power and relativity, the mutual attraction. 
They are thus interdependent, “Anyonyaashraya” Up. P. 69. 
They are all linked up from the lowest sphere to the 
highest one, and from the smallest star to the greatest 


one. 
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CREATION ACCORDING TO THE GEETA. 

God, Eeshvara, the Incarnating Lord has a Form. 

Lord Krishna being the Incarnaton of the Supreme Self 

speaks to Arjuna, in the capacity of the Supreme 
Self, that as within the fold of the Supreme Self exists 
the material aspect, Prakriti, which serves as Adhish- 
thana, pot or enclosure for a portion of Himself; so that 
Portion of Himself has a Form. 

U Geeia. C)i, 14, St, 3 :— “ Mama Yonir Mohad Brahma 
Tasinm Garhham Dadhaanujaharn ; Sambhavah 
Savva Bhootaanaom Tato Bhavati BhiarafaB 

“Lord’s womb is the Great Prakrit! (the Jarh Shak- 
tee), in that He places the germ (the Ciietanashaktee)! 
whereby is the birth of all beings”. 

“Mahat Brahma” is the unmanifest, occupying the 
l/4th part of the whole space, and the portion of the 
Supreme Self, which falls within that Space acts as the 
Seed giving rise to all sorts of manifestations. Because 
due to the presence of the Supreme Self, there is caused 
the excitement to motion and action, hence starts the 
manifestation. 

Here “Yoni” means “Form”, literally. “Mahat- 
Brahma is the equilibrium state of matter or the 
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unmanifest, wtiere the three dispositions (Sattva, Rajas 
and Tamas) of matter remain lying dormant, layering 
one over the other. Hence no manifestation is possible 
at that stage. But in due course of time, by the presence 
of the Supreme Self a stimulation is caused to motion 
and action, hence starts the manifestation, in some 
portion of the unmanifest. 

2. GEETA. Ch. 8, St. 3.- PARAM BRAHKA & ADHYAATMA 

Aksharam Brahma Paramavi Swahhaavo Adhija- 
atmu Uchyate ; Bhoota Bhaavodhhavakaro Visa- 
rgtih Karnui Sangituh. 

The Imperishable is the Mahat-Brahma, or Para 
Brahma and the part of the Supreme Self that is 
enveloped within Mahat Brahma, the un¬ 
manifest, is called the “Adhyaatma” and the process of 
manifestation and act of formation of various forms 
that cause the births of beings is called the action 
(Karma). 

3. GEETA. Ch. 8 Si, 4 ADHI-DAIVA & ADHI-BHOOTA. 

Adhi Bhootniii KHharohhaamh Piiruxhchaadhi-Bairatani ; 

Adhitjajno Ahamevaalra Dehe Deha Bhritaamvaruh. 

The Perishable is the manifest, or the material 
aspect of which the bodies of the created beings and 
things are made, and the soul that underlies them all is 
the Spiritual Aspect, the imperishable one. And that 
which undorlic.s all tho stai's is called God, Cosmic Soul or 
Adhi Daiva. And He is called the “Adhiyajna”, underlying all 
the sacrifices in the body. 
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Though the soul is changeless, yet it has a body 
■which is said to be dying, taking birth, coming and going 
etc. The desires and actions are responsible for creating 
a form for the soul and the confcinuous attachment to 
the body creates a belief in the soul that the body 
belongs to it, or rather it is the body itself. Hence it is 
said that the Adhi Bhoota is perishable which actually 
is not. Because litterally Adhi-Bhoota means the individual 
Soul, having the bodies as (Adhisthana) a enclosure or a 
surface to rest in. Therefore, (Adhibhoota) the soul is 
not perishable but that the body is perishable. 

To clear this false belief that Adni Bhoota the 
individual soul dies takes birth etc., is required the True 
Knowledge. 

Apparently the sun seems daily rising and setting, 
and as this rising and setting is attributed to the Sun, 
which is due to the rotation of the Earth. Similarly, 
the change of bodies is attributed to the Soul, which is 
changeless and indestructible. 

From the above three stanzas, i.e. Ch. 14, St. 3, 
Ch. 8 , St. 3 and 4, we come to know that 4 different 
names are given to the four different stages of matter. 
1. “Mahat Brahma”, 2. “Brahma, or Aumkaara”, 3. Stars 
and 4. the individual body forms; and the corresponding 
names given to the Soul embodied in all of them are: Adhy- 
aatma, Aatmaa, Adhi-Daiva and Adhi-Bhoota, respectively. And 
in the process of combustion or sacrifice, that is ever 
going on, in the Heavenly bodies or the bodies of the 
beings, during the process of the formation of the 
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Protoplasm and the blood corpuscles, the soul is known 
as the ‘‘Adhi-Yajna”. 

4. The Spritual and the material Aspects, or the 
Punisha and Prakriti Aspects behave similar to that of 
the Male and the female Aspects. 

Ch, 14 St. 4 :—S(irva Yonishu Kaunteya Moortoyah 
Saiiibhavontiyciahy Tassam BraJnna \ Mahadyo- 
7iih Ahcnn Beeja Pi'adah Pitaa, 

“Mahat Brahma ”, The Avyakta or the unmanifest 
state of matter is the original causal form and seed of 
the bodies of ail the beings and a spark of the Supreme 
Self enveloped within those forms acts as the seed or the 
soul of those beings. 

Hence God is said to be the Father, the Seed-giver, 
the Generator, the life-giver, the Soul-giver, and so on* 
Although there is no question of His being a GiVer or 
Taker, as He is alreaiy everywhere, in the Space; and 
in It, whatever body is formed, naturally some portion 
of the space is enclosed. Hence this portion of the 
Supreme Self acts as the seed for the body. Therefore, 
Cod is considered to be the Father, the Seed-giver, but 
not in the wordly sense of the term. 

This enveloping or binding of the Soul is further 
cleared by the following stanza 

Ch. 14y St, 5 :— Sattmni Rojastama Iti Qunaah Prakriti 
Sainbhavaah; Nibadhnanti Mohaohaaho Dehe 
Beilina Maoyayam. 
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“Mahat Brahma” is the Avyakta or the equilibriun 
state of the matter (Prakrit!) of the throe constituents 
Sattva, Rajas and Tamas; which, in the long run give- 
rise to the various forms of manifestations, that bine 
fast the indestructible Soul and make it as an enibodiec 
one* 


And as these manifestations vary from the smallest 
to the greatest, therefore, God is also said to be “x\nora, 
neeyaan Mahatomaheeyaan ”, Up. P. 280, that is to say, 
He is the smallest amongst the smallest, the Soul of an 
atom, and He is the greatest amongst the greatest, 
Adhyaatma, the soul of the '‘Mahat Brahma'', or the 
whole Brahmaanda, when taken collectively and He is 
Aatma, the soul of Aumkaara, when taken individually^ 
Because there are 10 Aumkaaras in the whole Brain 
maanda, simultaneously, taking rise all around it. 

The (Avyakta) unmanifest is of two kinds One is that 
portion of unmanifest, which lies between 62 and 64 
digits and is known as Mahad Brahma, and the other is 
that portion, which lies between 65 and 67 digits and is 
known as Paramavyakta. 

GEETA, Ch. VIII. St. 18 

Deals with the former part of (Avyakta) tho un¬ 
manifest. The Two Aspects Purusha and Prakrit! are 
both ever existant and interdependent- And Param 
Brahma, Paramavyakta and the Transcendent are the 
names of one and the same last charges state of matter. 
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5. fiEETA, Ch. 13 Sts. 19 & 12 & Ch. 11 St. 16:—Definitely 
clear beyond doubt tliat both, the aspects, the spiritual 
and the material are beginningless and endless and are 
existing side by side. 

Geeta Ch. 8, St. 21:—“Avyakto AJc&hara Ityuktah 
Tamaahuh Paramaamgatim. Yampraapya Na Nivavtante 
Tat Dhaama paramam Ma 7 na. 

That is, that unmanifest, which lies within 64 digits 
is called the “Avyakta”, “Akshara”, the imperishable. 
Because the matter returns, only to that state and 
■cannot go beyond that. But that place, reaching which 
no one returns, is the Highest and the last state of 
matter, known as Paramavyakta and Param Brahma, the 
Abode Supreme or the Goal Supreme. It extends upto 67 
digits of miles in distance. It is the “Vedaanta” state or 
the last state of the knowable object. 

The part of the Supreme Self, that automatically 
comes within the sphere of that last unmanifest state of 
matter between 65 and 67 digits is called by the various 
names. Such asThe Highest Self, the Supreme Self, 
Parmaatmaa, Parameshvara, Param Brahma, Param- 
dhaama, Param Pavittra, Purushottama, Swayambhoo, 
Vamanah, Vaasudeva, Shreepatih, Adhokshajah and so 
•on. 


6. How to reach that Supreme Self ? 

G. Ch. 7. St. 13:—“Trihhir Gwna Mayair Bhaovairehhih 
sarvamidani jagnt Mohitam Nabhi jaanaafi 
Maamebhyah Paramavyayam. 


5 
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This Universe (People) deluded by the three-fold 
constituents of matter, do not know Him, Who is the 
Immutable and the Eternal One, and Who is both within 
and beyond the sphere of (Prakrit!) the unmanifest, 

Ch. 7, SA Id:—''Daivee Hyesha Giinmnayoe vutuia Mamjad 
Duratyoyaci. Maaineva ye Prapadyanfe Muayem 
Metaam Tavantite. 

This Divine Illusion, (Prakriti) of His, consisting of 
the three circular layers of the three dispositions 
(Tamas, Rajas and Sattva) layering one over the other, 
is difficult to overcome, but those who completely surrender 
themselves to Him, shall cross it and reach Him. 

Unless one thinks of Him and Him alone, one 
cannot reach Him. Because as the result of good deeds 
and sacrifices one may become a king or a rich man in the 
next birth and with the aid of a physical body one can 
move in this world. Similarly, the wmrshippor of a Diety, 
leaving his physical body here, can go, with the aid of 
an astral body, as far as the Loka of that Diety, or even 
as far as the end of the system of the universe, Mahesha 
Loka, by worshipping Lord Mahesha. But to go beyond 
the universe, one has to take a Mantra (Shareeram) 
body, the form of Aumkaara. 

7. Ch. 8 Sf. 13:— AUM OR AUMKAARA !S BRAHMA. 

A umihjekaakshara m Brahma Vyaah a ran Ma 
ijiaran; Yah Prayaati Tyajan Dcham Sa Ycati 
Paraniaamgf’tim. 
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By reciting and repeating the Mantram “Aum” and 
by the by remembering Him and fixing the mind on 
Him and Him alone, one can reach the end of the subtle 
forms of manifestations and to the proximity of the 
unmanifest, which is the Abode of Lord Supreme. 

The end of Aumkaara is the end of the knowable 
Object (Paramagatih) and the end of AuniKaara is the 
end of the Goal, the last cliarge upto which one can go 
or reach by three, physical, astral and Mantra bodies 
one by one, respectively. That is what Vedaanta means,, 
he., ‘"Veda” means the knowledge of the knowable 
object; and “Anta” means the end. That is the end of the 
object of knowledge. 

8. Naaraayaiia Upanished P. 316, Aumkaara is 
^‘Pranava” and Garuda. 

“Mantra Shareeram or Pranava Garudam Aruhya”, 
l^oth give the same idea, as “Aum” is the “Mantra’' to 
be recited and meditated upon and “Pranava Garuda'’ is 
another name for “Aumkaara”. That is “Aumkaara’^ 
itself is Garuda, the Bird Kite, Hence to say that to 
reach there Garuda is to be used as the conveyance, or 
by concentrating and meditating upon the syllable 
“Aum”, one can reach the Highest Self, beyond the 
unmanifest, or Avyakta, which lies within 64 digits; 
both convey the same meaning and mean the same 
thing. 

Therefore, a complete surrender and devotion to 
Him and a thorough contemplation and meditation on 
“Aum” is most essential for liberation. 
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The Purusha Aspect, which is Aumkaara itself is also 
said to he coming to this world, at times, on the hack of 

Caruda. This Garuda is nothing; but Aumkaara itself, 
Therefore, the Supreme Self comes to this Earth through 
the medium of Aumkaara. Hence all the prominent 
Incarnations are the Incarnations of Aumkaara itself. 
So to reach Him the medium is Aumkaara. 

9. Paraa & Aparaa Prakriti 

‘‘Prakriti”, the material aspect is divided into two 
parts, “Paraa and Aparaa”, or Vidyaa and Avidyaa, 
the unmanifest and the manifest, or the Spiritual and 
the material aspects. 


Cii. 7. St. 4 

'^Bhoomi Raapo-analo Vaaytih Khain Mmo Buddhi- 
revacha, Ahamkaara Iteeyarn me Bhinnaa Prakriti 
Rashtadhaa. 

Aparaa, Prakriti or the materiai aspect—is eight-fold, 
viz, 1. Earth, 2. Water, 3. Fire, 4. Air, 5. Ether, 6. Mind, 
7. Intellect and 8. Egoism (Ahankaara). 

All these 8 forms of “Prakriti”, taken together in 
fheir manifested form give rise to the formation of 
“Aumkaara”, having for its shape, size, length breadth 
and thickness the expanse or the spread-out of matter 
from “A” to “Ha”, comprising of 16 digits of miles in 
length. This is the first creation or the Adhyaatmic 
Creation, or the formation of Aumkaara or Ahankaara. 
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This “Ahankaara” is nothing but another name of 
“Aumkaara” formed by the subtle forms of manifest¬ 
ation. With the same process there come into being the 
10 Aumkaaras, simultaneously, all around the belt of the 
whole Brahmaanda. 

Each Aumkaara has two aspects, the spiritual and 
the material. Within the space of each “Aumkaara’^ 
the portion of the Supreme Self is known as 
the soul (Aatmaa), which, in the long run, is 
also called the individual Soul (Pratyagaatmaa). This is 
cleared by the following stanza > 

(jT, Ch, 7 St. 5:— Apctreijamitastvanijaam Prakriiim Viddhi 
Meparacini] Jeeva Bhootaavi Mahaabaalio Yaye- 
(lam DJiaryate Jagat. 

And apart from the “Aparaa”, the material aspect, 
or Prakriti, having the aforesaid eight forms, there is 
“Paraa Prakriti”, the Adhyaatma; or the Spiritual 
Aspect, which sustains the three worlds, Adhyaatmic, 
Adhidaivic and Adhi Bheiutic, and also acts as the Soul 
in every one of them. This has already been explained 
in Ch. 14 St. 3 and Ch. 8 St. 3, before; on pages 60 & 61. 

In this way the Supreme Self has two aspects, one 
the material and the other the spiritual. These two are 
His natural forms, quite inseparable. One is called Prakriti 
and the other is called Punisha. 

Ch. IS, St. 19:—''Prakritim Purusham Chaiva Viddhya- 
naodee Uldiaavapi; Vikaaraanshcha Qimaansh- 
chaiva Viddhya Prakriti Samhhavaan. 
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Know then that both Prakriti and Purusha are 
beginningless (Anaadi) and all the modifications are 
born of the three constituents of Prakriti, the matter* 
they are responsible for the various manifestations. 

G, Ch. IS, St. 12 & Ch. 2 St. 16 & 17:—Jneyam Yat Tat 
Pravakshyaamee Yajjnaatvaa Atnritniashnuie ; 
Anaadi-Mat Par am-Brahma Na Sat 7\it JSJaasa- 
duchyote. XI1P12. 

Lord Krishna says to Arjuna that He would explain 
to him the beginningless supreme Brahman, knowing 
which one attains immortality. It is both axistant and 
non existant. This is the unmanifest or the charges state 
called. 

Naasato Vidyate Bhaavo Naabhaavo Vidijate Sat ah, Ubha- 
yorapi Drishto Antastwanayoh Tattva Darshibhih 
Ch. 11, St. 16. 

The non existant exists never, the existant exists 
ever. The knower of Truth knows them both. 

Auinaashee Tu Tat Viddhi Ye7ia Sarvarnidam Tafam; Vina- 
ashamavyayasyaasya Na Kashchit Kartu Marhati. 
Ch.ll St. 17 

That which fills up the whole space with the un- 
manifest and the Manifest forms is indestructible. None 
can destroy it. 

These facts also indicate that matter is indestructible 
and is ever lasting like the Spiritual Aspect, Therefore 
both the material and the Spiritual Aspects are the two 
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Hatur^l Forms of the Supreme Self and both are begin- 
ningless. 

10. Material Aspect is the Form and the Spiritual Aspect 
is the Sou! of the Whole. 

As the body of a person is the part and parcel of 
his being; so is the ‘‘Saamyaavasthaa Prakriti”, or the 
^equilibrium state of matter the body of ‘‘Purusha”, and 
a part of His Being. Hence, Mabat Brahma is said to 
be the body form of His.~Ch. 14 St. 3. P. 60. 

To clear this further, the following Table, is 
•given. According to Purusha Sookta, there are three 
circles to which the two aspects belong, and have the 
three different names in each of them :— 


1. Inner Circle 

Antaraatmaa, 
Jeevaatmaa, 
Vyakta, 

Eshara XV 16, 
Gross, 
Manifest, 

3. Outer 

Paramaatmaa. XIII, %%. 
Parameshwara XIII, 27. 
Transcendent VIII, 20-2 


2. Outer Circle 

Aatmaa, 

Eeshvara, 

Avyakta. VIII, 18, 
Akshara, XV, 14. 
Subtle, Causal, 
Unamnifest, 

Most Circle. 

Transcendent, XV 18 
do do 

do XV, 16-17 
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NOTE The word Transcendent is used for that portion of the unmanifeit 
which ever remains in that unamnifest state and which has no chance 
of manifesting at any time and at any rate. It exists in between 64 
and 67 digits. 


This is called the three circles theory. (Vide Geeta. 
Ch. XV St. 16 and 17). 

These are the three aspects of the Supreme 
Self, The Highest Self, Paramaatmaa is represented 
by the third circle pervading throughout the three 
circles. 

The Higher Self, 'Aatmaa is represented by the 
second circle, which pervades in the two circles, 1st and 
2nd. 


The High Self Antaraatmaa is represented by 
the 1st circle, which pervades only in the 1st circle, 
where there are all the gross forms of manifestations 
the universes, their sub-systems, the stars of the sub¬ 
systems, the cooled heavenly bodies of the subsystems 
and the beings and nonheings in all of them, where the 
Antaraatmaa acts as the Soul of the individual beings^ 
as Pratyagaatmaa. 

11. PRAKRITI IS RESPONSIBLE FOR CAUSE, ACTION AND EFFECT 
AND PURUSHA, THE SOUL IS ONLY THE ENJOYER IN THE BODY. 

G,Ch. IS, St. 20;Kaaryaa kaai'ana kartritve heiuh pr'ciknti- 
ruchyate ; PurusJiah Sukha DuhkJiaanaam Bho-^ 
ktritve Eeturuchyate. 
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Among these two, Purusha and Prakriti, Prakriti 
is said to be responsible for the cause effect and agent- 
ship, whereas Purusha is said to be the cause for the 
experience of the results thereof pleasure and pain. 

So far, the creation or action is concerned,- God is 
helpless to do or undo it, as it is automatically going on 
under the fixed laws of ISFature. Because Action’ is the- 
automatic outcome of the mixture of the causal properties and 
the effect of the action is the creation, hence cause, action, 
and effect are part and functions of Nature. 

Therefore, Prakriti alone is the actor, doer and Agent. 
But because Prakriti is Matter, innert (Jarha vastu), 
so it cannot be the experiencer or enjoyer. It is the 
Purusha aspect, the Soul in the body, which is the 
enjoyer or experiencer and not the Prakriti. 

12. (a) THE CYCLE OF CREATION AND DISSOLUTION OF THE 
UNIVERSES. 

G,Ch. 9, St. 7 :— S(trva Bhootomii Kaunteya Prakritivi' 

Yaanti Mctamikacuti ; Kalpakshaye Punastaani 
Kill paada n Visrijaamyahani, 

At the end of the (Kalpa) cycle all the worlds- 
return to the Primeval Nature (the unmanifest, or 
Mahaakaarana) and at the beginning of another cycle, 
through the Presence of God, which causes motion and, 
activity in the matter, all the worlds are created again, 
in the same way and with the same process, as was 
followed in the previous cycle (Kalpa). 
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This cycle of creation and dissolution; (or births 
and deaths) of the systems of the universes, the stars 
and the worlds is endless and goes on automatically, 
without any stop. As the process of creation of the 
worlds is an automatic one, so is the process of their 
dissolution. 

Here the dissolution of the worlds means the ab¬ 
sorption of the secondaries into their respective 
Primaries, when the last Primary, the Mahesha Loka is 
absorbed by its Primary, Aumkaara. For this cycle of 
creation and dissolution too, (Nature,) Prakriti is respon¬ 
sible and not God (Eeshvara). 

G. Cii. 9, St. 8 :~-CREATION 

Prakritim Swaam Avashtahhja Visrijaami Punnh 

Punah. Bhoota Graamam Imam Kritsnam Avasham 
Prakriter >Yasliaat, 

All these multitudes of worlds are sent forth again 
^and again by the force of the Eternal laws of Nature 
and set to motion and activity by the presence of God, 
^automatically. 

Here God is helpless to do or undo the things. It 
is only His Presence which is automatically, doing 
e very-thin g. 

Hence the consequence of the Causal matter set to 
motion, through the presence of God is •^the Creation, in 
the same way as the jar is the result of the mud shaped 
out in a specific form through the ageniship of the 
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potmaker, G-od is only the (Nimitta Kaarana), efficient 
cause and not the material cause (the Upaadaana- 
kaarana). 

As the cloud or rain is the result of the watery 
vapour which is caused by the presence of heat of th© 
Sun and cooled in the ether, duo to the *absenco of heat, 
there. Vapour is the effect of the presence of the heat 
and heat is the effect of tlio presence of the Sun, and 
the act of evaporation is the effect of heat and change 
of vapour into clouds and rains is the effect of cold, due 
to the absence of heat. Hone© ‘‘Hature” moans the 
Power which Creates and regulates the material worlds 
or the established law and order of things. So the auto¬ 
matic outcome of the action is the established Law of Nature. 
Such as the mixture of the two gases Hydrogen and Oxygen 
(H2:0) produces water. 

The presence of God acts in the same way, as the 
presence of a King on the throne keeps up all men alert 
in their duties. The thieves dare not steal and th© 
enemy cannot play a mischief, which otherwise, they 
are apt to do in the absence of the King. 

Therefore, this hidden Power, (Gaeta Ch. 7, St. 14 
''Mama Maayaa Duratyayaa’' though has no existence 
of its own, yet it seems to be in existence through 
actions and results of actions. Hence they call it 
^‘Anirvachaneeyam’', which is beyond the power of 
expression. Because, neither it cannot be said to be true 
nor untrue. 
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It cannot be said to be existant and at the same time 
it exists. This is Maayaa, Shakti, Prakriti, Nature, Delusion 
or the Divine Illusion called. It is nothing but the presence 
of God manifested in the form of energy, action, power, heah 
light and likewise forms. 


CL. 9 St. 8 

In this stanza, “ Avasham Prakritervashaat ” means 
that, by the force of that invisible power (Nature), automatic 
tally and sponteneously, the consequences of the presence of 
God in the matter, willing or unwilling of God, are taking 
place and are shaping themselves as embodied ones. 

Just as the Sun wants it or not,but the water evaporates 
through the presence of the heat of the sun. Similarly,, 
without the intention of God the action and reaction goes 
on. And as the Sun is not responsible for more or less, 
good or bad evaporation of water, so God too, is not 
responsible for the good or bad Creation and the good or 
bad deeds of the individuals. 

(6) Ch. 9 St. 10: THE CREATION & ITS VARIEGATED NATURE & COLOUR 

Mayaadhyakshena Prakriti Sooyate SacharaacJiaram; 

Hetunaanena kamiteya jagat Viparivartate, 

By reason of the presence of God in all the 3 circles 
of Sattva, Pajas and Tamas; and in their manifestations 
and mixtures in different proportions the creation goes 
on, automatically, without any stop, and for this reason 
alone, the multiplicity of shapes and colours come into- 
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being. For the proximity of God everywhere acts as 
stimulant to activity and motion. 


NOTE As a Kisaan sows tbe seeds in the field and reaps their fruits 
in time, but neither he had any hond in the g,rowth of the 
harvest, nor had he any knowledge of it; but the harvest 
went on. 


Similarly, the man takes food, but does not know¬ 
how it works in the belly and how the juice the blood 
the flesh etc., essentials of the body are being formed 
out of it. Without his knowledge every thing is going 
on. 


The same law is applicable to all circumstances^ 
conditions and all sorts of causes, action and effects, 
which are going on automatically. 

Nature alone is responsible for all this. 

Therefore, Prakriti, Nature is responsible for cause, 
action and agent-ship, and the Purusha is only the 
^enjoyer, (Geeta Ch. 13 St. 20). 

God is not responsible for the good or bad natures of men; 
nor is He responsible for their good or bad deeds, which are 
due to the three constituents (Sattva, Rajas and Tamas) of 
matter and the proportion of their mixture, of which their 

bodies are made. The sufferings of men are due to the 
consequences of their bad deeds, which are in turn due 
’ot the consequences, of the predominance of Tamas and 
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Rajas over the Sattva, in their bodies. The majiifest stati 
of matter remains only in the middle. 


(c) Ch. 2 Si. 28 

All manifestations remain unmanifcst in the begin, 
ning and become manifest, only in the middle and go 
back again to the very unmanifest in the end. Hence 
there is no need of grieving about as the cycle of creation 
and dissolution is an endless routine. 

(d) Ch. 8 St. 18:. CREATION AND DISSOLUTION ARE THE DAY AND 
NIGHT OF PRAKRIT!. 

From the unmanifest all these manifestations take 
their rise at the dawn of the day of Prakriti and return 
to the unmanifest state again at the end of the day of 
Prakriti. 

That is to say the time of manifestation or creation 
of the stars is said to be the day and the time of their 
dissolution, is said to be the night of Prakriti, the 
material aspect. The dissolution of a star means its 
absorbption or the absorbption of the secondaries into 
their primaries. And the dissolution of the last Primary 
means its returning to the very original ocean of the unraani- 
fest to he recharged and rehabilitated again, in the same 
way as a man goes to sleep, aftar being tired of the 
day’s work and rises again, next morning afresh, having 
been recharged with new energy and vitality. 
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One Day of Prakriti is equal to 1000 years of Mahesha Loka. 


The time of day and night is reckoned from the 
Primary of the whole system of universe, the Mahesha 
Loka. That is 100 years of Mahesha Loka of one 
universe and 1000 years of 10 Mahesha Lokas of the 10 
universes make the day (or the creation time) of Prakriti 
and the same is to be taken for the night. 


But as the work of creation and dissolution is a non 
stop one, so the night of one set of 10 universes is the 
day of another set, and vice versa. 

“Jala Yantrastha Ghata Maalika Jaala Vat”, Up. 
P. 318. That is—The cycles of creation and dissolution, 
in the Upanishads is given the simile of an Arhat or the 
water pots of an Arhat in a well hanging in the form of 
a ring of pots or of a garland of pots half garland being 
emptied and half being filled in a round of the ring of 
pots. 


13. CL 8. St. 16:- THE MATTER RETURNS UPTO 61 DIGITS 
ONLY, AT THE END OF THE CYCLE. 

AaBrahma BhiUHtna^tn Lokaah PinKirauvartlno Arjunc ; 
Maamupciijd Tn Kaunteya Panorjanma Xa 
Vldyatc. 


All the worlds are bound to return and dissolve into 
the subtle foims of manifestations and therefrom return 
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back again to the similar world forms, but through 
salvation, those who attain that state of Supreme Self 
do not return again to this world or do not come again 
within the cycles of births and deaths. 

In this stanza the phrase “Aa Brahma” means upto 
-the unmanifest, say upto 61 and even 64 digits ; but 
not the Brahmaa Loka, which exists only at 39 digits. 
And beyond Brahmaa Loka, there are still Vishnu Lokas. 
Eudra Lokas and the Mahesha Loka which are also 
bound to return to the unmanifest some day or other, 
without fail. Hence the correct meanings of the phrase 
■“ Aa Brahma ” are upto the end of the subtlest forms of 
-manifestations and the beginning of the unmanifesst 

J 

'that is, upto 61 digits, 

This is cleared further by stanza 18 of Ch. 8th. 

Avyaktaat vyakta yah sarvaah prabiHiranfyaharaa game 
Raatryaagame Praleeyante Tatraivaavgakta scmjnake. 

That is from the unmanifest state, all sorts of 
manifestations emanate forth in the beginning of the day 
and return to the same unmanifest state at the close of 
the day. 

Ch, 8, St. 17: — Sahaserra Yuga Paraycmifa^ti Aharyad 
Brahmam Vidiih; Raatrim Yaga Sahasraamtaam Te 
A ho Raatra Vido Janaah. 
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Thus the cycle of the day and night of Brahma, 
Aumkaara, subtle forms of manifestations or say atomic 
state is called the ''Kalpa”, of which the day comprises 
of lOOO Yugas and tiie night of another 1000 Yugas. 

These Yugas are not the four Yugas (Krita, Tretaa, 
Bwaapar and Kali); but that they are the years of the Pri~ 
mary of the whole uniyerse, theMaheshaLoka, which after 
•absorbing the whole system of universe into its body 
remains as a single star in the end. Its life-time according 
to its own revolutions (Tadeeym Maanena) is 100 years; 
•and ten systems of such universes are created from one 
Aumkaara in a day of Brakriti, so the time of this day 
comes to one thousand years of the ten Mahesha Lokas 
of the 10 universes, Those 1000 years are the yugas* 
which are equal to 36 digits of yeai*s of the first planet 
of the first sun. 

Side by side, a similar process is going on, all around, 
in the belt of Prakriti, so there are 10 Aumkaaras, 
simultaneously, taking rise and spontaneously pouring 
forth the creative matter, which in the long run creates 
•a hundred systems of universes at the rate of ten each. 

The 1000 Heads of the Veraata Parusha. 

In each universe there are 10 Rudra systems and 
those 10 Rudra systems remain in the north of Mahesha 
Loka for a long time. So they act as Hoads. The leader 
of each sub-system is call ml the Head; hence there are 
100 Rudra systems in one Aumkaara and the 10 Aum¬ 
kaara systems have 1000 Rudra Systems, or the 1000 

6 
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Heads. Therefore, when taken collectively, the 10 
Aumkaara systems of the whole Brahmaanda form the 
Viraata Purusha of Purusha Sookta with 1000 heads. 

But when taken individually, in each Aumkaara, 
the 1000 Vishnu Lokas form the 1000 heads of the Viraata. 
Purusha, the Aumkaara. This latter suggestion is more 
reasonable for many reasons, hence preferable. 

G. Ch. XV, St. l:—Oordhwa Moola Madhah Shaakham 
Ashvattham Praahii Ramjayam, Ch}ia7idaamsi Y^asya 
parnjanee Yastain Veda Sa Veda 17/. 

The manifestations from the unmanifested state of 
matter are given the resemblance of a Peepal Tree, 
having its branches downwards and the roots upwards, 
of which the leaves are the Vedas, Devas, Stars. One 
who knows this, is the knower of Vedas. 

This peepal tree represents both, the subtle and the 
gross forms of manifestations. That is, the two forms of 
Aumkaara, the subtle and the gross. The roots represent 
the subtle and the tree the gross. They join in the centre 
of the trunk of the tree. The main branches, small 
branches and sub-branches also represent an Aumkaara, 
even each leaf of a peepal tree, correctly and beautifully 
represents one Aumkaara, just as a system and sub-systems 
and again sub-systems of sub-systems of an universe re¬ 
present Aumkaara, Hence the Peepal Tree is praised so 
much in our Sacred Literature. Chhanda is Veda, Veda is 
Brahma and Brahma is Aumkaara ; hence eacli leaf is 
Aumkaara. In this way thereare good many references 
made in the Geeta regarding the true picture of the 
Creation from the Unmanifest. 
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XF 3. B(^')pa}N .sj/rli TafhnpahiJ)Jnjat(\ 

Nachaadir Nacdhi Hanipr<(lisIitlH((i, As/irafl/irantc/nmu 

Siivlroodha Moolarn Ascnirpt A^/iasIrrna Driddena 
Chhittraa. 

That is tlio subtle form of Auinkaara represented 
by the roots is too subtle and too far to be seen. This firm 
rooted Peepal tree, the universe and the worldly 
bondage is to bo cut asunder ])y the strong weapon of 
nnattchnient; and having done so search for tiiai Abode 
Supremo be 'made. 

XF 4, Ttitith Padan) Tui Parinidarfjp(tnjdni 
VcL^niintjdlaa Aa lAirarfaidi Plioajjfdi, 

Tanieua CluKtdpam PuniXui/n Prupadpe Yatah* 

Pra Vriftih PrcuMitaa Puraivwc, 

tlaving cut asunder all sorts of atlaclunents to the 
world and the worldly desires, Tluit A])ode Suprenu' is 
to be searched for, going whither is the going for no 
return. T seek for {lu‘ seat of that J^riiueval Furuslug 
whence from is streaming forth the Eternal Activity, 
which is the main cause of the Creation. 

BRAHMA VIDYAA. 

The knowledge ot Creation, manifestation and formation of 
Auinkaara. 

There are also given special references, whicii mori^ 
emphatically emphasise hero and there about the True 
Knowledge. Such as in Chapter Vll, Stanza 2:- 
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Jnaanam Te Aham Sarijnaanam hUnn Vakshaamyd. 
sheshatah, Yajjnaatraa Xeh Bhooyo- 
Anyajjnaatavyani ruXuAnjafi', 

Lord Krishna says to Arjima, “Now I shall tell thee 
in full, about the ordinary knowledge and the higher 
and scientific knowledge, knowing which there remains 
nothing to be known here after any more/’ 

G,Ch.lXSt.l:—Idarn Tn Tc (hthyatinnam 
Pravakshaaimjanasooyave, Jnawuini I kjn(i<in Sahitam 
Yojjnaatraa Zfokshi/dsc A shuhkaat. 

0 Arjunal to thee, now I shall unfold, even the 
most secret knowledge, the knowledge together with 
the most scientific knowledge, 

<?. Ch, IX St. 2 : Raajavidijaa Raaja Giilnjam Pavittraviida 
muttamam Pratyakshaaraijamani Dharvnjani 
Susukham Kart u ina vyayafti . 

The highest and the crowning science amongst the 
sciences, the secretest among the secret sciences and the 
purest amongst the pure knowledge is the Knowledge of 
self realization, by direct perception endowed with merit 
etc. 

Ch. XIV, St, 1:—Par am Bhooyah Prarakshaami J'naaima- 
naam Jnaana Muttamam Yajjnaatraa Munayah Sarve 
Paraamsiddhi Mitogalaah, 

Again I shall tell thee about that Supreme Know¬ 
ledge which is above all knowledge, having known which 
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all Munees have attained the highest perfection. And 
SO on. 

All these references are hinted towards the 
knowledge of the Supreme Self, the manifestation and 
the creation from the unmanifest and the subtle and the 
gross forms of Aumkaara, Parusha, Eeshvara, Gajaanana^ 
Naaraayanah, Maheshvara and so on; and the binding 
fast within the manifestations of a portion of the 
Supreme Self, known as Antaraatmaa, Pratyagaatmaa, 
or the individual soul. 

This Knowledge is called the Knowledge of God— 
^‘Brahraa-Vidyaa’k 
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THE SYSTEM OF CREATION ACCORDING TO THE 
UPANISHADS. 

« A” 

The order of the gross and the subtle elements in 
the body, the universe, and the Brahmaanda is as 
following :— 

The subtler one is superior to and greater than the 
subtle one. So the senses are subtler and superior to 
the body, and the objects of the senses arc vsubtler and 
superior to the senses. The mind is subtler and superior 
to the objects of the senses. The intellect is subtler 
and superior to the mind and the soul aspect is the 
-subtlest and superior most of all of them. 

‘Tndriebhyah Paraahyarthaa, Arthobhyashcha Param 
Manah, Manasastu Paraa Buddhih, Budeiheraatmaa 
Mahaan Parah, Mahatah Paramavyaktah, Avyaktaat 
Purushah Parah, Purushaannaparo Kinchit, Saakaash- 
thaa Saaparaagatih’b Up. P. 7. 

Their order may be arranged thus:— The Senses, 
their objects, the mind, the intellect, the soul. (Aatmaa), 
the Mahat Tattva, the Param Avyakta (the unmauifest) 
and the Purusha. 

The last word ’’Gatih” denotes motion and motion 
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.belongs to matter; hence “Punisha’^ of Sankhya, 
Upanishads and of theGeeta is nothing but “Aumkaara’* 
itself. Therefore, the words Eeshvara, Purusha, 
Aurakaara, Gojaanana, Swayambhoo, Vaasudeva, Vaa- 
inana, Maheswara and so on. are the synonyms used for 
one and the same portion of the Supreme Self, which 
fails within tho folds of the material aspect from the 
unmanifest state of matter to the subtle forms of 
manifestations. Because, ‘Paragatih, or Paramaam 
Gatih)’, means the last state upto which matter can move. 

In this order the most important thing to be noted 
is that it deals with all the three aspects of manifesta¬ 
tion and Creation, the Adhyaatinic, Adhidaivic and the 
Adhi Bhautic creation. It shows the similarity between 
Pinda, Anda and Brahmaanda. Adhi Bhautic represents 
Pinda, the body of the beings ; Adhi Daivic represents 
Anda, the Stars of tho universe and Adhyaatmic re¬ 
presents the Brahmaanda. 

Or it may be said that the senses represent the body, 
the objects represent the universe, the mind (Manas) 
represents the Viraata Chaitanya State, the intellect 
(Buddhi) represents the Hiranyagarhha Chaitanya 
'State, the soul aspect (Aatmaa or Chitta) represents the 
Eeshvara Chaitanya state, Mahaan, Mahat or Mahat- 
Tattva represents the Saakshi Chaitanya state, 'Parama- 
vyakta represents the last unmanifest state of matter, 
that ever remains there in the unmanifest state, and 
beyond that and within too is the “Purusha” or th^ 
Spiritual Aspect, the Supreme Self, pervading. In this 
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way it shows a very close connection between the thre 
stages of manifestation and creation, which cove 
the Whole Space from the unmanifost to the grosses 
form of manifestation. 


THE SAME PROCESS SHOWN DIFFERENTLY 

''Brah?nano Amjaktam, Avijakiot mahat, Mahato Ahaiu 
kaarah, Ahankaaraat Pancliatanniaatraani, Fancha 
Tamnaatrebhah Fancha Alahaahhootaani, Mancha 
Mahaabhootehlujo Alzhilam Jarjaf\ Up. F. 2S1. 

1. Here the word ‘Brahmanah' is used for th 
Suprme Self, though, yet it is actually the '‘Paran 
Brahma,” the unmanifest, or the charges state, withir 
which the Supreme Self is called by the names oj 
Parameshvara, Paramaatmaa, Purushottama, the High 
est Self, the Transcendent and so on. This is the 
‘Tarama-Avyakta” state of matter, which exists in the 
space in between 67 and 65 digits. Therefore, Brahmanab 
and Paramavyakta is one and the same thing. Even 
if Brahmanah is used for the Supreme Self, which is 
All pervading and has no separate identity. So in that 
sense too, It becomes One with the unmanifest. 

Next is the Mahat Tattva, the charges state of 
matter. This is also a part of that “Param-Avyakta/' 
the unmanifest, in which and upto which the act of 
manifestation goes on. At one time it is called unmani- 
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fest and at another time as manifest. It pervades in. 
between 64 and 62 digits. 

3. The third one is the “Ahankaarah,” the forma¬ 
tion of the subtle forms of manifestations, atoms etc, 
which form the letter form of the syllable “Aum”. 

It pervades in between 61 and 51 digits. 

4. In the meantime, during the course of forma¬ 
tion of Aumkaara, the subtle forms (Panch Tanmaa- 
traani) of all the five great elements also come into 
being, side by side, with the formation of Aumkaara or 
Ahamkaara. 

5. In the Adhyaatmic state of creation the five great 
elements and the four, Manas, Buddhi, Chitta and 
Ahankaara are formed, but remain in invisible form. 

Then the same subtle forms (Tanmaatraani) mani¬ 
fest into gross forms (Mahaabhootaani) first in a mixed, 
but nebulous form, out of which are created the stars 
of the universes. Hence, “Akhilam Jagat”, that is the 
formation of the whole uniuerse or universes come into 
being. 

THE SYSTEM OF CREATION ACCORDING TO SAANKHYA, 

There are 10 Essentials that are essential for the 
essential routine of the creation. They are ever in 
existence there, in some form or other, to serve as both 
the efficient and the material causes of the Creation. 
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These essentials are first divided into two main 
parts:— (a) One is known as the Spiritual, or the 
Purusha Apsect, which is the efficient cause of Creation, 

(b) And the other is known as Prakriti. which 
serves as the material cause. The order of these 10 
essentials is as following:— 

1. Purusha, 2. Prakriti, 3. Vikriti, 4. Mahat 
Tattva, 5. Ahamkaara or Aumkaara, 6. Aakaashah, 
7. Vaayuh, 8. Agnih, 9. Jala and 10. Prithvee. 

They remain first in the invisible form, as far as are 
theformrtion of the sustle forms of manifestation. 

These Essentials being only 10 in number play an 
essential part in the order of the essential credentials of 
all the essentials that are essentially essential for the 
essential routine of all kinds of Creation. 

Such as there are 10 vowels, 10 directions (Cardinal 
points) 10 Aumkaaras, (in the whole Brahmaanda), 10 
Universes (in each Aumkaara), 10 Rudra Lokas with 
each Mahesha Loka, 10 Vishnu Lokas with each Rudra 
Loka, and so on. 

The figures 10, 20, 30, 40, 50, and so on all indicate 

the increase by Ten. “Ekam, Dasha, Shatam.Dasha 

Vridhyaayathaa Kramam” . This process of multi¬ 
plying by 10, (1, 10, 100, 1000, 10000 and so on) also 
proves the order of increase by ten times. 

The 10 circles that come into being during the course 
of manifestatiion and the figures 1 to 9 represented by 
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them and the zero of the void, in the centre all prove 
the order of 10. 


1. Purusha- is the Supreme Self, pervading in the 
whole space, it i^ also known as the Spiritual Aspect. 


2. Prakrit!—within the Spiritual Aspect, side by side, 
in some portion of it, and in some form or other eternally 
exists ’’Prakriti'’, tne material aspect. In the equilibrium 
state this material aspect (Prakriti) is called ”Pi*adhaana” 
-and 'Tadmaa”, which pervades in 66 digits. 


3, Vikriti- in some portion of Prakriti, is ever going 
^on, Vikriti, the manifestation. 

4. Mahat Tattva :—In the Lower portion of V^ikriti, 
there is ever going on manifestation and in the Higher 
portion it remains in the unmanifest state known as 
Mahat Tattva; but there is another state, which is still 
higher than the higher state of Vikriti. It is called 
Paxam, Brahma, and Param Avyakta. This is the 
Highest or the last state of matter. All these three 
-states, manifest, unmanifest and the ever unmanifest; 
or Brahma, Mahat Brahma and Param Brahma; or 
Vyakta, Avyakta and Paramavyakta fall within Prakriti 
the Xatural state of matter. 


5. Ahankaara or Aiimkaara :—during the course of 
-manifestation, when the subtle forms, known as the 
atomic state, the molecule state the particle state etc. 
are formed, a shape that resembles the face of an 
^elephant, is automatically formed, by the flow of 
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matter, which is called the Aumkaara, or Ahankaara, 
or Grajaanana. 

6. Akaasliah :—During the course of formation of 
Ahankaara some space is left vacant all around, because 
of the condensation and consolidation of the subtlest 
form of matter. This space is known as Aakaashah. 
^‘Aatmanaa Akaashah Sambhootah’', because “Aum’’ is 
“Aatmaa”, therefore through the formation of Aum- 
kaara, (Aakaashah) ether comes into being. 

7. Vaayuh :—In the equilibrium state of matter 
by the presense of the Supreme Self is caused the 
stimulation to motion and action, whereby the whole 
frame of Brahmaanda or the Brahma-Chakra is sot to 
motion. This motion causes air, this vital air is called the 
*‘Praana’h and later on when the atoms molecules and 
particles come into being there is the increase in their 
mass and the increase in the 'mass increases their heavi¬ 
ness and the heaviness causes motion and motion causes 
the air. This Air is the ‘‘Vaayuh” called. 

8. Agnih :—The motion causes air, the air causes 
obstruction, the obstruction causes friction and the 
friction produces fire. This fire is Agnih called. 

9. Jala Though the water is always there in 
Atoms, molecules, particles, and the stars, in some form 
or other; yet it becomes manifest as water, only, when 
the heat and light of the heavenly bodies are radiated, 
and when the gasses of Hydrogen and Oxygen mix in 
the ratio of “H2 to 0.'’ 
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10. Prithvee:—The same is the case with ‘Prithvee’, 
.although it exists in all the three conditions of matter' 
solid, liquid and gas ; yet earth as earth can only be 
•seen, then and then, when the light and heat of a body 
are radiated and the water is separated from mud and 
•sand by means of evaporation. 

The finer a thing the more powerful it is. And 
because space or ether is the finest one among them, so 
it became the first vital element, without which there 
■can be no existence of anything whatsoever. Then 
•comes the number of the air, without which there is no 
life. The third one is the fire in the grade of essentials. 
The number of water is the fourth and of the earth, the 
fifth. 

This is experienced, in the daily life. A man can 
live without food for some days, without water for a day 
•or so, without the fire (the natural latent heat) for a few 
hours, without air for a few minutes and without space 
for a few seconds, but without the soul, (the Purusha 
or the Spiritual Aspect, can not live, even for a hundredth 
part of 'a second. 

Therefore, these are the Essentials that are essen¬ 
tially esfential for the essential routine of the Creation. 

NOTE ;—1. Out o£ these five elomoms, each of them contains all the 
live elements. The subtlest one contains in the subtlest 
i'o»-niuud the tNrossest one contains in the f^rossest form, 
but all of the five elements are made up of the five and 
contain all the five in more or less proportion. Not only 
that much, but they also contain the various kinds of the 
mctalic elements, in some form or other. 
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2. All tKe three systems A, B S' C. mentioned before are 
not quite clear. Hence defective and contusing. SotKer^ 
is a dire necessity of clarifying their distinctions. 

A. According to the first system they are TKe 
senses, their objects, Manas, Buddhee, Aatitiaa 
MahatTattva, Paramavykata and Purusha 

B. According to‘B’, there are Brahman, Avyakta 
Vyakta, Mahat, Tattva, Ahankaara, PancKa 
Tanmaatraani, Pancha Mahaa Bhootani and iKe 
Akhilam ja^at. 

C. And according to ‘C\ the third or the SankKya 
System, there are the 10 essentials. 

Purusha, Prakriti, Vikriti, Mahat Tattva, Ahamka- 
ara, Akaashah, Vaayuh, A^nih Jala and Prithvee 

In some cases there is over lapping and repetition o! 
the same state. Hence the order requires Readjest- 
ment. 

First there is One Purusha Aspect, which is pervading 
the whole space. Secondly, there is Prakriti or the 
material aspect, which has first three states, (i)Paraina- 
vyakta (2) Avyakta and (3) Vyakta. The Vyakta 
state has nine stages of development, or forms of nianr 
festation, from the outer most part to the innermost, or 
from the subtlest to the grossest form. These nine forms 
are the nine kinds of developments of matter of the 
three constituents, -which first remains in the charges 
state. The further developments are :—1. Charges state, 
2. Electron and proton, 3. Atom, 4. Molecule, 5. Particle, 
€. Gas 7. hTebulous, 8. Liguid and 9th is solid state of 
matter. And in all of these states all the five gross 
elements (space, air, fire, water and soil) are there in 
some form or other and in more or less proportion. 
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A comparative chart of the three systems mentioned before. 


A 

B 

c 


Putusha 

Brahmanah 

Purusha 

Paramaatmaa 

Par^raavyakta 

or Param 

& 

& 

67 to 65 

Avyakta 

Prakriti 

Param Brahma 


Ta^tva 
(34 to 62 


Chitta 

or 

Aatmaa 
61 to 59 


( 1 1> ^ 

1 Avyakta Vikriti or 1 ^ ? j 

“1 or Mahat 

1 Mahat Tattva Tattva \ % "1. j 3 p 

__J s j “ 

( Abamkaara& ^ tHl'I 

1 Panctia Tan- ^tianikaara '| g j 

H ma^ttraanu f-- ^ < [ 

I I 0 ^ j 

1 Akasbah ^ 3 


Buddhi 
53 to 56 

Manas 
55 to 52 


the senses and 
the dietifis of 
the senses. 


As well as the 
objects of the 
senses. 

51 to 1 


Akbilam 

Jaf^ot 

10 universes 
1 to 51 


Vaayuh | 

_j 

Agnih 

Jalam 

Pritnvee 


Creation 
ot 10 
universes 


jp J I 

d. e. 17“ Q 


An tar aatmaa 


One universe 

1 to 49 universe. 
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NOTE The AEankaara of 'B’ and *C’ systems is notliin^S but Aumkaara 
as shown in colum ‘d’. Hence it pervu ies m the space 
from 61 to 52 di^,its. This is the actual form of Aumkaara 
The Pancha Tanmnattrani and the Pancha Maha Bhootaani 
of‘B’ and ‘C‘ systems are also included in the formationof 
Aumkaara. 

2. The number of di?^,its of distance f.iven in each column 

are both inclusive. 

3. Under the columns A and B are ^dven the lunnher and names 

of the essentials that are required for the essential creation 
of the stars etc. accordinh to the systems shown by the 
various Upanishads. 

4. Under the column ‘C’ is ^iven the system as propounded by 

the Saankhya Philosophy. 

5. Under columns d to i ” are ^iven the names as they actually 

stand fox', according to the readjustme!u of their orders. 
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SUMMARY OF PART I. 

The spiritual and the material aspects are the efficient and the 
material causes of manifestation and creation, 

Samyukta Metat Kshava Maksharamcha^ Vyakto - 
Av'ijaktain Bharate Vishva Meeshah, Naarada 
Pari Vraajakopnishad, — Adhij. 9 St. 7. 

The same theory of creation differently expressed 
land made simple and easy to be understood. 

Through the combination of the spiritual and the 
material aspects the Lord fills up the whole space with 
the unmanifest and the manifest. 

The nature of the Supreme Self, the Lord Creator is 
two fold Material and the Spiritual. Geeta, Ch. VII, St. 4 
deals with eight fold nature of the material aspect, and 
•stanza 5 deals with the spiritual aspect, which pervades 
in all the three forms of Creation, Adhyaatmic. the 
Adhi Daivic and Adhi-Bhautic, and sustains them all. 

1. The unmanifest and the manifest. 

The unmanifest state of matter is of two kinds :— 
One that takes place at the end of each Cycle. That 
is at the time of the dissolution of all sorts of mani¬ 
festations and other is that unmanifest, which pervades 
in the 9th circle of the material aspect, and which ever 

7 






98 


Cksation 


Part £ 

remains there in the unmanifest state, even during the 
uourse of manifestations. This unmanifest state of 
matter is known as “Paramavyakta, where the Spiritual 
Aspect is called Paramaatmaa. 

The manifest is also of two kinds One is known as 
the subtle forms of manifestations or the Adhyaatmic 
Creation, or the formation of the letter form of the 
syllable “Aum” or Aumkaara and the other is called the 
gross forms of manifestations or the Adlu Daivic 
Creation, the stars of the universes. 

The gross forms of manifestations too, are of two 
kinds One is called the Adhi Daivic creation, the stars, 
and the other is called the Adhi Bhautic creation, or the 
cooled heavenly bodies and the bodies of the beings and 
the non-beings in them. 

The unmanifest is also called the equilibrium state 
of matter or the Saamyaavasthaa or l^ayaa Avasthaa of 
Prakrite. In this equilibrium state the three constituents 
of matter, Tamas, Rajas and Sattva, remain for a fixed 
period of time, in their respective spheres, in layers, 
layering one over the other in a circular form, like the 
three motor tyres of the three different sizesbig, 
bigger and biggest, put in order. 

These three layers of the three (Gunas) constituents 
of matter, in due course of time are set to motion by the 
presence nf God, when each of them also changes into 
three sub-layers, so that there come into being tlie nine 
layers in all. 
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The matter of these three and the nine circles, is 
the origin of the science of figures, colours, letters and 
creation of stars. 

The last circle of the Sattva out of these nine circles 
ever remains in tiie uninanifest state as there is no- 
possibility of the creation in it. Because it is too high„ 
hence out of the reach of the other two constituents 
Rajas and Tamas to get iningded with it. This is also 
called Paramavyakta, the ever unmanifest. 

The matter of tlie 8th and the 7th circles is called 
the “Mahat Brahma” and the matter of the 6th, 5th, 4th, 
3rd, 2nd and the 1st circles, during the course of the subtle 
forms of manifestations is called Brahma, Aumkaara, or 
Aum. Therefore, in these eight circles, the matter is ever 
in motion and action and hence the process of creation 
too, is ever going on. 

So the subtle form.^^ of manifestations are called the 
Brahma, the uninanifest as Mahad Brahma, and the last 
uninanifest is called the Parain Brahma, or Param- 
Avyakta, or the ‘'Moola Prakriti’k 

2. BRAHMAANDA EHITTI. 

The matter of llie 6 circles, from 8th to 3rd form the 
belt or the thickness of the shell of Brahmaanda, and 
the matter of the 2nd and first circle form the Viraata 
state, or the nebulous state, the Trunk like shape of the 
last part of Aumkaara. 

In terms of digits, they can be divided as following:- 
Parana Brahma, or Paramavyakta, or Moola Prakriti 
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pervades in between 67 and 65 digits. Mahad Brahma 
or Avykata pervades in 64 to 62 digits, Brahma Aam- 
kaara, Ahamkaara or subtle forms of manifestations 
pervade in 61 to 52 digits, in all the cases both numbers 
are inclusive. Or the unmanifest or the Moola Prakriti 
pervades in 67 to 65 digits, the Brahamaanda shell perva¬ 
des in 64 to 55 digits and the Viraata state, or the nebu¬ 
lous form pervades in 54 to 52 digits. 

During the course of manifestation in the subtlest 
state the matter of the three constituents first moves 
upwards, and as it goes on mixing .with other constitu¬ 
ents and thereby acquiring mass and weight, so it cannot 
keep on moving up in a straight, or perpendicular line, 
but that by and by, with the increase of mass, the weight 
is increased, with the increase of weight the heaviness 
increases, the increase -of heaviness causes motion, 
motion causes air, air causes obstruction, obstruction 
eauses deflection and the deflection causes circular 
motion. 

This happens from both the sides of the belt, so that 
they form two circles, which meet in the centre of the 
Brahmaanda. The first halves of these circles, being of 
too subtle a nature, are supposed to be invisible. The 
motion of the visible two halves (though actually, still 
in invisible state) and their jointly flowing downward in 
a curling form is represented by the letter form of the 
syllable “Aum” or “Aumkaara” of the Deva INagari 
Script. And as this Aumkaara very closely resembles 
the face of an elephant, the two ears and the trunk 
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taken together, so, as a living proof thereof, they have 
taken “ Gajaanana ” the face of an elephant to 
represent Aumkaara. 

Therefore, this form of the syllable "Aum” and not 
the sound is the source of origin of the creation of both 
the stars and the vowels of the Sanskrit Alphabet. 

Aumkaara Prahhavaa JDevaah, Aumkaara Prabhauaa 
Swaraali, Aumkaara Prahhavam Sarvam Trailokyam 
Sacharaacharam, DIujaana VindoopanlshacL 41. St. 16. 

Later on, the formation of the universes and the 
various shapes presented by the combination of stars 
and the different forms of aspectarians so formed, gave 
rise to the formation of the consonants of Sanskrit 
Alphabet. Therefore, the Devanagari script is the 
natural, original and a scientific one, and represents a 
true picture of the cosmography. 

As the creation of the stars of the universes came 
out of the Gaja, elephant’s Trunk like formation of 
^‘Aumkaara”, so it became known as Jaga or Jagat the 
worlds or the universes, which are ever in motion. 

The seers of the past made out from the forms of 
the starry aspectarians an exact number of letters to 
denote the digits of the distance of the layers and 
spheres of both the manifest and the unmanifest. 

3. THE ORDER OF CREATION 

During the course of manifestations, first came into 
being the four subtle forms of manifestations, in the 
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frame of the whole Brahmaanda. or the “Brahma- 
chakra”, beyond which is the unmanifest. The names 
of both the aspects are given below : - 


In the Material Aspect. 


1. The Saakshichaitanya state i 
or the foremost primeval 
causal form of matter known 
as ”Tan maatraa” , 

2. The Eeslivarachaitanya 
state, the sprout or the 
causal form of nurtter, 
having light only, also 
known as the Atomic stale. 

3. The Hiranyagarbha Chai“ 
tanya state, having light 
and heat, through the com- ’ 
bination of the atoms 

the combustible matter, or 
molecule state. 

4. The Viraata Chaitanya 

state, or the state of for¬ 
mation of particles, having , 
light, heat and gas, ihe , 
nebulous form or the form 
of the stratus like forma- I 
rion of clouds. j 

These four stages make up i 

the layers and spheres of the | 
Brahmaanda and the same is ' 
represented in the brain of a 
being. This is why the head 
is also called the Brahmaanda. 


In the Spiritual Aspect. 


The Saakshi Chait- 
any a Aumkaara, the 
egoism or the Iness 
or ‘hVhaiikaara*’. 

kle^-liwara Chaita- 
n\M. 'Xlhilta” the 
Sub (V) ns clous niind. 


i 1 Iran y ii g a r b h a 
(.liaitanya/'Biiddhi’h 
the intellect. 


Tiiaiala Chaitanya, 
Viraata iTirusha, 
‘hManas'h llie mind. 


These are tlie four 
councillors, or the 
'‘Antau Karana Cha- 
tushtaya, or the four 
vntties, iinmotions 
and currents of the 
sub-conscious mind. 
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In all the forms of the manifestations the Spiritual 
Aspect is automatieally bound fast, and each of the^ 
manifestation of the material aspect has a certain name, 
and the Spiritual Aspect too has a corresponding name 
for it. 


Names of the Maierial Aspect 


Namei> of tlie Spiritual 
Aspect. 


1. The unman if est, that ever 
’remains ther(\ even, when 
there is manif estai ion going 
on in some part ol the 
jSrahmaanda,Is called i. aiam 
Brahma. 


1. Theflighest Self, 
i the Supreme Self, 
I Baramaatmaa. 


2. The Avyakta,m>r tlie un- , 2. T.he Adhyaatma. 
maniLest, which manifests | 
is called Mahal Brahma. 


3, Brahma, or AuinhavWa, or 
the subtle forms. 


3. Aatmaa. Aham, 
I Higher Self. 


4. Stars of the universes or 
the gross fornw. 


'4. xidlii-Daiva, tlan- 
1 sab, High Self. 


0. The individmii coolevl i5. 
heavenly bodies or the | 
bodies of the beings or non- | 
beings in i hem 


Adhi - B li o 0 t a, 
Soham, (Jeeva) the 
individaal soul. 
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In the Material Aspect. In the Spiritual Aspect 


'( The ordpr of superiority 
AJ^ain in order of size and merits , and inferiority amon^ ^ods 
they are as following:— accordin,?^ to their powers 

is as foliowinJ?j:— 


1. Aumkaara or Brahmaakaara or 
Ahamkaara. 


2. Mahesha Loka. 1, 


3. Rudra Lokas, 10. 

4. Vishnu Lokas, 100. 

5. Brahmaa Lokas, 1000. 

6. Indr a Lokas, 10000 

7. Prajaapati Lokas, lOOOOO 

8. Dhruva Lokas, 7 dibits. 

9. Rishi Lokas, 8 di^its. 

10. Aaditya Lokas, 9 dibits 

11. Bhoorlokas, planets 10 

dibits. 


to CO 
3^0 

■s»s 

® £ 
S £“5 

^ a ^ 
a 


}< 


1, Aatmua, Aham or I, 
Maheshvara, Eeshvara, 
Maraavanuh, Gajaana- 
ana. 

2. Lord Shiva, Mahadeva. 
Hansah. Prabha Vishnip 
or Mahesha. 

3. Rudra, Maha Vishnu, 
or Eesha. 

4. Vishnu, Eesha. 

5. Brahnuia, | ^ 

Eesha [ 

6. Indra, or God I 

1. PrAjaapati, ,, 1 ii d 

l-'o > 

8. Dhruva, ,, | 

9. Rishi, „ I S 

10. Soorya, Sun,, 


1 11. Bhuh 


part II 


CREATION 


CHAPTER 1 . 


1 . ALL THiS IS PERVADED BY THE 
SUPREME SELF, “PARMAATMAA” 

Therefore they advocale—The Doctrine 
/ \ of non-dualism‘A^ciwaitavaada’ or Oneness of 

> j God. A Ithou.^h the m iteriai aspect, Praknti 
^ is evcM- there, yet as they take it to be in the 
unmanifest state, tor some tliuoand then in the manifest 
state for some Lime, and again in the unmanifest state, so it 
is supposed to be non existant, by persons of some schools 
of thought.Thorefore they say that ihereis only the Supr" 
erne Seif and mhliing el-xn Bui as th.c cycle of creation and 
di^'solution is a Tion slop ouxO ; so ihe extinciion of the 
material aspect, even for a second is an impossibility* 
Hence, “Adwaita 'v'aada'b t])o nondualism is a mere 
siipnosition and no Reality. 


2. Tae Docirine of Dimliso, “Dwaita Vaada,” or 
due Iv/o Circles. 

Ther<' jire iiie two aspects, material and 
the Spiritual, existing side hy side. They are 
\ \ J ) over there. Th(*y are botli beginningless and 
endless. So loTig as the matter remains in the 
unmanifost state, there is no manifestation and creation; 
but the Dualism is there. Therefore it is called '‘Dwaita 
Vaada”. This doctrine of (‘nurse holds good for all times. 
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3. The Three Circles. 

Of Brahma, Mahad Brahma and Param Brahma; 
or of Antaraatmaa, Aatmaa and Paraniaatmaa; 

4. The Four Circles. 

The circle of Prakriti has three constituents of 
matter, Tamas, Eajas, and Sattva, which in due course 
of time become manifest with their 
colours black, red and white, respecti- 
vely. 

Hence these three circles and the 
circle of the void in the centre make 
up the four circles. How the manifest¬ 
ation is just to start. 

Because the three circles of the three constituents- 
change into nine circles, and there is one circle of the 
void in the centre, so in all there come into being the 
10 circles. Hence we shall start from the 10 circles 
downwards to the four circles. 

5. The Ten Circles, and the Manifestation. 

In due course of time, by the 
presence of the Supreme Self there is 
caused excitement to motion and action 
in the three circles of the three consti¬ 
tuents of matter (Tarnas, Rajas and 
Sattva), when automatically they 
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•change into 9 circles, each of them changing into three 
circles, according to the nature and colour of the adja- 
cent constituents. 

These nine and the one circle of the void in the 
•centre together make up the Ten Circles, which are the 
origin of the Science of numbers and fio-ures 1 2 A 
;5, 6, 7, 8, 9 and 0 (10). “ - . , , 

6 The Nine Circles, and the Creation. 

Out of these ten circles, the inner¬ 
most circle is a void so it is left 
out-from being taken into account, 
hence there remain only nine circles 
of the material aspect, the Prakriti, 
which in the long run, become known 
as the Nine Goddesse.s, or the Nava Durgass, or the 
Nava Aavarnas of the material aspect. 

These are the original causal forms or the original 
Primeval and natural forms of the causal matter, which, 
in due course of time manifest into various forms of 
i 3 reation. 

7. The Eight Circles 



Out of the 10 circles, the outermost or the third 



circle of the Sattva constituent, being 
too far and too high gets no chance of 
mixing with other constituents, with¬ 
out which there is no manifestation, so 
it is left out. 

And the inner most circle too is 


only a void, so that is also left out of consideratation. 
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Therefore; there remain only eight circles out of the ter 
circles. These serve as the main source of creation. 

8. The Seven Circles, and the Seven Colours 


Out of the 9 circles of the three constituents the 



9th circle is of the same nature as that 
of the 8th circle, so both are taken as 
one. Similarly, the first circle out of 
the 9 circles is also of tlie same nature 
as that of the 2nd circle, so both art 
taken as one. Hence there remain 


only seven circles. These seven circles are the origin 
of the seven colours, formed by the mixture of the 


original three colours, black, red and white of the matter 
of the three constituents, Tamas, Rajas and Sattva, 
respectively. 


9. The Six Circles. 


Out of the nine circles of the tliroo constituents, 
the outermost circle or the 9th circle ever remains there 
as unmanifest aird hence in invisible 
condition, so it forms a separate iden¬ 
tity as the 6th circle. 

Out of the remaining eight circles 
of the three constituents, there come 
into being the four chaitanya (consci¬ 
ous) states, known as 1. Saakshi Chaitanya, 2. Eeshvara 
Chaitanya, 3. Hiranyagarbha Chaitanya and 4. Viraata 
Chaitanya states. Therefore including the innermost 
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circle of the void and tho outerinoat circle of the un. 
manifest, in all they make up 6 circles. 



10. The Five Circles, and the Creation 
The four circle.s of the four Chai- 

tanya States, (tho Saakshi, the Eesh- 
vara, the Hiranyagarbha and the 
Viiaata Cdiaxtaiiya states) from 2rid 
circle to Sth and the void in the centre 
constitute the five circles, excluding 
the 1st circle of tho uiimanifest; where starts the mani¬ 
festation and creation. The former four circles form 
the subtle form of Aumkaara from which are created 
the stars of the universes. The fifth circle of the void 
is used for the formation of the universes and their 
movements. 

11. The four Circles and the Creation. 

As the circle of the ever unmanifest is invisible and 
so is the circle of the Saakshi Chaitanya state, which 
though serves as tho background of the subtle forms of 
manifestations, yet as it is nearly in the same 
state as is the matter of the last unmanifest state, so it 
is also left out of considoration and thus there remain 
only the four circles of tho Eeshvara Chaitanya, the 
Hiranya G-arbha Chaitanya, tho Viraata Chaitanya, and 
the circle of tho void, in tho centre. 


The actual ])rocess of manifestation is found in these 
four circles only. Tho Ecshvara Chaitanya represents 
the atomic state, tho Hiranya Garbha Chaitanya repre¬ 
sents 1 he Molecule state, the Viraata Chaitanya repre¬ 
sents tho Particle state or the nebulous state and the 
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void in the Centre is used for the formation of the stars 
of the various universes, from the clusters of the nebu 
lous form thrown out from the last point of the Viraata 
Chaitanya State. 


CREATION 

12. The Three Circles agaia and the Creation. 

(a) The aforesaid four circles Theory is actuallv 3 
circles Theory itself ; because the fourth circle of the 
Void, in the centre is nothing but a void and hence the 
space for the movements of the stars of the various 
universes, which come into being as the result of the 
manifestation and Creation. 

fb) The three circles of Eeshvara, Hiranyagarbha 
■and Viraata states make up the letter form of the syllable 
Aum , or Aumkaara, which is also known as Viraata 
Purusha, and from which are being created the stars of 
'the universes, 

(c) The difference between the first three circles 
theory under para 3 and this three circles theory is this 
that the first one represents the three states of the ma¬ 
terial aspect and this one gives in details the 3rd state of 
material aspect known as Brahma. So this three circles 
theory deals with the manifestation and creation direct 
■and takes no account of the other two states Para 
Brahma and the Mahad Brahma. 

id) This is the process of the formation of one Aum¬ 
kaara. In the same way and with the same process. 
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simultaniously there come into being the 10 Aumkaaras, 
in the whole belt of the Brahmaanda and from these 10 
Aumkaaras are being sent forth the stars of the 10 
Universes, all around in the whole belt of the Brahma¬ 
anda. 


13. Sustainance and the Two Circles again. 



Tills two circles theory represents the 
two forms of manifestation, the subtle and 
the gross. The first one shows the formation 
of the subtle forms of Aumkaaras, and the 
‘second circle of the gross forms of manifestations shows 
the gross forms of Aumkaaras. There is a certain 
period of time for the existanco of an universe, which is 
100 years, according to the time of the Lord of the uni¬ 
verse, the Mahesha Loka. And at the end of which 
time the universe returns again to the same unmanifest 
istate. 


14. Cycle of Creation and Dissolution. 


At the end of iho cycle of Creation, or after the 
•expiry of the 100 years or revolutions of the Lord of the 
universe, the Mahesha Lokc., taking all the stars of the 
whole universe into its own body returns to the same 
ocean of the subtle forms of manifestations, from which 
it was created in the beginning. 


After returning to the original ocean of the subtle 
forms of maiiifestvitions the matter remains there for a 
fiixed period of time, during which time it is recharged 
^vith the energy and other necessary and essential 
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qualities, after whicli period of time it begins to manifest 
again, hence there is again creation. This is called the 
cycle of Creation and Dissolution. 

The matter is never at rest. It is ever in motion 
and changing forms. At one time it is in the process of 
composition and at another time it is in the process of 
decomposition. The process of Creation and dissolution, 
or the process of composition and decomposition is an 
automatic one. It is ever going on and will never end. 
It is in fact beginningless and endless. 

15. Day and Night of the Prakriti. 

This creation and dissolution time is called the day 
and night of Prakriti. The Creation time is the day and 
the dissolution time is the night. 

16. The One Circle Again. 

During the course of dissolution, the matter returns 
to the unmanifest state again, there it reinains for some 
time in the equilibrium state, when the matter of the 
three constituents return to their respective circles, 
which exist there in the order of Tanias, Rajas and 
Sattva, from inside towards outside, or one higher than 
the other. Then there exist only one circle of the 
material aspect in the equilibrium state, excluding the 
circle of the void in the centre. 

This may be the one circle of the Non dualism. 
Because when the matter returns to the 
unmanifest state again then it is known 
as Brahma. Therefore, the expression ‘'Eko 
Brahma Dwiteeyonaasti, is used only for tliN 
state of matter. 
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Geeta CL Vlll St. 20 & 21:-CIearIy define the 
jlvyakta and the Paramavyakta and prove that, that 
unmanifest state of matter which falls between 64 and 
62 digits (Geeta Ch. VIII. 18) is quite apart from that 
Paramavyakta state, which ever remains there, in the 
unmanifest state forever, and falls within 67 and 65 
digits, both digits inclusive. 

This is the place, known as Abode Supreme, to be 
searched for and reached to, after reaching which, there 
is no return again. Goota Ch. XV, Stanzas 4 and 6. 
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L MANIFESTATION AND THE FORMATION 
OF 10 AUMKAARAS. 

During the course of manifestation, the equilibrium 
state of matter changes into three spheres. 

(u). The Paramavyakta, the unmanifcst that ever 
remains there in that unmanifest state from 
67 to 65 digits, (1). 

(6). The “Brahmaanda Bhitti Vishaalam”, shell of 
the egg like form of the subtle forms of mank 
festations, or th© belt of Prakriti, which has a 
thickness of 10 digits of miles in depth, from 
64 to 54 digits, (2). 

(c). The flow of matter of the subtle forms of 
manifestations, having a resemblance of the 
Trunk of an elephant, known as Viraata Chak 
tanya state, spreading over 54 to 51 digits of 
miles in depth, (3). 

(c?) In the second sphere with the process of for¬ 
mation of one Aumkaara, simultaniousiy come 
into being the 10 Aumkaaras. 

(e). The formation of one Aumkaara or Ahankaara. In 
the second sphere, known as the “Brahmaanda 
Bhitti Vishalam’b first there come into being 
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the four subtle forms of manifestations, Saak- 
shi Chaitanya, Eoshvara Chaitanya, Hiranya- 
garbha Chaitanya and Viraata Ghaitanya state. 
Out of which is formed the subtle form of 
Aumkaara, or the letter form of the syllable 
‘"Aura’h 

(/). This subtle form of Aumkaara serves as the 
root and the root cause of the stars of univer¬ 
ses, From one Aumkaara are being created 
the stars of Ten universes, one by one and 
turn by turn from the greatest star to the 
smallest one. 

(g). With the formation of Aumkaara is also the 
formation of Ahankaara. 

Aumkaara is‘Aum'and Aum is the spread out of 
matter in the subtle forms of nuinifestation from ‘A' to 

that is Aatmaa, the soul Aspect. 

Similarly, ‘Ahamkaara’ is ‘A hand and ‘Aham' is 
and‘r, in the body is the soul aspect. Vide ChrIVof 
part I of this book. 


2. Manifestation and formation of Ten Aurakaaras and the 
Lotus Flower with 10 Petals, when the Moola Prakriti 
is called Padmaa and Kamalaa. 

All around the 15cli of Prakriti, the Natural slate 
of matter, during the (U)urse of manifestation, there 
come into being the 10 subtle forms of Aumkaaras 
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which very closely resemble the petals of a Lotus flower 
the'‘Padma”, or Kamala; and after the name of this 
Lotus Prakriti is called Padmaa or ‘‘Kanialaa’\ 
'‘Kamalawaalee/’ to which belongs this Lotus ; or which 
stands on this Lotus. Because the formation of this 
Lotus tai^es place between 64 and 51 digits and the 
'‘Moola Prakriti” exists between 67 to 64 digits, which 
space is beyond the formation of the Lotus; hence 
Lakshmee is said, “Amala Kamala Sanstliaa”, standing 
or sitting, on this pure and Devine Lotus. 

This ‘ Padma’ (Lotus) exists within 64 digits and 
Tadmaa’ (Lakshmee) exists within 66 digits of miles (in 
depth in the unmanifest state). The Sea of the nn- 
manifest is given the simile of water in which grows 
this Lotus, and in this Lotus is the root of all Gods, 
Stars, beings and nonbeings. Therefore it is said that, 
^‘Huaa Jalase Kamala Paidaa, Kainala Men Moola Hai 
Saaraa”. This is a very common phrase sung in the 
folklores of a very common nature by the persons of an 
ordinary walk of life ; but its grandure and significance 
^are beyond expressions. 


3. The Formation of Lotus Flower, ‘Padma’ and Eeshvara, 
Naaraayana, Gajaanana and Aurakaara. 

(a) With the manifestation is the formation of the 
Lotus, which represents the frame of the Brahmaanda, 
-as a whole. It is the first and foremost Creation. It is 
the Root of all kinds of Creation. It is the dearest and 
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nearest to both Prakritl and Purusha, or Lakshniee and 
^{araayana. 

This is why tliis fjotus is praistnl in the tho 

Upanishads and the Puraanaas, tinu's and oft( n. A nd fi>r 
the same reason this Lotus is said to adorn thi‘ liiuds of 
bothLakshmeo and Naaraayana* Hath of tiiern are 
also shown in the ])ictures in a standing or sitting 
postures over this Lotus. 

For this very reason in the Vaidie ciilturo (the 
worldly lotus flower) has been considetanl to an oini- 
nous one ; and of great iniportaiK^e ; Itenee they luave 
been using it in all promhuuii functions, considering it 
,as the most sacred emblem. 

As Lakshniee is said to be sitting on this paiditnilar 
Lotus flower, “Amala Kaniala 8<insthaa'\ Sinularly> 
is said to be sitting “Naaraayanah*’ on this ]>articular 
Lotus of Nature and of the Matural state of maftt^r. 
““Naaraayanah Sarasijaasana Saunivishtha.'’ 

That is Naaraayana is sitting most comfortably, on 
a Lotus. The word ‘dkidma'' indimites 64 digits, and 
the word Naaraayanah indicates 58 <ligits, v.dncix is the 
distance of the middle portion of the formation of Aum- 
kaara, or of the 3rd state, the Hiranyagarbha Chai- 
tanya state. This state or the actual Letter form cjf 
the syllable Aum takes from 61 to 51 digits. And 
Eeshvara-Chaitanya state also pervades in 61 to 59 digits. 
Therefore, this Keshvara, Naaraayana is said to be sitting 
on the ‘"Padma” (the Lotus), whicdi exists within 64 
digits. 
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{b) Why Lakshraee is Shown Standing on the right side of 
Naaraayana whereas in other cases she is 
shown on the left side only. 

This JTaaraayanah falls within the foldwS of “Pad- 
maa”, Lakshmee or Prakriti; hence Lakshmee is shown, 
standing on the right side of Naaraayanah; as there 
she is Superior to Him; but when they both Incarnate 
as the Human beings or take the Human Forms, then, 
their positions are changed vice versa. Just as Seetaa 
will be found adorning the left side of Raama; and 
Eaadhaa the left side of Lord Krishna. 

Their positions are changed, through the law of 
Photography; or by the law of representing the Heavenly 
things on this Earth and so on. 

Just as we have taken the form of Aumkaara to 
represent the true form of Haaraayanah and Eeshvarah,, 
similarly, the same form of Aumkaara represents the 
shape of Gajaanana, which very closely resembles the 
face of an elephant. 

The two ears and the trunk of an elephant, inclu¬ 
ding the head and the face make up the true picture of 
the Letter form of the syllable “ Aam”, or Aumkaara. 

4. The 10 Issocelles Triangles and the Sudarshana 
Chakra, or the Brahma Chakra. 

During the course of manifestation, the motion of* 
the matter, though, in genneral is circular and semi¬ 
circular one, yet if it is shown by the straight lines, it 
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makes a shape that very closely roseni!)lcs in I'-socmHIos 
T riangle. 

Therefore, all the 10 Aunikaaras i\ix\ be represenU'tl 
by the 10 Issocelles Triangles. 

The Lssoeelles Triangles can be repn^^er:it chI by tho 
spokes of a wheel, and the wlietd resembles, very (dosely 
the formation of a dh'ahina (Tiakra\ or ‘Slid irsluiu i 
Chakra’. 

And because the Purusha AsptMd, or the Suprenu^ 
Self is shown greater than the inati*rial aspect, “Pra¬ 
krit!,” by ;th Part ; tlnnadArtp tiie Sudir-lmni (diilra 
which is but th(‘ maniU'stat ion of ‘PrakrilT, is sboun 
a weapon in the hand of tht' herd Sipmenuu 

Therefore, the tnn^ rncirnations of tin* LonI 
Supreme will always lu'st'en haviin; ilbe Sufl ir h in i 
Chakra in their handSmdi a' Lorti Krmhnp Naari 
ayanah and Vishnuh. 

This is one of the grtmtest proot^ of Lwrd Kin h- 
na’s being thc' "‘Poorni Kiilaa Avitair" or tho nn'inii* 
tion of that Lord Himsidf, wlio i, kno^^n to ^ tbf 

64 Kalaas and called Ad!i\aatina. 


5. Prakriti as Lakshmee and the Manifcstaiion 

It has already betm prt)vt*<l that the subtls^ forne iP 
manifestations exist between C4 and 5! digit'- iiid 
these Manifestations form a lotus likt' fornmtii>n, in flu 
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whole belt of the Brahmaanda. But the material aspect 
(Prakriti) exists still further right upto the 66 digits. 
Therefore, she is said to be standing on that particular 
Lotus or that she is so great that Lotus is only an 
insignificant thing only to adorn Her hand. 

The two elephants shown on both sides of Lakshmee 
represent the two Aumkaaraas, out of the Ten Aum- 
kaaras of the whole Brahmaanda. 

The ocean from which rises the Lotus flower is the 
ocean of the unmanifest from which rise the subtle 
forms of manifestations, that eventually give rise to the 
formations of the petal like formations of a Lotus, as a 
whole. 

All sorts of metals are the production of the mate¬ 
rial aspect (Prakriti) and this Prakriti is the Lakshmee 
<;alled. Therefore, Lakshmee is said to be the Mother 
Wealth or the Mother of Wealth. 
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LAWS THAT GOVERN THE CREATION. 

1. Creation (Srishti):—By the word creation is taken 
here to mean the manifestation and formation of the 
atoms, molecules and particles and thereby the forma¬ 
tion of nebulous bodies, which consequently change into 
star, from the biggest, the Mahesh Loka to the smallest, 
the planets and the Satellites. 

From the Viraata Cbaitanya state, which is at a 
distance of 51 digits of miles from here, are being sepa¬ 
rated or sent forth the clusters of nebulous form. 

Creation also means the creation of both beings and 
non beings. The Sanskrita words for creation sustain- 
ance and dissolution are “Srishti, Sthiti and Laya. 
They indicate 34, 46 and 48 digits, respectively. They 
show the distances of the Indra Loka, Eudra Loka and 
the Mahesha Loka, respectively. This clearly shows 
that the creation of the beings will go on right upto the 
Indra Loka, Eudra Loka acts as sustainer throughout, 
and Mahesha Loka as the absorber of all. 

The word dissolution or Laya does not mean distruc- 
tion; but that it means mingling and dissolving into 
and becoming one with the body of the pidmary. 
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Through the presence of the Supreme Self, ia the 
equlibrium state of matter, automatically, is caused 
eycitement to motion and activity, when the whole 
frame of the equilibrium state of matter is sot to motion^ 
then there come into being the subtle forms of manifes-^ 
tations. 

*A’ Formation of Atoms of Electric or Devine Nature, 

The excitement causes motion and the motion causes 
air, the air causes deflection and the defl€)ction causes 
mixture of the two constituents (Sattva and Rajas) of 
matter, when the formation of the atoms of the electric 
nature come into being. 

The nature of the matter of these two constituents, 
Sattva and Rajas, behave similar to that of “Furusha 
and Prakrit! aspects; or the electrons and protons, 
respectively. 

That is from the mere mass of electric charges, the 
matter of the third circle of Sattva constituent acts as 
electrons and the matter of the second circle of Rajas 
acts as protons, and from their different proportions of 
mixture, there come into being the different elements. 

So far is the Predominance of Sattva, or of elect¬ 
ricity ; or the creation of the atoms of electric or Divine 
Nature, Daivee Sampata. 

In the Upanishads it is praised as Saudaminee 
Paraina Vilaasam, Saudaminee Nichayaakaaram and so 
on. That is they say that, in the last unmanifest state, 
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there is nothing but the lustre of electricity and tlio 
collection of the luslre of eloctricdiy. 

‘B’ Next is the formation of thv atom-' of tlu^ 
Magnetic or Demonic Natuns Asun*e Sarnpaia. 

When the whol<' fraon^ of the ecpiilihritini st itt* of 
matter is set to inolion tlu' motion (Muse^ air ami the 
air causes detloction and through tlu' motion A; doilecnion 
the matter of tlio first ciiade of d’anias conucs into contmtt 
with the matter of the second ciredt' of ILijas, u hto'eny 
there cojiie into bedng the ati)ms of tlu‘ in ignetic miturm 
Here the matter of the first cir<de of Tainas acts as 
electrons and the matUm of tiu' sc'cond <dndi' of Khajas 
•acts as Protons. 

{i) Thus there conu^ into ludng first tluMwo main 
categories of the matten'of Vidyut DharmciCh eiecnric 
Nature and of (‘‘Chumbaka DharnuH^Magnetic 
nature. 

(ii) The mattm^of tin' two ciredes. tirst ami the 
-third of Tamas and the Satua btdiaves as Ncgiuvc* ami 
the matter of the secoml cirtde of Rajas ledi ivt'v as 
Positive. 


{ill) This is the first ordtw of motion, mix: arts 
creation and formation of the atoms. So far tiimov is 
the mixture of two constitmmts of maiter, t itber of 
Sattva and Rajas, or of Tamas and Rajas only. 

(io) In (ho second oniiw of mutiom mixture ami 
'Creation the matter of all the three constitmmt.^ get 
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mixed, when the formation of the molecules come into 
being. 


(?7) In the 3rd order of motion, mixture and creation 
there is mixing and remixing, mingling and remingling 
of the matter of the 3 constituents of the three circles^ 
so there come into being the particles. 


(vi) The process of manifestation is the same as 
mentioned before on page 29. These manifestations are 
called the subtle forms of manifestations, which, 
spreadout in 13 digits from 64 to 51. Beyond 64 and upto 
67 digits is the spreadout of the matter which 
always remain there in the unmanifcst state. 
Because, when the matter moves up from one sphere 
to another it gets mixed and the mixture causes conden¬ 
sation and consolidation of the matter, whereby the mass 
is increased and the increase of the mass increases the 
heaviness of the particles, the heaviness causes faster 
motion and the faster motion causes greater air, the 
greater air causes greater deflection, the greater deflec¬ 
tion causes circular motion so that the matter which 
Was first moving upwards began to bend towards side 
ways and the continuous bent forced it to fall back to 51 
digits from the height of 64 digits. 

(vii) . Under the circumstances, there is no possi¬ 
bility of the matter of the whole circle of the Sattva 
constituent being mixed with the matter of other two 
constituents, Tamas and Rajas, Hence only some portion 
of it gets mixed with the other constituents and some 
portion remains there quite untouched and unaffected. So 
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it remains there in the “Parainavyakta’\ iinmanifest 
state, for ever : 

(viii). The subtle forms of manifestations are divided 
into five circles. These five circles are given the names of 
L Paramavyakta or Mool Prakriti, 2. Saakshi Chai- 
tanya state, 3. Eeshvara Chaitanya state, 4. Hiranya- 
garbha Chaitanya State and 5. Viraata Chaitanya 
state. They pervade from 67 to 65, 64 to 62, 61 to 59, 53 
to 56 and 55 to 52 digits of miles in depth, respectively. 

(ix). In these five spheres the matter exists in a 
state of Progress from the subtlest state to the subtle. 
That is 1. is mere charges state 2. the charges state ready 
to manifest 3. the atomic state, 4. the molecule state 
and 5, the particle, or the nebulous state. 

(x.) Within the spheres of these subtle forms of* 
manifestations there is ever the presence of some portion 
of the Supreme Self which is also already there, filling 
up the whole space, without a gap or break. Hence the 
names Chaitanya, Adhyaatma, Aatmaa, Eeshvara, 
Naaraayanah, Maheshvara and so on are given to it. 

(xi) In this state of manifessation the formation of 
the Tanmaatraas of the elements; specially, of the five 
gross elements come into being. The formation of the 
space, the air and the fire takes place in between 64 and 
54 digits. 

The Sentence, “Aatraanaa Aakaashah Sambhoota’^ 
clearly shows that the formation of space or ether 
already came into being between 64 and 54 digits, with 
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th© formation of Aumkaara (Aatinaa) ; and tli© air is 
also caused there alone, at the first start of the motion. 
The same is the case with the fire, which is caused by 
the combustion of the atoms of the combustible matter. 

All these take place before 54 digits. Even the 
presece of the water and the earth in some form or other 
is already there. The word ‘'Praanalfi’ indicates 56 and 
the word tliranyagarbhah indicates 58 digits and these 
two words are the indicator of air and lire, so they are 
alrealy created there before 54 digits. 

(xii.) This is also verified by the picture of Lord 
Vishnu having in His four hands the four symbols of 
the four elements, the space, the fire, the water and the 
earth. Shankha, the ‘'counch” represents the space, 
Chakra, the wheel represents the fire, Padma, Lotus, 
represents the water, Gadaa represents the earth and 
the breath of the Lord represents the Air, and the Lord 
tiimself is Haaraayanah, the Aumkaara, which spreads 
out in the whole space in general and in between 64 to 
52 digits in particular, as Viraata purusiia. The four 
hands of the Lord represents the four Chaitanya states, 
Saakshi, Eeshvara, Hiranyagarbha and Viraata Ghai- 
tanya states. Thus all the four subtle forms of inani- 
festations are represented by the Lord and because the 
matter is still in the invisible condition, so they say that 
Eeshvara, Naaraayanah, Aumkaara or Maheshwara is 
Nirakaara, formless. V^hereas, Aumkaara already 
gives the idea of some form, “Aakaara’b 



CHApm in Creation 129 

This NaarEayanah is also called Padma Naabha and 
Keshava. ‘Tadma Naabha’'means having a Lotus in 
the Naval, which clearly gives the idea of a physical 
body. And the word 'Koshava’ litterally means a dead 
body lying on the surfacG of the water. The lying 
posture of Padma-NTaabha in the ocean of the subtle 
forms of manifestations is given the simile of a dead 
body lying on the water. All these names given to the 
various forms of manifestations prove that God has a 
Form. Aitareeyopanishad. 

The confusion is only due to the subtleness of the 
matter, and taking ‘Brahma’, ‘Aum’, Para Brahma and 
Aumkaara for Eeshvara and Parameshvara ; and at the 
same time taking Eeshvara to be formless, shapless and 
so on, which of course is not. Because Eeshvara is Aum¬ 
kaara and Aumkaara has all dimensions, shape, size, 
length, breadth and thickness. Hence Eeshvara has a 
Form, no matter howsoever subtle it may be. 

xiii. (a)—The causes of Creation are the two main 
things. Piirusha and Prakriti; or the Spiritual 
and the material aspects, (Chetana and Jarha). 

(b) The material aspect is seen manifest into five 
forms:— 

(i) Aakaashah, (ii) Vaayuh, (hi) Agnih, (iv) Jalam, 
and (v) Prithvee. These are the five states in which 
matter can be found. They are not the elements in 
the real sense, but that in each of them ar^ contained 
the various elements, 

9 
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These five are the stages of developments of 
the matter, like the solid, liquid and gassy 
forms. In the unmanifest state the material aspect, at 
one time becomes one with the space, at another time 
becomes one with the air, at a third time becomes 
one with the fire, at a fourth time becomes one with 
the water and at a fifth time it becomes one with 
the soil or earth. Therefore, these are the five different 
states and stages, in which the material aspect and its 
various elements remain, during the process of manifes¬ 
tation. And in each state all of the five elements remain 
there together with other elements. Each of them con¬ 
tains in some form or other all the elements. 
Therefore, they are called the great elements, or gross 
elements, the 'Tancha Mahaabhootaas’\ and not the 
ordinary elements. They are not like an atom which has 
only one element. 

These five (Mahaabhootaas) Great elements form the 
bodies of stars, beings and non-beings, from the finest to 
the grossest one, and from the smallest to the biggest 
one. They are formed of the three constituents of 
matter, Sattva, Rajas and Tamas, in more or less pro¬ 
portion of mixture. 

xiv. There are different opinions about the system 
of mixture of the matter of the three coiistituents, 
(Sattva, Rajas and Tamas,) during the course of manifes¬ 
tation from the unmanifest. 

(a) (i) The first one is this that 1 + 1, 2 + 2, 3+3 

- -f+T;R+R^ s+§ 
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1+2, 2 + 3; 3 + 2, 5 + 1; 6+6,12 + 12,24+24. 

tTe^rTsT^^bs+sr; trssrTt 

48+48 or 96. This 96 is supposed to be the number of 
elements in all. Hero T stands for Tanias ; R for Rajas 
and S for Sattva. This is why, they say that the three 
constituents mix and remix eight limes. Vide p. 29 of 
this book. 

(ii) 96 fingers is the length of a man according to 
his own fingers. The Sacred Thread too, is prepared 
with 96 rounds of the fist of the right hand of the man 
for whom it is prepared, and so on. 

(b) The second method of mixture is 1 + 1, 1+2, 
2+3, 5 + 3, 8+8, 16^16, 32 + 32, 64+64, 128 + 128. 
256+256, or 512. Those are the numbers of elements 
according to some opinions and 256, in others opinion. 

(c) There is a third system, which is as following:— 

3 x 3 = 9, 9 X 3 = 27, 27 x 3 = 81, 81 x 3 = 243, 243 x 3-729 
and so on. And 729 2-3641, which gives the actual 

number of days of a year. This number of days is 
also corroborated by the result, obtained from the 
measurement of the tip of a trunk of an elephant (Gaja), 
which has a very close relation to the (Jagat) world. 

That is, X 360 x or 364 rVi, or 364.11.6. 

26 //i, or nearly 364.6. This is the actual time taken by 
the Earth to make a complete revolution round the sun, 
and not 365.6, due to precission of the sun. 

2. Sustaiiiance (Sthiti) It has already been 
motioned before that the heaviness causes motion, 
motion causes air, air causes obstruction, 
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obstruction causes friction and friction causes fire; 
hut the obstruction also causes deflection, the deflection 
causes circular motion and the continuous circular 
motion causes orbital or revolutionary motion. There¬ 
fore, the speed of the stars and the gravitation power of 
one another called the law of relativity ('* Anyohyan- 
yasmin PratishthiteUp. P. 68) and the gravitation 
Power of the Primary hold fast all the secondaries, in 
the space, till they are finally absorbed by it. 

3. (a) Absorption (Laya). In accordance with the 
proportion of the radiation of heat and light of a 
heavenly body, there begins the condensation and 
consolidation in the body, and increase in its 
heaviness. With the increase of heaviness, the speed 
increases and with the increase of the speed increases 
the air, with the increase in the air increases the obstruc¬ 
tion and the increase in the obstruction increases the 
deflection, the increase in the deflection increases the 
curve of the motion, and the increase in the curvature 
of the motion decreases the circle of the orbit, 

(b) Thus the radius of the orbit, or the distance of 
the body from its primary decreases proportionately in 
proportion to the radiation of light and heat of the 
body, and in proportion to the increase in its heaviness. 
So that the continuous decrease in the length of the 
radius, takes the body closer and closer to its primary; 
when, at last, the primary, through its gravitation 
power absorbs it into its own body. 
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(c) This system of creation, sustaiiiance and absorp¬ 
tion is commonly shown in the Puraanas, the tJpa- 
nishads, and the Vedas.Siich as 

'^Natnah Scwitrc Jugadeka Chakshuslie, 

Jagat Pvasooti^ Sthifi, Naaslui Hetave; 

Trayee Maijaaijasiricpmaatma Dhaarine^ 

Viranchi^ Naarcuujcma^ Shankaraatviane\ 

The sun is praised as being the cause of creating 
this world in the beginning, sustaining it in the middle 
and absorbing it, in the end. That is, one and the same 
primary, at one time acts as Brabmaa, the Creator, at 
another time as Vishnu, the Sustainer and at a third 
time asMahesha, the Destroyer or Absorber. The same 
is the case with all the subsequent Primaries in the 
whole universe. 

(d) So the same expressions are also used for Mahesha 
Loka, the centrifugal force of the whole universe, 
known as “Kaalaagni Rudra^', because this last or the 
11th Rudra, the Mahesha Loka devours up the whole 
universe, in the end, and in due course of time. 

'‘Kaalaagni Rudrah, Sadaashivah Sanhaarakaale 
Sanhaaram Kritvaa-Sanhaaraaksham 
Mukuleekaroti”. Up. P. 183. 

That is Sadaashiva, the Kaalaagni Rudrah, (Mahesha 
Loka) at the end of the cycle devours, or absorbs the 
stars of the whole universe. 
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And this is also corroborated by another referen 

‘Sarva Raashyaapakarsha Sanchite Kaalo, 

„ liudra Loka Nivaasa Siddhyartham” 

Hemaadri Prayoge, Mahaa Sankaipe 


and su, . 

^orship, the worshipper asks the Lord that he shou I 
be given a chance of living in the Rudra Loka at t , 

time ot the absorption of all the constellations into tl ! 

ody of Rudra, the last Rudra or the Mahesha Lok 
his passage is uttered ooninionly at the time of ai 
rite, ritual and sacrifice by a Sanatanist Purohit 


"P of stars, 

different subsystems of the universe, and the absorptio 
of all tho constellations means the absorption of a 
hese subsystems of the universe into the body of tb 

universe, the Mahesha Lok. 

r?ctbn absorption, there is neither desi 

ruction, nor burning of the matter. Hence it 
never lost but Simply undergoes various changes 

anta Eaaree, Eaala Kaalo Mrityu Mritvu and J 

of all the stars of the universe. 


ait^erses, by t-heir Primary, theAumkaara, which 
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devours them up, at the end of the cycle, and creates 
them at the beginning of another cycle (Kalpa.) 


(h) The time of one set of creation or of one universe 
from creation to desolution is the DAY and the time from 
desolution to creation is the NIGHT, and both taken 
together form a complete DAY, or a complete rotation 
time of the matter but in fact it is a complete revolution 
time, a year of the Matter. 

(i) It is of course a day of Aumkaara. This day is said to 
be a second or (Kshana or Nimesha) winking of an eye 
of the Moola Prakriti, the Pradhaana, or the Parama- 
vyakta state of matter. Nimesha Unmcshaa Bhyaam 
Jagat.** That is the time of closing and opening of an 
eye of the Moola Prakriti is the time taken by the 
dissolution and the creation of an universe* 


(j) Through this process of absorption oi 
secondaries by the primaries we can Infer that t. 
primaries must have comparatively greater and great 
sizes than all of their secondaries* 

4. The order of creation of the stars is this that the 
biggest one is created first and it is followed by other 
stars of the order of bigger, big, small, smaller and 
smallest ones and so on. 

“Hakaarena Vahiryaati Sakaarena Vishet Punah’', 

Up. P* 292* 

That is when the Lord exhales Hiranyagarbha, 
Mahesha Loka and other stars of the universe are 



ik 


Creation 


PARf ] 


created and when He inhales, from the smallest to th 
i g g e s t stars are all absorbed by Hnr 

“'n ““ of '--'“Mo. 

and the order of absorption. 

Or in other words it may be said that the creation 
takes place from the biggest star “H” and th 
absorption takes place from the smallest one »S’' 
Q Hiranyagarbha and ‘S’ represent 

Planet. Satellites and th, 

5. The order of ah orption of the stars into then 

primanes-is this that the smallest, though, is born in the 
last yet as It is the first to radiate its light and heal 
so It is the first to be obsorbed by its Primary. In this 

way, one by one, all the secondaries are absorbed by 
them primary and the primaries, too, become the secon¬ 
daries of their respective primaries, which absorb 
them turn by turn and one by one, in due course of time- 
6. Creation of five gro s elements. 

(a) Wherever, there is a void there is space and 
wherever there is space, there is matter, in whatso¬ 
ever the form it may be ; wherever there is matter 
there is motion and wherever there is motion there 
w air, whether in perceivable or imperceivable form. 
The same is also the case with fire. Therefore, the ether 
the air and the fire pervade in the space having a radius’ 
from 1 to 67 digits of miles in distance. 

(b) As regards the water (Jalam) and earth (Prith- 
vee) as such, they are formed at the last stage, which 
is also known as the grossest form of matter. But as a 
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matter of fact they are always there, in some form or 
other. 

(c) The matter which is composed of the earth, the 
water and the fire, either in invisible or visible condition, 
or in solid, liquid, or gassy form, has 8 stages 1 
the charges, 2. the electrons and protons (so far is 
the unmanifest state) 3. the Atoms, 4. the molecules, 
5, the particles, 6. the (so far is the subtle form of 
manifestation) Nebulous (Neehaarikaa) state, 7. the 
Stars (Tara) and 8. the cooled bodies or the solid forms. 
(Geeta Oh- VII stanza 4, expresses the same idea) Vide 
page 68 of this book. 

(d) The same matter, which at one time pervades 
in the space, at a distance of 67 digits of miles, gradually 
descends, stage by stage, condensing and consolidating, 
step by step, so that its diameter decreases from 67 
digits to 55 digits. And when the same matter is poured 
forth, or rather separates from the main nebulous form 
and spreads out in the form of an universe, takes 49 
digits of miles, as its diametrical distance. And at the 
end of the cycle of creation or by the time, the universe 
returns again to the same original unmanifest state, 
its diametrical distance is further reduced to 24 to 22 
digits of miles. 

7. The matter is poured forth from the main Nebu¬ 
lous form, or the body of Aumkaara, or Viraata state in 
equal volumes, numbering up to 10 only. But the process 
Is such that each time each volume is divided and sub 
divided in Volumes of the order of: --I, 10* 100* 1000. 
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10000, 100000, 1000000, 10000000 100000000, a d 

1000000000 respectively, so that the stars of the orde of 
Mahesha, Rudra, Vishnu, Brahmaa, Indr a, Prajaai: ti, 
Dhruva, Rishi, Aaditya and Graha are created, respe d- 
vely, with those numbers. 


8, (a) As regards the formation of the satell as 
(Upagraha), astroids (Laghu Graha) and comets (Dhoc la 
Ketu,) they are formed through the subdivisions of le 
last order of stars (in the long run, called planets) of le 
solar systems. 

(b) Firstly, it can be verified by the similarity n 
the motions of the planets and the satellites. I d 
they been created directly from the main source, tl ir 
motions would have been just opposite to the plam 3 . 
Secondly, there can be only 10 sets, having their orij a 
in the same source, and not 11, as the whole scheme s 
governed by the law of 10. Therefore, the satellit 
the astroids and the comets are formed through 1 e 
attraction of the sun and the planets, from their o' a 
nebulous bodies. 


9. Shape and of the Heavenly bodies* 

The law for the shape and size of the Heavenly bodi ? 
and their orbits is this that they are and must be of t i 
shape and size of an egg of a hen (kukkataandavat), Tl i 
law is applicablei from the unmanifest state of matt ' 
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to the starry forms in particular and in the case of 
cooled bodies in general. 

10. The Ratio of the minor and the major axes. 

The minor and major axes of the heavenly bodies 
must have the ratio of 1 to 1 ^ respectively. And the 
same ratio is also to be found in the minor and major 
orbital Axes, with slight changes. In the case of the 
body the major axis extends towards the north and in the 
case of the orbit the major axis extends towards the 
south. 


11. Space required for a System. 

The space required for each system is IJ® of the 
circle of the orbit of its primary; but for its spreadout 
on both sides, or on all sides, it takes 1^ + 1^ +1J, or 

of space of the orbital circle of its primary. 

12. The diametrical distance of the orbit of the last 
secondary —of a primary, or of a system including its 10 
secondaries and the primary is only one hundredth part 
of the circle of its primary’s orbit, or 

13. The comparative values and positions of stars and 
the systems of stars. The solar system is 1/lOOth part of 
the sun’s orbit, the Eishi system, including the 10 solar 
systems, is 1/100th part of its orbit, the Dhruva system, 
including all the 10 Rishi systems, is 1/lOOth part of its 
orbit, the Prajaapati system, including all the 10 Dhruva 
systems, is 1/lOOth part of its orbit, the Indra system, 
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including all the lOPrajaapati systems, is 1/lOOtli part 
its orbit, the Brahmaa system, including all the 10 Ind 
systems, is 1/lOOth part of its orbit, the Vishnu systei 
including all the 10 Brahmaa systems, is 1/100th part i 
its orbit, the Eudra system, including all the 10 Vishr 
systems, is 1/100th part of its orbit, and the Mahesl 
system, including all the 10 Rudra systems is 1/lOOt 
part of its orbit. This is called one universe. 

14. There are 10 systems of universes, that ai 
being produced, one by one, from one Aumkaara, an 
there are 10 Aumkaaras, in the vrhole Erahmaanda. S 
the 10 systems of universes take 100 x 10, or 1000 time 
the space, occupied by one system. That is, all th 
10 universes are 1/lOOOth part of the Viraati 
Chaitanya Loka, the Viraata Chaitanya Loka i, 
1/lOOOth part of the Hiranyagarbha Chaitanyi 
Loka, the Hiranyagarbha Chaitanya Loka is 1/lOOOtl 
part of the Eeshvara Chaitanya Loka, the Eeshvarg 
Chaitanya Loka is 1/lOOOth part of the Saakshi Chai¬ 
tanya Loka and the Saakshi Chaitanya Loka is 1/lOOOth 
part of the (Param Avyakta) unmanifest* 

This is also corroborated by the law of distance as shown 
in many upanishads. 

15. There are 9 digits of miles in the depth of the 
subtle forms of manifestations, (100 x 1000 x 1000) 
known as ‘'Brahmaanda Bhitti,'* leaving the Viraata 
Chaitanya and the unmanifest states aside. (Vide 
Upanishad, page 317, “12500000 x 2 x 4, or 100000000“.) 
And the whole space, including the unmanifest and the 
subtle forms of manifestations have the depth of (1000 
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X 1000 x 1000 x1000 x 1000), 16 digits. 10,12 and 16 
digits (Dashaantam Dwaadashaantam & Shodashaantam) 
are taken for the depth of Aumkaara by difiPerent 
upanishads; from Viraata Chaitanya state to Eeshwara 
Cbaitanya state, (1000 x iOOOx 1000), from viraata to a 
portion of Saakshi, (1000 x 1000 x 1000 x 100) and from 
viraata to the last point in the ever unmanifest state^ 
respectively, 

16. (a) One system of universe has 49 digits of 
miles of diametrical distance, and the 10 systems of 
universes have 51 digits; and including the unmanifest 
and the manifest there are in all (16 + 51), 67 digits.And 
1000 times space is towards the centre of the Space. 

(b) All the stars of one universe and the 10 unh 
verses of one Aumkaara are connected with one another 
in various ways, so that they form a family system 
throughout, from the satellites to the last and the 
greatest star, the Mahesha Loka, and from one universe 
to another, and from the last universe to the Aumkaara 
and its four states, and beyond that to the last 
unmanifest. 

17. Motions—There are several motions of the 
stars, that are going on simultaneously. 

(a) Rotation:-First is the rotationary motion. When 
the wheel of the unmanifest moves to the right, natu¬ 
rally the matter begins to move to the left. In the long 
run, this very opposite motion becomes known as the 
rotationary motion of the heavenly bodies. So long as 
there is the pull of the molten matter inside the body, 
there is the rotation. Completely cooled bodies have 
no rotation. 

(b) Revolution—Second one is the revolutionary 
motion. The downward motion, or the speed caused by 
the heaviness of the body, in the long run becomes 
kuowa as the revolutionary motion of that heavenly 
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body, helped by the slight pull of the gravitation powe 
of its Primary. 

(c) Precession—There is a third motion known a 
precession. This is due to the motion of the Primary o 
the system. It is in an opposite direction, which is taking 
its whole system with it. This precession is the connect 
ing link between the secondaries and the primaries o 
the whole universe, and there is no end of it, as it goei 
right upto the first primary, of the universe, th< 
Mahesha Loka; and even beyond It. 

(d) There is a fourth motion caused by the primary 
of the sun, which causes the four Yugas, Sat, Tretaa 
Dwaapar and Kali, and the deluge as well as the topsy- 
turby positions of the earth, together with several other, 
phenomenal changes. It has also its own precession. 
In this way there are 11 motions, 

(e) The eleventh motion is taking the universe as 
a whole, towards the south west direction. This motion 
takes to make a complete revolution in nearly 33 digits 
of years, according to the years of our earth. 

18. (a) Directions of motions of the stars—Each 

alternate set of stars is moving in opposite 
direction. That is, the preceeding set of stars 
is moving in the opposite direction of the following set 
of stars. Such as the planets move towards the East, 
and the Suns move towards the West, the Eishi Lokas 
move towards the East, and the Dhruva Lokas move 
towards the West, the Prajaapati Lokas move towards 
the East, and the Indra Lokas move towards the west, 
the Brahmaa Lokas move towords the East, and 
the Visl^nu I^okas move towards tfie.West, the Eudr^^ 


OHaPTEB III Cbeatioh 143 

Lokas move towards the East, and the Mahesha 
Loka moves towards the west, 

(b) This system of motion is due to the fact that 
the flow of matter of eaola set, in the nebulous form, 
from the Main Origin, the Viraata Loka is thrown out in 
opposite directions, similar to that of the flow of a river, 
which takes alternate courses, or the swinging of the 
head of an elephant, to and fro, from right to left or 
east to west, 

(o) The eastward or the westward motions of the 
bodies, in the long run change either towards East to 
North, or West to North. In fact they move from North to 
South and South to North, and in between these two 
directions fall the East and the West. Therefore, either 
they move from N. to W., W. to S., S. to E., & again E. 
to North; or N. to E., E. to S., S. to W. and again W to 
North. These motions are responsible for the changes 
in the weathers, seasons, and the directions of the mon. 
soons, as well as, for the precessionary motions. This 
subject will be dealt, at length, in some other volume. 

19. Time and the Standard of measurement of time :— 
First of all the moon, alone was considered to be the 
standard of time, but later on, they also began to calcu¬ 
late the time from the apparent motion of the sun, 
which is actually the motion of the Earth. 

20. (a) Precession of the Sun and of other Stars :—The, 
precession of the sun means the annual motion of the sun 
known as “Ayauaansha”, is not yet settled, they diffei 
even among themselves and in spite of their up-to-date 
observatories, some say it is 50’’ per year, some say it i^ 
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501*'; 50.2*'; 50.22”; and so on ; but as a matter oi 
fact actually it is about 46'8583,” and apparently 
about 49'5049”. The learned Astronomers, Arya Bhatta 
and Parashara had also fixed it at 46*3” and 46‘5,” 
respectively* 

(b) Therefore, the actual time of revolution of the 
sun is 27658’85135 years of our earth, and 28425* 125 
years, according to the years of the moon. These 
figures will also prove that the mean time of the Sun’s 
rotation, from its equator to the polar regions should be 
nearly 28*425125 days, which when multiplied by 
thousaiid will give the revolution time of the sun, in 
years of the moon. That is 28*42515 x 1000 = 28425*125 
years, which are equivalent to 27658*85135 years of the 
earth. All these things will be dealt with, in details in 
a separate volume. 

(cj They say that due to this precession, one day 
morve is to be added to the calandar year. But instead 
of adding one day, it should be deducted from the days 
of the Calandar year. So that there should be 
only 364 days and about 7 hours. Because the mean time of 
the day is taken to be 24 hours; whereas it ought to have 
been taken only 23.56.4, instead of 24 hours. So after 
2304c years there will be a lapse of one month, in the 
same way, as the lunar month does, in three lunar 
years. So after 2304| years, or after the completion of 
30 degrees, a month is to be dropped and started again, 
one month in advance. Such as the first of January will 
start on the 1st of December, or the 1st of the Hindi 
month of Vaishaakha will be counted from the first of 
Qhaittra, 
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(d) As the precission of the sun retards the motion 
of the Earth so the precission of the Eishi Loka retards 
the motion of the sun and the precission of the Polaris 
retards the motion of the Eishi Loka, in turn and so on. 
This precission goes on controlling, from the lowest 
to the top most, and from the smallest to the biggest 
Primary star of the universe. 

(e) This is because, the motions of the two alter¬ 
nate systems of stars are opposite to each other (vide 
Para 18-a), This is an established law and order of 
motion. This law is observed right up to the Mahesha 
Loka. Therefore, the Precission of all of them is to be 
taken into consideration, before we fix the rate of 
annual motion of the sun or of any other star. This is 
why the actual and apparent motions differ. As in the 
case of the sun, they are nearly 46.8583''' and 49.5049''' 
second of a degree, respectively. 

21. There is no possibility of collision among the stars. 

h 

(a) The process of creation is such, that there is 
a certain period of time and space, in between the 
interval of the creation of the two successive stars and 
sets of stars. In the course of which interval the former 
body takes its own course, and the latter body can never 
catch it. 

(b) In the first place, the body that is created 
first is greater in volume than the latter ; hence, the 
speed of the former is also greater than the latter. 

(c) Secondly, during the course of formation of a 
body, through the condensation and consolidation of 

10 
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the mattex% some space is automatically left vacant on 
all sides of the body. The same space serves as the 
space and intervel of time between the creation time of 
the two successive bodies. 

(d) Thirdly, the gravitation power of the Primary 
controls the secondaries. 

(e) Fourthly, the motions of the two ulternate 
systems of stars are opposite;—so naturally, they are 
separated far and wide. Therefore, there is no chance 
of their going out of the folds of their respective pri¬ 
maries and collide with other stars. 

(f) This law holds good, specially, in the case of 
the main primaries. Therefore, there is no possibility 
of their meeting and colliding with one another, at any 
time, and at any rate, except in the case of absorption 
of the secondaries by their respective primaries, in due 
course of time, turn by turn, and one by one. 

(g) Eotationary motions cause days and nights, and 
revolutionary motions cause seasons and monsoons, 
in the cooled heavenly bodies. 

(h) Well regulated as their motions are, and well 
governed as their systems are, therefore, there is no 
possibility of any greater or smaller star, planet and 
satellite colliding with one another. 

(i) This orderly system is very beautifully and 
systematically described in the Vedas, Upanishads, and 
the Puranas. 
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22. Revolution and Rotation Time of each star. 

For all the nebulous bodies, the time of rotation 
into thousand is the time of their revolution. 

It is not necessary to multiply the day, or rotation 
time by 360 or 365, to find out the number of the days 
of each revolution of a star, or planet. It is rather obsured 
to suggest it, or apply the principle of one heavenly body 
to another, as each body has quite a different time of 
rotation and revolutio7i. 

23. The depth of the universe, or the milky way. 

As a whole the depth of both visible and invisible 
universe is 49 digits of miles, in distance. Though, 
it looks round, yet actually, it stands like a curved 
tree; hence, the simile of a peepal, fig, or a banyan 
tree is given to the universe. 

(a) The peepal tree represents, both the subtle 
and the gross forms of manifestations; whereas, the 
banyan and the fig trees represent the universe and 
its subsystems, only. 

(b) There are 1000 galiaxies in an universe. 
They are invisible to the naked eye, and some of them 
are, even, invisible to the most powerful microscopes. 

24. Movements of the main Stars of the Universe. 

(a) So far, the Mahesha Loka has moved only 
0^—3’—14'^ of its revolution, a circle of 360^. 

(b) The Hudra star, to which our system belongs, 
has moved, so far only P-48'-0''' of its revolution. 
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(c) The Vishnu star, 
moved 180 degrees. 


to which we belong, l 


(d) Our Brahmaa star, has compeleted 50 revel 
tions and now has entered into 51st revolution, f 
which, it has not yet completed even one degree. 

(e) So far, our Indra star has made 5000 rounc 

rajaapati star 500000, Dhruva star 50000000 roun i 
and so on. ’ 


(f) Our universe is in an infant state, yet, as it h 

not yet moved even one degree space of its circur 
ference. 


(g) The universe, as a whole, 
the south west direction. 


is moving towarc 


25. Positions of the Stars. 

The positions of the main stars of the universe at 
as follows 


(a) TheMahesha Loka, the centrifugal force, o 
he Lord of the universe is in the south, behind th 
/oola Nakshatra of Sagaterius, and is moving toward 
the south-west direction, with the whole universe. 


(b) All the 10 Rudra stars are in the north and th, 
Rudra star, to which we belong, coincides with Aarudrat 
IJNakshatra) star. 


(c) All the 100 Vishnu Stars are all around us, ir 
all directions. And our Vishnu star is in the south ol 
Brahmaa star and coincides with Abhijit star. 
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(d) All the 1000 Brahmaa stars are situated all 
around us. And the Brahmaa star, to which we belong, 
is in the north of Vishnu star and coincides with 
Pushya star, 

(e) All the 10,000, Indra stars and also other 
subordinate stars to Indra stars are all around us and 
form the gallaxies. Our Indra star is in the north-west 
of Brahmaa star and coincides with the red star 
(Betlegese) in the Mrigashiraa constellation. 

(f) Our Prajaapati star is in the middle of the 
milky-way and coincides with the actual north of our 
solar system. It is just opposite to Rohini constellation 
towards its North. 

(g) Our Dhruva Star is the Polar star, which is 
nowadays at 23'^.27’ degrees towards the south, from the 
Prajaapati Star. 

(h) Our Rishi star is the Swaati-star of Libra Sign. 
It is in the south of the Polaris. 

(i) Our sun is the last one, out of the 10 suns of 
our Rishi star, their primary. It is at about 4*^ of 
Aarudra star, today, (1950, A. D.). 

26. Oar position in the universe. 

With respect to Mahesha Loka, we are in the north, 
with respect to all the Rudra Lokas, we are in the South, 
with respect to the first Vishnu Loka we are in the 
North, with respect to the first Brahmaa Loka we are in 
the south-west. Similarly with respect to Indra star we 
are in the south west direction and with respect tc 
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Prajaapati star we are in the south; whereas, witt 
respect to Dhruva star we are in the south East and 
with respect to Rishi star we are in the north. With 
respect to the sun, our earth revolves round it from 
North to South, or North to East; E. to S,, S. to W, 
and West to North. 

27. Motion of Stars and the Universe. 

As a whole, the universe is moving towards the 
south; but with respect to the motions of the stars of 
various subsystems and subsystems of the subsystems 
it may be said that some of them are moving towards 
the south, some are moving towards the north and many 
of them are moving towards the East and many towaids 
the west, N. W., N. E., S. W , and S. E , and so on. 
This is why, v/e see at night, and specially, in the 
moonless night, the stars, passing in all directions in 
the heavens ; when the sky is clear. 

28* Tile universe as a wide is contracting, and will 
completely collapse in 36 digits of years, according to 
the years of the first planet of the first sun and in 33 
digits of years according to our planet. 

29. (a) With the motion of the polaris moves our 
Rishi system, with its solar systems. 

(b) The Magnetic South Pole :—The North pole of 
the earth of today is actually the magnetic south pole. 
Because, in the beginning it was attracted by the 
polaris, so it points towards the Polaris and will always 
b© pointing towards it, due to its Magnetic attraction* 
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It wheels round and round, from North, to South and 
south to north, with the motion of the Polaris. 


(c) The Geographical North Pole :—The Geographi¬ 
cal North will always be found pointing towards the 
actual North. 


30. Revolution time, or a year of each Star The time 
of one revolution of the sun, the Rishi Loka, the 
Polaris, the Prajaapati and the Indra stars is in between 
26 and 27 thousands, lacs, crores, Aravs and Kharavs of 
years, respectively, according to our earth’s years. 


31. (a) The plant and the animal creation :—The process 
of creation takes its own course, and is very slow, but 
gradual. A certain period of time is lixed for the 
nebulous state of the heavenly bodies, and after their 
cooling to a certain degree, there is a time limit for the 
creation of the beings and the non-beings in them. 
And when they are completely cooled, there remains no 
more possibility of the existance of both the plant and 
the animal lives in them, 

(b) Just as the belt of matter exists in t 
middle only, and there is nothing both, outside a 
inside it. Similarly, the manifest state, too, exists oni, 
in the middle, and it remains in the unmanifest state ir 
the beginning, and in due course of time, it returns 
again to the same unmanifest state, in the end. (Geete 
Ch. II stanza 28), The same is also the case with th< 
creation of the beings and the non-btings on the surfaci 
of the partially cooled heavenly bodies. The being 
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can exist only in the middle state. Because, thei 
cannot be any creation in them, in the nebulous state i 
the beginning, being too hot; and also when the 
become too cold, in the end. 

32. The distances of the different layers an 
spheres of the manifestations of the material aspec 
with their respective names :— 

i The Supreme Spirit pervades in the whole space 
both within and without the material aspect, and eve; 
beyond it, in 75 digits. 

ii. The ever unmanifest, known as “ Parania 
Avyakta ”, “ Moola Prakriti”, and Para Brahm^ 

pervades in the space from 68 to 70 digits of miles ii 
distance, both numbers inclusive. 

iii The unmanifest known as ” Mahaan, Mahat 
Mahat Tattva, Mahat Brahma and Pradhaana ” pervade! 
in the space, from 65 to 67 digits of miles, in distance 
The same is also known by the names of Ahaukaara 
Saakshi Chaitanya, Mahaakaarana and the Primeva 
Nature. 

iv. The subtlest form of manifestation, known as 
the Eeshvara Chaitanya state, Kaarana, the causal form, 
Chitta and the state of formation of atoms, pervades in 
the space, from 62 to 64 digits, 

y. The subtle forms of manifestations, known as 
molecule state, Hiranyagarbha Chaitanya^ Sookshma 
and Medhaa state pervades in the space, from 56 to 61 
digits* 
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vi. The subtle forms of manifestations, known as 
particle state, Viraata Chaitanya, (sthoola) , gross and 
Manas pervades in the space, from 55 to 58 digits. 

vh. The space required for the creation of the 10 
universes is 100 times, from 53 to 54 digits of miles, in 
distance. 

viii. The space required for the creation of one 
universe is 49 digits of miles from 3 to 52 digits. 

ix. The space required for the full stretch of the 
100 rounds of the 10 universes is 1000 times more, 
towards the centre of the space. 

Therefore, the length of the radius of the void in 
the centre of the space is 54 digits and the radius of the 
whole space is 70 digits, 

X. As a rule the space required for the existance of 
the hTameless Supreme Self still further beyond 70 
digits should be 1,00,000 times more, so that the diameter 
of the whole space filled by the Supreme Self comes to 
75 digits. 

33. The law of distance of main stars of universe. 

(a) First secondary’s distance into 1000 is equal to 
the distance of the last secondary, and the last second 
ary’s distance into 100 is equal to the distance of the 
primary’s primary. 

That is, 1st x 1000 last, and last x 100 = Primary. 

Thus, from one system to another, there is a 
difference of 6 digits or five zeros* 
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(b) The distances from the Earth to the Mahesh 
Loka can be summed up in the following manner ;— 

i. The spreadout of the earth is within thousand 
of miles. 

ii. The distance of the moon is within lacs 
miles. 

iii. The distance of the sun is within crores 
miles. 


iv. The distance of the last planet is within Aravas 
of miles, 

V. The distance of our sun from its primary is 
within kharavas of miles, and so on. 

(c) The distance of the first planet of the first sun 
of the first Rishi Loka of the first Dhruva Loka, and 
so on is 6 digits. Therefore, go on adding five zeros 
for each higher system. So that the distances of stars 
of the first order of systems of the universe are as 
follows ;— 

Mahesha Loka is at 49 digits of miles. 

The 10 Rudra Lokas are now between 48 and 45 
digits. 

The 100 Vishnu Lokas are now between 43 and 40 
digits. 

The 1000 Brahmaa Lokas are now between 38 and 35 
digits. 
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The lOOOO Indra Lokas are now between 33 and 30 
digits. 

The lOOOOO Prajaapati Lokas are between 28 and 
25 digits. 

The 1000000 Dhruva Lokas are between 23 and 20 
digits. 

The 10000000 Rishi Lokas are between 18 and 15 
digits. 

The 100000000 Aaditya Lokas are between 13 and 
10 digits. Vide Para 35c, on Page, 158. 

The 1000000000 Planets are between 8 and 5 digits, 

34. (a) The order of the distance of the secon¬ 

daries from the primaries, at the time of their creation 
was, 10, 20, 30,......and 100 times, Tiiat is, with regards 

to the planets of our solar system, they were in the 
beginning at 10 crores, 20 crores 30 crores.,....and lOO 

crores of miles distant, from their primary, the sun, 
from the first planet to the lOth one, respectively. 

(b). (i) The first planet of our solar system has 

already been absorbed by the sun, long ago. So the 
2nd planet Mercury has now become the first planet. 

(ii) Our planet was first at 40 crores of miles 
distance, from the sun, and in 13 digits of years time 
(1000000000000) it has come down to nearly 9 digits 
or 10 crores of miles distance, and in next 13 digits of 
years it will be absorbed by the sun. When long before 
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tliis time, it will be already too cold to have any 
vegitation and life on it, say after nearly one Arava 
(1000000000) years. 

35(a) The diametrical distances of the stars of the first 
subsystems of the universe. 

The diameter of the first sun of the first Rishi Loka 
is within 4 digits. 

The diameter of the first Rishi of the first Dhruva 
Loka is within 6 digits. 

The diameter of the first Dhruva of the first Praja- 
apati Loka is within 8 digits. 

The diameter of the first Prajaapati Loka of the first 
Indra Loka is within 10 digits. 

The diameter of the first Indra of the first Brahmaa 
Loka is v/ithin 12 digits. 

The diameter of the first Brahmaa of the first 
Vishnu Loka is within 14 digits. 

The diameter of the first Vishnu of the first Rudra 
Loka is within 16 digits. 

The diameter of the first Rudra of the Maesha Loka 
is within 18 digits. 

The diameter of the last Rudra of the Mahesha Loka 
is within 20” 

And the diameter of the Mahesha Loka is within 22 
digits of miles in distance. 

35 (b) The diametrical distances of the stars of the 
last sub-syStems of the universe, 
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The diameter of the last Sun of the last Rishi Loka 
is within 6 digits. 

The diameter of the last Rishi of the last Dhruva 
Loka is within 8 digits. 

The diameter of the last Dhruva of the last Prajaa^ 
pati Loka is within 10 digits. 

The diameter of the last Prajaapatiof the last Indra 
Loka is within 12 digits. 

The diameter of the last Indra of the last Brahmaa 
Loka is within 14 digits. 

The diameter of the last Brahmaa of the last 
Vishnu Loka is within 16 digits. 

The diameter of the last Vishnu of the last Rudra 
Loka is within 18 digits. 

The diameter of the last Rudra of the Mahesha Loka 
is within 20 digits. 

And the diameter of the Mahesha Loka is within 22 
digits. 

Note: —1. The distances given above are only of the stars of the 
first, and the last orders, therefore, the distances of 
other stars falling in between these two sub-systems 
are in between the two given digits. Such as, the 
diametrical distance of Antares', Jeshtha star, 
which is the 2nd, Indra of the first Brahmaa system, 
is nearly 13 digits. (Shaantikalpadrum Page 85, 
St: 3.) 

2. The magnanimity of the distances, time and space, in 
connection with the stars of the various subsystems 
of the universe is such that no accuracy can be 
guaranteed, except giving figures in digits, when 
10 and 99 can he represented equally by 2 digits. 
Hence only the idea about the fundamental principles 
and laws of distances is to be taken into consideration. 
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35(c) The distances of the first order of subsys¬ 
tems of the universe as shown in para 33-c, 


The stars of the first order of 
subsystems 

in the 
beginning 
was 

and to«day 
is 

j 

The distance of the first planet 
of the 1st sun 
of the first sun (6 + 5), 

6 digits 
11 „ 

5 digits 
10 „ 

»> *5 

,, Rishi (11+5), 

16 „ 

15 „ 

91 99 

,, Dhruva (16 + 5) ... 

21 „ 

20 

9 9 9 9 

,, Prajaapati(21 + 5), 

26 „ 

25 ,, 

>9 99 

Indra(26 + 5), ... 

31 „ 

30 „ 

9 9 9 9 

,, Brahmaa (31 + 5),,.. 

36 „ 

35 „ 

9 9 9 9 

,, Vishnu (36 + 5), ... 

41 „ 

40 „ 

99 9 ) 

,, Rudra (41+5), 

46 „ 

1 

45 „ 

•9 99 

last Rudra (46 + 3), 

49 „ 

CO 


Note :—n Vide “ Vaalmeeki Raamaayana Yuddha Kaanda, Sarga 
28, sts. 33 to 38, for the law of adding five zeros, and 
the 5 sets of five letters of Deva IsTaagari. Script. 
8+5+5 + 5 + 5 + 5 + 16-49, 


2. All the given distances are of the secondaries from 
their primaries. 




Crbatioh 


CHAPTER III 


159 


35.(cl) The distances of stars of the last order of sub-systems 
of the universe. 

The distance of the first planet of the last sun of 
the last Rishi Loka of the last Dhruva Loka, and so on 
was 9 digits, in the beginning and now* is 8 digits ; so 
add five z^eros for each higher system. 


Starg 

in the 
beginn¬ 
ing was 

and 

to-day 

is 

The distance of the first planet 
of the last sun 

9 digits 

8 

of the last Sun (9 4-5). 

14 „ 

13 

„ ,, ,, Rishi Loka (Md-h) 

19 „ 

GO 

r-4 

,, ,, Dhruva Loka (19 + 5), ... 

24 „ 

23 

n ,, ., Prajaapati 

Loka (244-5), 

29 ,, 

28 

„ ,3 ,, Indra Loka (29 + 5h 

34 „ 

33 

„ ,, ,, Brahmaa Loka (344-5),... 

39 „ 

38 

„ „ „ Vishnu Loka (39 + 5), ... 

44 „ 

43 

„ „ „ Rudra Loka (44+5), 

49 

48 


Note : —1. The last Rudra Loka was first at a distance of 49 digits 
from Mahesha Loka, and now is 48 digits. So in all 
cases one digit should be deducted, from the given 
number, su?h as 14 digits should be taken as 
13 digits. 

2. All this is in conformity with the sets of letters pf the 
Deva Naagari Script, 9 or 8 + 5+ 54-5 + 5 +53 
and + 16 = 49. Akshamaalaa is another name of 
the Devanaagari Script; as it contains 50 letters, 
from A to Ksha, (16+25 + 9). 
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36 (a) Chart of the stars of the sabosystents of an aniveri 
showing their distance, creation, life and dissolution time. 


A 

B 

C 

Stars 

Name of the system 

D 

E 

F 

4 

— 

— 

Satellites 

... 

... 

** 

— 

— 

— 

First planet of the first Aditya Loka 

6 

2 

”13 

— 

— 

— 

Last it 

n »# i» »» II 

9 

3 

IS 

8 

1 

1 

First „ 

it »» 13-6^ Jl J» 

8 

4 

16 



2 

Last ,, 

iii» fi ♦» »l 1 

i 11 

. 5 

17 


3 

3 

First sun of the first Rishi Loka I 

11 

5 

16 

12 


4 

Last ,, 

If II II II II 

14 

6 

17 


5 

5 

First „ 

»# ti last >j II 

13 

7 

i 18 



6 

Last 

If / II i> II 

16 

8 ] 

1 19 

16 

i 

7' 1 

First Rishi of the first; Dhruva Loka 1 

16 

8 

18 



8 

L ast 11 

1 11 II II 1 /I 

19 

9 

19 


9 


First „ „ „ last „ „ 

18 

10 

20 

1^ 


i 10 

Last f« n» I* 

21 

11 

21 


11 

11 

First Dhruva of the first Prajaapati Loka 

21 

11 

20 



12 

Last , 

If II II 1) II 

24 

12 

21 


13 

13 

First 

II II 11 last ,t II 

23 

13 

22 

24 


14 

Last , 

II 11 11 »i I If 

26 

14 1 

23 


; 15 ■ 

15 

First Prajaapati of the first Indra Loka; 

26 1 

14 

22 



16 

Last 

11 till II 11 II 

29 

15 

23 

28 

17 

17 

First 

♦I II 1 last 11 1 / 

28 

16 

24 



18 

[ Last 

1/ 11 »» »» II It 

31 

17 

25 


19 

19 

I First Indra of the first Brahmaa Loka 

31 

17 

24 

32 


20 

Last tt 

II If ft II 11 

34 

18 

25 


21 

21 

First ,, 

II II last ,t II 

33 

19 

26 



23 : 

Last , 

It 1 ^ ^ 1» If 

36 

20 

27 

36 

23 

23 

1 First Brahmaa of the first Vishnu Loka”^ 

36 

20 

26 



24 

Last 

II II 1 »i 11 11 

39 

21 

27 


25 

25 

First 

If fi 11 last i> II 

38 

22 

28 

40 


26 

Last 

if 11 n 11 II tf 

41 

23 

29 


27 

27 

1 First Vishnu of the first Rudra Loka 

41 

23 

28 



28 

Last 

If fi 'I 11 it If 

44 

24 

29 


29 

29 

First 

II 11 II last II II 

43 

25 

30 

44 


30 

Last 

II III/ It It II 

46 

26 

31 


31 

31 

[ First Rudra of the Mahesha Loka 

46 

26 

30 



32 

Last 

It It >t It 11 

49 

27 

31 

48 

33 

33 

The Mahesha Loka of the first universe 

49 

28 

33 


^ 25 digits o£ years; or 2 Paraardha is fclie life time of 1st Bralimaa 
Star according to the years of the first planet of the first sun 
“ Soorya Siddhaanta 
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36(b) Explanations to the columns A, B, 0, D, 
E & F of the chart 36-a. 

(A) As regards the order of the digits 4, 8, 12,16 and 
so on, upto 48, they are given in the “Chamaka Vaaka” 
of Rudra Paatha and indicate the order of the systems of 
stars of an universe and their distances upto Mahesha 
Loka. These figures indicate the distance of the stars of 
those systems against which they are notedg 

(B Sc C) Both the orders of the numbers 1, 3, 5, 7, 

9,.upto 33, and 1, 2, 3, 4. upto 33 indicate the 

number of the main subsystems out of the 90 subsystems 
of each universe, taking only first and the last 
subsystems of each order, as given in “MahaaNyaasa of 
Rudra Paatha” 

(C) The figures given under this column indicate 
the digits of distance of the secondaries, from their 
primaries in miles, or Yojana. 

(E) Under this column the figures indicate the 
number of digits of years of the first planet, before 
which time the stars of the different systems, were born 
or created from the Viraata«Loka, the main source of 
creation. 

(F) Under this column the figures indicate the 
digits of years of time of absorption into their respective 
Primaries. 

37. The standard of time in all the cases of chart 
No. 36(a) and (b) is taken^from the year of the first 
planet of the first sun of the first Rishi ^of the first 

Dhruva and so on. 

11 
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38. There is nearly 3 digits difference in this an< 
our planet’s time. That is, this is more by 3 digits, 

(a) The time of absorption of the 1st planet of th 
last sun is 16 digits of years, which according to ou 
earth’s time is 13 digits of years, This planet has al 
ready been absorbed by the sun, and is now seen in tb 
sun, in the shape of dark spots. Because, due to th( 
heat of the sun, it is reduced to the shape of dark clouds 
which appear from here, as dark spots. These dark 
spots were known to the Vaidic Rishis, who used to cal] 
the sun, as the spotted bull. (Vide Vedanga Jyobish.) 

(b) The first Prajaapati of the first Indra was 
created 14 digits of years before the first planet of the 
first sun, and will be absorbed by its Primary in 22 
digits of years. 

39(a) This earth of ours was born 300000000000 
years before “Tadeeyamanena”, according to its own 
years and become worth inhabiting for the first time 
100000000000 years before, when the first creation was 
of animals of water, second of plants and trees, third of 
animals of forests, the fourth of “Danava, Pishaacha 
or Demons, fifth of beings of Divine Nature and 6th 
of human beings. The present one is the fourteentli 
cycle of creation on this earth. 

(b) All the stars of the southern celestial Hemis¬ 
phere, which are known to be of demonic nature 
incarnated first on this earth, so it was called the 
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demonic creation, Danava and Pishaaoha Sri8hti’\ 
Because our Prajaapati star was then in the southern 
celestial hemisphere, with all its subsystems. 

(o) When the earth reaches in the Northern 
celestial Hemisphere with respect to the motions of the 
Polaris and Prajaapati, (Deva Srishti) Godly Creation 
comes into being, from the stars of the Northern 
Celestial Hemisphere. 

(d) The Human creation took place for the first 
time, nearly 1314350050 years before, and not 19759449050 
years as the Indian Almanacs show, because their time 
is taken under wrong calculations. 

(e) So far, there have been nearly 14 great deluge 
and consequently the human creation too, has taken 
place 14 times in U different parts of the globe. Each 
part of the earth is, therefore, inhabited more than once. 
Even those parts that lie, to-day, hidden underneath the 
waters were also once above the level of the waters, 
and inhabited by the human beings. These facts will be 

Note :—There is much talk about the change of polari^ 
amongst the scientists and the Astronomers of the day. But they 
have not yet been able to solve the reason vrhy ? The same is the 
case with the Besearch Scholars, who have discovered the existence 
of the Magnetic south pole of the Earth near the geographical 
north pole. 

The vast and unfathomable Vaidic vLiterature is full of 
instances that go to solve all such riddles and mysteries, and 
many other things related #0 secret of the magnetic south pole, 
being in the north. The Vaidic Rishees knew them well. 

The Great Deluge, Varaaha Avataar, the Demon Hiran- 
yaaksha, the Arctic Home, and the oscilation of equator towards 
the north and south, together with many other phenppiena of tho 
like nature are all related to this secret 
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proved by the findings of the researches made by le 
Archaeological Department, and scrutinised by 
Scientists, by and by, in the near future, 

(f) The life time of the beings on the surface of i e 
earth, remains in the middle for a day of Brahmaa st 
which is of 100000000000 years of our planet, as, both a 
the beginning and end, there can be no creation of beir s 
on it, being too hot and too cold, respectively. 

40. (a) The Great Deluge and the Change of Polar . 

16 digits of years before, this earth of ours was i 
the Forth of the Polaris, for the first time, when t s 
Polaris attracted the magnetic south pole of the eart 
At that time the magnetic south pole of the ear 
coincided with the Geographical South Pole. 

(b) In the long run, when the Earth is brougl 
pown by the Eishi star, together with the solar system 
towards the south of the polaris, the gravitation pow€ 
of the Polaris works in such a way, that the Magneti 
south Pole of the Earch keeps on pointing towards th 
Polaris and the Geographical Forth, or the actua 
Forthern point of the Earth too goes on changing a 
the rate of 6 inches per year, or 005 seconds of a degree 
per year, so that nearly in 262500000 years the magnetit 
south pole makes a complete revolution in a topsy turbj 
position, while it coincides with the geographical nortl 
only once. 

(c) Thus with the revolution of the Polaris, round 
its iprimary, revolves the belt of the crust of th© Earth, 
round its Polar Axis. 
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/^d) When the opposite Poles coincide, or are in 
opposition, then the position of the earth becomes topsy 
turby, due to which great many geographical changes 
take place, on the surface of the earth, and the great 
deluge is one of them, vide figure A & C, in para (e), 
below. 

(e) When the Geographical and the Magnetic 
Poles are at right angles, then the Polar Axis coincides 
with the Equatorial diameter, due to which one of the 
polar regions receives for lacs of years the same degree 
of heat and light, from the sun, as receives today the 
today’s Equatorial Region, vide figs. B & D. 

This is known as the oscilation of equator. 

Pig. A ” gives the first position of the Prajaapati 
system. 

I ir HI IV V 

‘‘A” “B’ ‘‘C” “E” 

*T” stands for Prajaa¬ 
pati, “D” for Dhruva, ‘R’ 
for Rishi, ‘S’ for the sun 
and ‘E’ for the earth. 

(f) In one round of the Polaris the Earth is turned 
round topsy turby twice, as is in figs. C & E, therefore, 
the Great Deluge, too, takes place twice in 262500000 
years. 

(g) In one round of the Polaris there is twide the 
MaanaVa Srishti, (Human creation), once the Deva 
Srishti, and once the DaanaVa Srishti* 
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(h) When the Polaris is in the North of Prajaap, i 
star there is the Deva Srishti, and when the Polaris 3 
in the south of the Prajaapati star then there is t 3 
Daanava Srishti, and in between them both takes pla 3 
the Maanava Srishti, or the human creation. 


(i) The motion of Rishi star makes the equat • 
oscilate 23i° North and 23|® South, but the motion ' 
polaris makes the equator oscilate 90° North and 9( ' 
South. 


(j) The same positions take place, when the earl 
moves with respect to the motion of the Rishi Star, i 
2625000 years. So there are two sets of four Yuga 
“ Sata, Treta, Dwaapara and Kali Each set startin 
after each deluge* Bach set of four Yugas comprises c 
1312500 years and not 4320000. Their time being 52500( 
393750, 262500 and 131250 years respectively. 


(k) Change of Polaris :—Because the north pol 
which is magnetic south Pole will always keep 01 
pointing towards the polaris, so there is no chance 0 
dny stars, occupying its today’s position. 


The Polar star is not situated in the actual north 
It is moving away from it, per year, at the rate of .005 * 
seconds of a- degree, approximately. 80 that in 
131250000 years it will be 180° degrees apart from it. 
This motion is marked in 13125, 1312500 and 131250000 
years, with respect to the motions of the sun, Rishi star 
and the Polaris, respectively^ when there comes a change 
of 3 minutes of a degree, 23 and a half, and 180 degrees, 
respectively. Under the circumstances, there is no 


I 

I 
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chance of any other star, being a Polar star. The Polar 
star of to-day will remain as Polar star for ever, and 
will always be called Polaris. This is a guaranteed fact, 
beyond any dispute. With respect to the Geographical 
North too, of the earth, there shall be no changes. 


41. Representation of positions and motions of the 
Heavenly bodies on a pice of paper. 

They are to be shown on a paper, quite in an 
opposite position and direction. 

(a) Just, as in the heavens, we see the East 
towards the right hand side, when we face the north, 
and the same is to be shown towards the left hand side, 
on a piece of paper. 

(b) The same is the case with the'birth chart, 
Horoscope, which is also a true picture of the positions 
of the planets and stars, with respect to the Zodiac 
system at a particular time. 

The greatest and the highest purpose behind a 
horoscope is this that it gives the picture firstly of the 
whole Brahmaanda, secondly of the whole universe, 
thirdly of the whole Zodiac, and fifthly of the position 
of the planets in the Zodiac, 
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42. (a) Chart showing the different positions of the foui 
main Stars of the universe, representing the four 
main centres in the Body. 

I II III IV 

EVER 
V B V B 

R R B V 

M M M M 

Note :— B stands for Brahmaa star, 

V „ „ Vishnu „ 

R „ „ Rudra „ 

M „ „ Mahesha ,, 

Hri for Hridaya, heart. 

Naa. for Raabhee, Naval. 

Swa. for Swaadhishthana, organ 
Moo, for Moolaadhaara, Anus. 

(b) . These figures, I to IV are not correct with 
respect to the actual positions, distances and the sizes 
of those stars and their orbits. They give only the idea 
about their relations, motions and positions. 

(c) . First figure, shows the time of the 1st position 
of the main head stars of the universe. The II figure 
shows the position of Brahmaa star, in the south 
of the Vishnu Lolta, during the course of its 
revolution, round Vishnu Loka. The III figure shows 
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the position of the Vishnu Star, in the south of the Eudra 
Star, during the course of its motion round the Eudra 
Star. It also shows that the Vishnu Star has completed 
its half round and the Brahmaa Star has completed 
49J rounds. 

(d). The figure IV gives the present position of the 
universe, with respect to these four main stars of the 
universe. It also gives the idea of the picture of Shesha 
Shaaayee Vishnu Bhagwaan. Their respective orbits 
give the idea of their relations with one another. These 
very orbits are represented in the said picture by the 
white sea, snake, Vishnu and the lotus. Vide picture of 
Lord Vishnu, 


43. (a) The figure given below shows the directions 
of motions of the different systems of stars of the 
universe, and the arrows show the directions of the 
motions. 

East 



West 


(b). The correct way of showing these orbits is as 
follows because due to the motion of the Primary in 
the opposite direction, the secondary has to complete 
its revolution before reaching the starting point with 
respect to some star in the Heavens* 
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This is the correct method of showingthe motions of 
both the Primary 
and the Secondary of 
a subsystem, such as, 
of the sun and the 
earth. 

(c) But not this — 



|C^) 'ibuJ" us ex. ujy I 

£AliTl{ f- E I 



(d) This is not the correct picture of the revolu¬ 
tionary motion of the earth, or any other secondary. 


44. Comparative Diametrical Distances, 

The adjancent figure gives 
the comparative Diametrical 
distances of the set of main 
stars of the universe and its 
sub-systems, shown in digits 
of miles. 


Such as the diameter of the Mahesha Loka is 22 
digits of miles, and the diameters of the 10 Rudra Lokas 
are between 18 and 20 digits of miles, of 100 Vishnu 
Lokas are between 16 and 18, of 1000 Brahmaa Lokas 
are between 14 and 16, of 10000 Indra Lokas are between 
12 and 14, of 100000 Prajaapati Lokas are between 10 
and 12, of 1000000 Dhruva Lokas are between 8 and 10, 
of lOOOOOOO Rishi Lokas are between 6 and 8 and the 
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diameters of the 100000000 Aditya Lokas are between 5 
and 6 digits of miles, whereas, the diameters of the 
1000000000 planets are between 4 and 5 digits of miles 
in distance. 

The rest in this connection will be given in some 
other volume. 



CHAPTER IV. CREATION. PART III. 


TIME AND SPACE 

Time and space both are corelative and interdepen¬ 
dent terms. Time is the standard of measurement of 
space, and space is that which is characterised by 
dimensions. Therefore, according to the limitations of 
dimensions of space, the time, too, differs. 

That is, the smaller space has a smaller scale of 
measurement of time. Or the object, which has a 
smaller space, for its existence will naturally have a 
smaller standard of measurement of time. 

Time is also a measurable aspect of duration, in 
which events are distinguished, with reference to before 
and after, beginning and end, and space is a continuous 
extension, in which objects may exist and change their 
positions. So the standard of Time varies, according to 
the different periods of motions of the bodies or objects 
of different sizes. 

Such as: the moon’s duration of revolution is lesser 
than that of the earth, consequently, its days, hours, 
minutes and seconds, too, differ from the Earth. 
This is why, the Lunar year has 355 days against 365 
days of the year of earth. 


With the increase of the mass of the body increases 
the standard of measurement of t i m e, and the 



CEAPTBii IV 


Crbatioh 


173 


dimensions of the circle of its revolution, or the space 
inveloped therein. The same is also the case with the 
rotationary motions. 

The degrees minutes and seconds of a degree of 
each circle, whether small, smaller and smallest, or 
big, bigger and biggest, are the same, but it is 
only the duration of time, and the space that goes on 
increasing, with the increase of the circle. 

This is why, a minute of a degree of Brahraaa Loka 
is more than crores of years of our earth. 

So, there is a practice of naming and differenciating 
the time of different stars, by the use of words, 
“ Tadeeyamaanena ”, Devaniaanena, Dhruva Maanena, 
Sauramaanena, Chaandramaanena, etc., That is, accor¬ 
ding to the measurement of time of such and such star, 
or planet or satellite, so much time is passed. 

In this way, with the measurement of time, 
we can measure the space. Such as ;—One year of 
the moon is equal to lacs of miles. One year of 
the earth is equal to crores of miles. One year 
of the last planet is equal to Aravas of miles. One 
year of the sun is equal to Kharvas of miles. In this 
way it goes on increasing by 100, till it reaches to the 
last primary of the universe the Mahesha Loka. One 
year of which star is equal to 49 digits of miles in 
diametrical distance. 

Thus, time and space are measurable both in yea 
and miles. Under the law of measurement the radiu 
pf the space conies to 70 digits of miles in distance. 
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Space-^ln terms of space, there is no such thing 
as infinite or endless. Because, the word space itself is 
characterized by dimensions. So there is no space 
without dimensions, and these dimensions belong to 
the matter, which has limitations. 

It is the expanse of matter from the grossest form 
to the subtlest and from the subtlest to the subtlest of 
the subtlest form, beyond which there can be no more 
division of it. There ends the dimensions of the space. 

Supreme Self known as Eeshvara, Maheshvara, and 
Parameshvara is within the Time, Space and Causation. 
The word Vedaanta means the end of the quest of the 
knowable object, matter, which is within Time and 
Space. Beyond that is the Pure Supreme Self, known 
by the name of Paramaatmaa; but actually it cannot be 
named, It is nothing. It is beyond Time, Space and 
Causation. It is free from all sorts of limitations. 
Therefore, It cannot be named and defined. Hence 
Anirvachaneeya’*, inexpressable. It is the Reality 
called. 

Time —JSTimeslia ”, winking of an eye, is the lowest 
standard of time. And the word Himesha indicates 
65 digits, which is the last limit of Time 
and the causation of Time. Beyond that is the 
Animesha, the unmanifest, which is beyond the caus- 
tion of time. The word “Animesha” indicates 66 
digits, where the material and the Spiritual aspects 
are called by such names, to which the word ‘ Para ”, 
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‘^Param'*, “ Trans’* and “beyond'' are added. Such 
as :-«..ParaBrahma, Paramavyakta, Paramaatmaa, 
Parmeslivara, and so on. All such names indicate the 
unmanifest and the Supreme Self, That falls within it. 
Therefore, the word Transcendent is used for the 
unmanifest state of matter, which never gets any 
chance of being manifest, and also for the Supreme 
Self That falls within that unmanifest. Even the names 
Parameshvara and Paramaatmaa are used only for the 
Supremeself, within the ever unmanifest state of 
matter. 

“ Nimesh Unmeshaabhyaam Jagat”. The time of 
creation and dissolution of the stars of an universe is 
equal to a winking of an eye of “ Pradhaana, the Moola 
Prakriti, known as Padmaa, Kamalaa, Lakshmeeh and 
so on. The word “Padmaa” also denotes 66 digits 
like the word “Animesha”. Hence, “Animesha” is 
the unmanifest state of matter, Moola Prakriti. 

The circle of the unmanifest state of matter, which 
has a radius of 66 digits is so great that a second of a 
degree of that circle is equal to the time of a cycle of 
creation and dissolution of an universe, or 360^ of that 
circle which has a radius of 54 digits of miles. 

If any name is given to the Spiriual Aspect;, lik 
Maheshvarah, Parameshvara, Higher Self and the 
Highest Self etc., it is given only to that Spiritual' 
Aspect, which falls within the ever unmanifest state of 
matter. Beyond it is the Fameless, Shapeless, Colour¬ 
less and so on Supreme Self, Which is beyond Time. 
Space and Causation. 



176 


Cbeatiok 


Pam I] 


Causation —literally means act of causing c 
agency producing an effect. This agency is the mattei 
which is the cause of manifestation and Creatior 
Hence, it is matter, that defines the dimensions o 
the space, and it is matter, the first manifestation ol 
which causes the Time for the first time. Therefore 
time and space are not objcefive reality. Because th< 
existence of matter in what-soever the form is the caus< 
of limitations for the dimensions of the Space, anc 
Time is the abstract measuring aspect of supposec 
objective limitations. 

8o Causation is nothing hut ?natter^ and Space ii 
nothing hut the spreadout of matter, similarly, Time it 
nothing but the motion in the matter^ measuring the space 

Maayaa 

This matter, really plays a very great part in the 
creation. It though, is an enert matter, Inanimate 
thing, jarh sattaa; yet binds the Animate, Chetana 
Sattaa. The combination of Spirit and Matter is res¬ 
ponsible for all sorts of manifestations and creations. 
It is called the Maayaa. The astonishing features of 
the enert matter are called Maayaa, The variegated 
colours, shapes and forms made of the enert matter 
became known by the name of Maayaas, Delusion, 
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